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PREFACE 


In  all  the  history  of  spiritual  and  intellectual  culture  of  the 
Syrian  Orient,  there  are  few  pages  as  charming  as  those  which 
testify  to  the  vigor,  spiritual  power,  intellectual  energy,  creative 
puissance  and  strength  of  enrichment  which  became  manifest  in 
the  School  of  Nisibis,  able  to  enliven  Christian  thought  and  action. 
Since  my  first  acquaintance  with  this  institution  I  have  felt  its 
impact.  Its  attraction  was  too  powerful.  I  had  to  return  to  it  again 
and  again.  So  also  greater  plans  were  generated  and  have  ripened 
during  the  decades,  the  fruits  of  which  I  hope  to  present  in  the 
near  future.  This  is  a  comprehensive  study  devoted  to  this  institu¬ 
tion  and  its  contribution  to  the  spiritual  treasury  of  the  Syrian 
Orient. 

In  connection  with  this  greater  project  it  was  necessary  to  collect 
the  manuscript  evidence,  in  this  way  carrying  out  systematic  and 
extensive  preparation  at  the  very  foundations.  In  this  undertaking 
special  attention  was  given  to  documents  which  emanated  from  the 
School  of  Nisibis  itself.  Determined  to  increase  the  bulk  of  the 
manuscript  evidence,  patient  search  for  codices  led  me  repeatedly 
on  long  journeys  to  remote  areas  where  the  manuscripts  have  found 
their  hiding-places. 

Everything  possible  has  been  done  to  trace  the  manuscript 
evidence.  I  am  grateful  that  this  could  be  done.  Through  these 
lines  I  extend  my  thanks  to  all  who  have  given  permission  to  use 
their  manuscript  resources.  With  deep  gratitude  I  think  of  the 
kindness  and  hospitality  which  I  have  experienced  in  these  places 
in  Europe  and  the  Orient. 

The  completion  of  this  manuscript  research  and  the  termination 
of  the  preparation  of  this  work  for  edition  would  not  have  been 
possible  without  a  scholarship  granted  to  me  by  the  American 
Council  of  Learned  Societies.  Through  these  pages  I  express  my 
deep  gratitude  for  all  the  encouragement  and  help. 


June,  1961. 


A.  Voobus. 


INTRODUCTION 


Unusual  importance  attaches  to  t lie  texts  edited  and  translated 
on  the  following  pages.  Whenever  the  history  of  culture  of  the 
Syrian  Orient  is  written,  an  important  place  will  be  given  to  the 
contribution  that  emanated  from  the  center  of  learning  to  which 
the  Syrians  under  the  Persian  rule  have  looked  with  great  pride 
and  sense  of  reverence.  This  is  the  School  of  Nisibis.  When,  as  a 
result  of  the  doctrinal  quarrels,  the  light  had  to  go  out  in  the 
School  of  Edessa,  it  was  destined  to  become  a  prelude  to  another 
institution.  The  torch  of  learning  was  carried  beyond  the  Byzantine 
border  and  set  up  in  the  closest  town  at  the  frontier,  namely 
Nisibis.  For  centuries  until  it  was  finally  annexed  by  the  Persians 
Nisibis  had  been  a  place  of  pride  in  the  Eastern  provinces  of  the 
Byzantium.  Now,  once  again  its  past  was  enlivened  by  the  impulses 
it  received  from  the  spiritual  resources  from  which  it  had  been 
separated. 

Soon  after  its  foundation,  the  School  of  Nisibis  embarked  on  a 
course  of  rapid  progress,  aided  by  an  accumulation  of  favorable 
factors  and  advantageous  circumstances,  absorbing  the  best  elements 
in  the  educational  field  in  the  Syrian  realm  of  that  time,  and  so 
assuming  the  place  of  preeminence  among  the  schools  of  Eastern 
Syria. 

While  nothing  has  survived  of  the  original  sources  connected 
with  the  regulation  of  work  and  life  in  the  School  of  Edessa,  which 
would  help  us  to  look  inside  its  operation,  good  fortune  has  preserved 
even  several  documents  which  emanate  from  the  School  of  Nisibis 
itself.  These  documents  even  include  the  statutes  of  the  institution. 
Thus,  these  are  of  an  unusual  nature  and  importance  from  the 
angle  of  the  history  of  spiritual  culture  and  literature.  They  lead 
us  inside  the  precincts  of  the  school,  into  its  administration,  class¬ 
room  situation  and  life  within  the  walls  of  the  institution.  Moreover, 
indirectly  they  also  permit  us  to  see  a  reflection  of  the  pattern 
of  life  and  work  in  the  School  of  Edessa  since  these  statutes  grew 
out  from  the  practice  and  traditions  kept  in  the  School  of  Edessa. 
Furthermore  among  documents  in  the  genre  of  directives  and  rules 
given  to  the  schools,  they  occupy  a  unique  place. 
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When  it  is  realized  that  the  School  of  Nisibis  was  a  unique  center 
of  higher  learning  and  that  it  has  played  such  an  extraordinary 
role  in  the  history  of  spiritual  and  intellectual  culture,  that,  in 
fact,  it  must  be  considered  the  only  institution  of  its  kind,  the 
value  of  these  statutes  becomes  greatly  enhanced. 

I  have  purposely  translated  the  original  as  literally  as  possible 
in  order  to  retain  something  of  the  flavor  of  the  Syriac  texts.  Those 
who  are  well  versed  in  Syriac  do  not  need  a  translation  but  others 
who  are  not  familiar  with  this  language  will  appreciate  a  closer 
contact  with  the  original  of  the  document. 


PART  I 
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THE  FOUNDING 
OF  THE  SCHOOL  OF  NISIBIS 

Among1 2  all  the  schools  of  the  Eastern  Syrians  there  was  one  which 
claimed  to  be  the  universitas  litterarum.  This  was  the  school  located 
in  Nisibis,  which  as  the  pride  and  honor  of  the  Byzantium,  since  361 
had  been  annexed  by  the  Persians.  As  a  unique  establishment 
among  other  foci  of  spiritual  and  intellectual  life,  this  school  has 
played  a  particular  role  in  the  history  of  intellectual  culture  of 
the  Syrian  Christianity.  It  was  destined  to  reach  an  extraordinary 
elan.  Immediately  after  it  appeared  on  the  scene,  it  became  an 
extraordinarily  important  source  of  inspiration  and  strength  for 
spiritual  renewal.  Viewing  the  life  as  a  whole  in  its  manifoldness, 
as  unfolded  by  the  Eastern  Syrian  Christianity,  its  part  is,  indeed, 
structural. 

1.  CIRCUMSTANCES  WHICH  LED  TO  THE  FOUNDING 

The  circumstances  which  led  to  the  founding  of  the  School  of 
Nisibis  stand  in  relation  to  the  difficulties  and  hardships  that 
befell  the  School  of  Edessa  and  developed  so  far  that  the  situation 
became  unbearable  there.  Finally  they  led  to  the  liquidation  of 
the  School  of  Edessa. 

However,  the  events  leading  up  to  the  foundation  are  enveloped 
in  fog.  The  line  between  historical  truth  and  legend  is  often  blurred. 
To  be  sure,  the  sources  which  stem  from  the  School  of  Nisibis, 
embedded  in  the  works  of  Barhadbesabba  1  and  Barhadbesabba  of 
Holwan  “,  report  in  detail  3  about  the  circumstances  preceding  the 
birth  of  the  new  school.  They  tell  that  after  his  final  departure 
from  Edessa  Narsai  crossed  the  Persian  border,  planning  to  journey 

1  Histoire,  ed.  Nau,  p.  599  ff.  with  the  departure  from  Edessa  are 

2  Fondation,  ed.  Scher,  p.  383  f.  only  very  briefly  mentioned  by  Bar- 

3  The  circumstances  in  connection  hadbesabba,  ibid.,  p.  384. 
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into  inner  Persia.  lie  came  to  Nisibis,  stopping  off  at  a  monastery. 
It  is  then  recorded  when  Barsauma,  the  bishop  of  Nisibis,  learned 
of  Narsai  \s  presence,  he  removed  him  therefrom,  brought  him  into 
the  city  to  the  accompaniment  of  a  reception  of  honor.  This  action 
had  a  farreaching  effect  :  lie  persuaded  Narsai  to  stay  in  Nisibis 
and  won  him  for  his  project  to  establish  a  great  school  there. 

In  these  sources  we  are  told  this  and  that  and  several  things  at 
greater  length,  yet  clarity  is  absent.  Moreover  not  everything  is 
to  be  trusted.  It  is  obvious  that  tendentious  influences  have  made 
inroads  and  the  factual  situation  is  blurred.  One  tendency  is 
apparent  :  to  retouch  the  portrait  of  Barsauma,  putting  a  brighter 
halo  around  his  head.  A  more  realistic  account  is  preserved  else¬ 
where  —  a  chapter  in  the  Chronicle  of  Seert 4.  It  affirms  Narsai 
did  not  plan  to  journey  beyond  Nisibis  —  quite  the  contrary. 
Further,  in  seeking  an  opportunity  to  settle  there  and  continue 
his  activity,  lie  was  offered  and  accepted  leadership  of  a  small 
ou  ded  l)^y  a  certain  SenTon  5.  Later  —  after  initial  success? 
—  Barsauma  became  interested  and  took  matters  into  his  own 
hands.  This  report  is  interesting  and  provides  a  hint  that  there 
was  a  more  realistic  pre-history.  It  seems  to  point  to  a  modest 
beginning  before  plans  were  laid  for  a  grandiose  project.  It  also 
implies  that  the  alleged  and  eulogized  power  of  clairvoyance  and 
vision  on  the  part  of  Barsauma  must  be  heavily  reduced.  It  did 
not  happen  as  suddenly  as  other  sources  want  us  to  believe.  This 
narrative  in  brief  inspires  more  trust  at  several  points6. 

However  it  may  have  been  at  the  inception  of  the  project,  in 
an\  case  the  estimate  of  the  situation  v^as  correct  in  recos,nizino? 
the  potential  importance  of  the  refugee  director  for  the  future 
oi  Nisibis  and  Christianity  in  Persia  7. 

Barhadbesabba  claims  to  record  the  steps  undertaken  for  the 
establishment  of  the  School  ol  Nisibis.  Action  required  moved  in 


4  Histoire  nestorienne,  ed.  Sc  her, 
VII,  p.  114. 

Y 

5  Sem'on  Garmqaia,  i.e.  Sem'on  of 
Bet  Garmai. 

6  Contrary  to  this  source  the  hand¬ 

ling  of  the  question  of  the  school 


ot  SenVon  in  Barhadbesabba ’s  report, 
Histoire,  ed.  Nau,  p.  COS,  is  some¬ 
what  puzzling. 

‘  See  the  deliberations  ibid.,  p.  606- 
(><),s>  and  in  Barhadbesabba,  Fondation, 
ed.  Scher,  p.  384-386. 
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several  directions 8  :  the  acquirement  of  physical  facilities,  the 
establishment  of  the  constituency  of  the  community  of  the  school 
and  legislation  for  the  institution.  A  new  site  and  building  were 
purchased  for  this  purpose.  Its  location  was  in  the  vicinity  of  the 
church 9.  Barsauma  is  reported  to  have  taken  care  of  the  establish¬ 
ment  of  tile  first  constituency  of  the  school  by  reorganizing  the 
educational  work  in  Nisibis.  AVe  are  told  that  an  already  existing 
school  was  merged  with  the  new  one  10.  Finally  Barsauma  under¬ 
took  steps  to  foster  the  consolidation  of  life  and  discipline  in  the 
new  community,  namely  by  legislation  11 . 

The  newly  founded  institution  was  able  to  begin  its  operation 
vigorously  from  the  very  beginning.  The  premises  were  as  excellent 
as  could  be.  Its  model  was  the  Alma  Mater  in  Edessa12.  Thus  the 
image  of  the  new  school  was  already  concrete,  its  shape  already 
tested.  The  development  of  the  new  school  was  laid  into  the  expe¬ 
rienced  hands  of  Narsai  who  had  been  a  director  in  the  School 
of  Edessa  for  a  long  time.  All  the  experiences  in  teaching  and 
administration  acquired  there  could  be  put  into  effect  here.  Further 
Narsai 's  reputation,  renown  and  fame  became  an  inestimable  asset 
which  must  have  manifested  itself  very  soon,  attracting  a  consider¬ 
able  part  of  the  staff  of  teachers  who  had  been  Narsai ’s  co-workers 
in  Edessa.  This  must  also  have  had  its  impact  upon  the  pupils. 
In  fact,  that  the  greater  part  of  the  community  of  Edessa  joined 
the  new  school,  is  reported  by  Barliadbesabba  of  Hoi  wan  13. 


2.  THE  CHRONOLOGICAL  PROBLEM 

The  tradition  devolving  upon  the  chronological  question  as  to 
the  departure  of  Narsai  from  Edessa  is  very  tangled.  As  a  result, 
the  scholars  have  been  divided  about  the  time  when  the  exodus 


8  This  part  is  very  brief  in  Bar- 
HADBESABBA,  ibid.,  p.  386. 

9  Barhadbesabba,  JJistoire,  ed.  Nau, 

p.  608. 

10  Ibid.,  p.  609.  Here  Sem'on 
appears  as  an  interpreter  of  Kaskar. 

11  See  page  57. 


12  The  proem  to  the  statutes  speaks 
of  the  School  of  Nisibis  as  a  trans¬ 
plantation  of  the  School  of  Edessa 
into  a  new  location,  see  page  47. 
See  also  Surjn,  Memrd,  ed.  Scher, 
p.  400. 

13  Fondation,  ed.  Scher,  p.  386. 
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of  the  teachers  and  students  of  Antiochian  convictions  left  Edessa. 
Duval 14  and  Wright  15  accepted  the  year  489  for  this  event.  When 
Chabot  published  the  first  study  on  this  subject  66  years  ago,  he 
proposed  the  year  489  as  the  date  10.  Labourt  took  it  over 1T.  A 
bit  later  Nelz  writing  his  work  on  the  schools  in  the  Orient  came 
to  the  same  conclusion  1S. 

A  rival  position  has  pushed  aside  these  proposals.  Duval  argued 
that  this  exodus  took  place  in  457  A. D.  Mingana20,  Scher2il, 
Hermann22,  Baumstark 23,  Hayes24,  Chabot25,  Leclercq 26  and 
Ortiz  de  Urbina27  followed  suit. 

Both  of  these  views  have  appealed  to  the  support  in  the  sources, 
which  were  marshalled  behind  each  of  these  positions. 

According  to  one  source,  the  blow  which  ended  the  School  of 
Edessa  struck  ‘after’  the  death  of  Hiba,  who  died  in  457.  That  is 
the  tradition  which  emerges  from  the  Chronicle  of  Arbel  by 
Meslhazeka 28.  It  testifies  that  when  IUba  died,  the  fate  of  the 
School  of  Edessa  was  sealed.  Narsai  and  his  colleagues  were  expel¬ 
led  from  Edessa.  This  is  the  wav  how  the  text  has  been  understood. 

*/ 

However,  it  is  not  absolutely  clear  what  the  span  is  behind  the 
remark  :  ‘after  his  (i.e.  Hlba’s)  death’.  This  might  refer  in  a 
general  way  to  a  longer  period  2t). 

There  is  a  group  of  texts  which  gives  quite  a  different  answer 


Histoire  d’Edesse,  p.  432. 

15  Syriac  Literature,  p.  58. 

ic  L’Ecole  de  Nisibe,  p.  46. 

it  Christ  urn  is  me  dans  l’  empire  per¬ 
se,  p.  138,  141. 

18  Theologisclie  Schulen,  p.  79. 

19  L it te rat ure  syriaque,  p.  344,  346. 

20  Narsai,  Homiliae  et  carmina,  I, 
Introductio,  p.  7. 

21  Ecrivains  syriens,  p.  6.  He  was 
so  certain  that  in  Barhadbesabba, 
Uistoire,  p.  600,  lie  wanted  to  cor¬ 
rect  the  source  in  the  interest  of  this 
view,  see  p.  600,  footnote  1  and  p. 
603,  footnote  1. 

22  S cliule  von  Nisibis,  p.  115. 

23  Geschichte  syrischer  Literatur,  p. 


104;  cf.  Syrische  Literatur,  p.  179. 
Bardenhewer,  Geschichte  altlc.  Lite¬ 
ratur,  IV,  p.  407  followed  his  views. 

24  Ecole  d’Edesse,  p.  208,  214. 

25  Litterature  syriaque,  p.  50. 

26  Ecole  de  Nisibe,  col.  1378. 

27  Patrologia  syriaca,  p.  108. 

28  Sources  syriaques,  ed.  Mingana, 

p.  66. 

29  Such  a  possibility  becomes  par¬ 
ticularly  feasible  if  we  take  into 
account  the  fact  that  the  rule  of 
'Abbusta,  bishop  of  Arbel,  lasted  from 
about  450  till  498  according  to  the 
chronological  calculations,  cf.  Sachau, 
Clironik  von  Arbela,  p.  17. 
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to  the  chronological  side  of  the  question.  In  its  earliest  form  this 
tradition  emerges  in  the  letter  of  SenTon  of  Bet  Arsam.  In  the 
hardships  and  difficulties  that  struck  the  School  of  Edessa  after  the 
death  of  Hlba.  Then  it  tells  that  the  man  who  determined  to 
resolve  the  situation  definitively,  was  the  man  who  succeeded  Nuna 
upon  the  latter's  death  —  Bishop  Qura.  According  to  this  account 
the  expulsion  of  the  teachers  coincided  with  the  liquidation  of 
the  school30.  SenTon’s  testimony  regarding  the  period  of  Qura  as 
the  time  of  Narsai’s  departure,  is  not  the  only  voice  that  speaks 
in  this  way.  There  are  others  which  rescue  it  from  isolation.  That 
Mari  supports  the  same  tradition  may  not  mean  very  much31.  But 
when  this  testimony  also  occurs  in  the  work  of  one  who  draws 
upon  the  traditions  of  the  School  of  Nisibis,  namely  Barhadbesabba 
of  the  School  of  Nisibis  32,  then  it  is  not  easy  to  push  it  aside  in 
this  way  as  it  sometimes  has  been  done. 

At  least  one  recognition  dawns  upon  us.  Confronted  with  such 
a  contradictory  state  in  our  sources,  it  can  by  no  means  be  certain 
that  we  have  a  right  guide  in  following  the  Chronicle  of  Arbel. 
As  this  constellation  of  the  sources  shows  a  circumspect  approach 
in  this  intricate  matter  is  more  than  justified. 

3.  THE  SOLUTION  OF  THE  CHRONOLOGICAL  PROBLEM 

If  our  decision  for  the  final  outcome  is  to  be  based  upon  the 
factors  considered  up  to  this  point  and  arguments  which  have  been 
used  by  the  scholars,  in  the  context  of  such  a  tangled  situation 
we  are  less  than  eager  to  make  any  choice  whatsoever.  What  are 
needed  are  criteria  which  can  be  used  for  judgement.  Indeed,  the 


30  Epistola,  ed.  Assemani,  p.  353. 
However  his  report  is  not  free  from 
some  flaws.  SenPon  is  certainly  wrong 
when  he  tells  us  of  the  return  of 
Barsauma  as  a  result  of  this  action 
that  took  place  in  489.  The  truth  is  that 
Barsauma  must  have  left  the  School 
of  Edessa  and  returned  much  earlier. 
The  tradition  that  this  took  place  in 
435,  Ms.  Vat.  syr.  520,  fol.  41  b,  is 


certainly  wrong,  since  in  449  lie  still 
was  in  Edessa,  ATcten  Ephes.  Synode, 
p.  26.  That  Barsauma  was  already 
bishop  of  Nisibis  before  Narsai 
returned,  is  shown  by  our  document, 
see  page  47. 

31  Be  patriarch is  nest.,  ed.  Gis- 
MONDI,  p.  44. 

32  Histoire,  ed.  Nau,  p.  599  f f . ; 
see  Voobus,  School  of  Nisibis,  II,  3. 
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sifting  of  all  available  texts  and  traditions  yields  some  items  which 
bear  upon  our  problem  and  carry  some  weight  affecting  our  final 
estimate  of  the  situation.  First,  a  critical  attempt  to  remove  what 
looks  like  varnish  from  the  sources  enables  us  to  see  a  tendency 
of  stretching  the  number  of  years  in  Narsai’s  activity  and  to  push 
them  to  phantastic  limits33.  Secondly,  in  regard  to  the  chronology 
of  Narsai’s  life,  the  only  date  which  is  historically  reliable  is  the 
year  496  A.D.  In  that  year  lie  was  still  director  of  the  School  of 
Nisibis,  as  the  text  edited  on  the  following  pages,  shows  34.  However, 
this  only  reliable  date  can  tell  us  very  much.  In  itself,  this  date 
makes  it  most  unlikely  that  Narsai’s  departure  from  Edessa  could 
have  happened  in  457,  antecedent  to  which  he  was  in  the  office 
of  the  director  for  20  years  35. 

This  much  has  been  gleaned  from  history  despite  the  legends 
so  intricately  embedded  in  it.  All  we  can  now  see  from  this  per¬ 
spective  points  to  the  fact,  that  the  tradition  relative  to  Narsai’s 
departure  in  457  cannot  be  taken  seriously  at  all 36. 

Does  this  mean  that  we  are  now  ready  to  fall  into  the  arms  of 
those  who  have  maintained  the  year  489  as  the  date  of  Narsai’s 
departure?  We  are  not  yet  ready  for  this.  This  would  be  premature. 
The  same  circumspection  which  has  led  our  steps  up  to  now  should 
guide  us  for  the  rest  of  our  way  of  investigation. 

rl  he  hope  to  find  some  reliable  clues  and  direction  in  the  scrutiny 
of  the  texts3'  does  not  fail.  Indeed,  here  we  can  invoke  a  criterion 
of  judgement,  and  this  opens  new  vistas  for  our  pathway.  Namely 
in  the  traditions  kept  in  the  School  of  Nisibis  there  are  elements 
which  intrinsically  display  such  evidence  so  as  to  make  any  con¬ 
clusion  other  than  historical  reliability  impossible.  These  we  find 
in  the  records  regarding  the  circumstances  in  connection  with 
Narsai  s  departure38.  We  do  well  to  pay  special  attention  to  some 


33  See  the  full  analysis,  ibid.,  II,  3. 
3-4  See  page  55,  59. 

35  Barhadbesabba,  Uistoire,  ed. 
Nau,  p.  599;  Barhadbesabba,  Fonda- 
tion,  ed.  Scher,  p.  383.  Cf.  Ms.  &arf. 
Patr.  80,  fol.  28  b. 

30  There  are  still  other  considera¬ 
tions  that  come  into  account,  partic¬ 


ularly  Narsai’s  contact  with  Ja'qob 
of  Sarug  and  its  impact  upon  Narsai’s 
literary  creation,  see  Voobus,  School 
of  Nisibis,  chapter  III,  3. 

37  ®ee  the  full  treatment  ibid.,  chap¬ 
ter  III,  3. 

38  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  599  ff. 
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unpleasant  and  bitter  feelings  and  painful  sentiments  among 
Narsai’s  friends  after  his  precipitate  flight  from  Edessa,  which 
made  it  necessary  to  defend  Narsai ’s  action39.  These  features  are 
particularly  important  for  our  inquiry  owing  to  their  quality1*0. 
No  one  would  defend  somebody  who  was  not  actually  attacked 
by  criticism.  Furthermore,  such  matters  reflecting  painful  memories 
could  never  have  been  invented.  Thus,  indications  are  as  clear  as 
can  be  that  in  the  midst  of  quicksands  here  we  are  standing  upon 
historical  ground.  This  we  use  as  a  point  of  departure.  And  as 
soon  as  we  proceed  we  note  an  advance  :  the  mise-en-scene  of  the 
departure  of  Narsai  is  set  out  with  the  utmost  clearness.  His 
departure  came  unexpectedly  and  he  left  Edessa  alone 41.  Such  a  pic¬ 
ture  is  confirmed  by  another  source  of  the  same  quarters  42.  It  seems 
that  there  is  even  a  third  independent  avenue  to  the  same  tradi¬ 
tion  43.  All  these  conditions  and  circumstances  which  are  conjured 
up  in  these  reports  are  entirely  different  from  the  circumstances 
that  were  caused  by  the  liquidation  of  the  School  of  Edessa  in 
489  44  for  which  action  Bishop  Qura  made  careful  preparations, 
securing  for  himself  the  decree  from  Emperor  Zeno45. 

These  findings  prompt  us  to  conclude  that  Narsai’s  departure 
must  have  taken  place  after  471,  the  year  of  Qura’s  enthronement, 
but  years  before  the  liquidation  of  the  School  of  Edessa  in  48  9  46. 
These  are  the  calculations  which  point  to  the  period  during  which 
the  founding  of  the  School  of  Nisibis  has  taken  place. 


39  This  situation  must  have  had  a 
serious  nature  so  that  Narsai  had  to 
pacify  the  feelings  and  sentiments  of 
his  friends  and  adherents,  producing 
an  apology,  ibid.,  p.  604  f. 

40  It  is  obvious  that  Barhadbesabba 
is  actually  quoting  from  a  writing 
of  Narsai  written  for  this  purpose. 
Thereby  an  excerpt  of  it  has  been 
preserved,  important  for  the  enlight¬ 
enment  of  the  historical  question  of 
Narsai’s  departure,  see  Voobus,  Vesti¬ 
ge  d’une  lettre  de  Narsai. 

41  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  603. 


42  Barhadbesabba,  Fondation,  ed. 
Scher,  p.  384. 

43  Mari,  De  patriarchis  nest.,  ed. 
Gismondi,  p.  44. 

44  Chronicon  Edessenum  LXXAl, 
ed.  Guidi,  p.  8. 

45  §EMfoN  of  BeT  Arsam,  Epistola, 
ed.  Assemani,  p.  353. 

46  Zrjvtov  6  ftaaiAcix;  avTiKaraarpe- 
\pas  rrjv  iv  ’EScctot/  t^v  Hepo'cov 
KaXovfJLevrjv  8taTpL/3ijv,  to?  ra  Nccrro- 
piov  Kal  ®eo8('opov  7rapa8i8ovcrav  8i- 
8a(jKaAiav,  rjOeTrjaev,  THEODORUS  Ana- 
G’Nostes,  Excerpta  ex  histona  eccl., 
ed.  Migne,  col.  209. 
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THE  DIRECTORS  RELATED  TO 
THE  STATUTES 


1.  NARSAI 

In  the  following  some  introductory  remarks  are  offered  regarding 
the  directors  who  have  contributed  to  the  growth  of  this  institution 
and  who  appear  on  the  pages  of  the  document  edited  here. 

When  Narsai  took  the  rule  of  the  new  school  into  his  hands,  he 
v  as  already  not  only  a  teacher  with  stature  but  also  an  experienced 
administrator,  hie  brought  with  him  a  thorough  familiarity  with 
the  duties  of  directorship  and  a  rich  experience  in  teaching,  gathered 
in  the  fechool  of  Edessa.  All  this  preparation  became  an  asset  in 
the  foundation  and  the  organization  of  the  School  of  Nisibis. 

As  a  person  *,  Narsai  enjoyed  an  immense  reputation.  He  must 
have  been  particularly  powerful  through  the  combination  of  various 
gilts  and  talents.  His  piety  and  asceticism  were  objects  of  admira¬ 
tion.  His  learning  and  knowledge  were  regarded  as  something  unique. 
His  talents  in  poetry  and  his  mastery  of  language  have  been  immor¬ 
talized  by  the  tradition  in  the  epitheton  :  ‘the  harp  of  the  (Holy) 
Spirit’1 2.  This  he  has  earned  by  his  literary  creation  3  in  the  eyes 
of  his  contemporaries  as  exceptional.  To  be  sure,  traditions  regarding 
his  literary  work  have  grown  without  proper  control4,  but  trust¬ 
worthy  data  still  appear  in  the  earliest  sources  5.  These  speak  of  the 
genre  of  didactic  poetry.  On  the  other  hand  the  genre  of  literature 
devoted  to  exegetical  work  shows  that  Narsai  did  not  belong  to  those 

regarded  as  authorities  on  whose  shoulders  the  hermeneutic  tra¬ 
ditions  rest  6. 


1  Born  in  fAin  Dulba  in  the  country 
of  Ma'alta. 

2  f  Abdiso*,  Catalogus ,  ed.  Assemani, 
p.  65. 

3  See  also  Baumstark,  Geschichte 
syr.  Literatur,  p.  109  ff . 

4  See  Histoire  nestorienne,  ed. 

Scher,  VII,  p.  115;  cf.  also  'AbdIso', 

Catalogus,  ed.  Assemani,  p.  63  ff. 


s  Barhadbesabba,  Fondation,  ed. 
Scher,  p.  386;  Barhadbesabba  His- 

•  7 

toire,  ed.  Nau,  p.  612. 

6  Very  instructive  is  a  compendium 
of  exegetical  knowledge  on  the  Penta¬ 
teuch.  Here  many  authorities  are 
quoted  frequently,  but  Narsai ’s  name 
appears  only  once  here,  Ms.  Ming, 
syr  553,  fob  87  a.  The  same  is  the 
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Narsai ’s  title,  quoted  above,  shows  where  his  strength  lies  —  in 
the  genre  of  didactic  poetry,  cast  in  seven  and  twelve  syllable 
meter.  This  gift  he  unfolded  before  the  eyes  of  his  amazed  con¬ 
temporaries.  lie  expressed  himself  with  a  richness  seldom  seen. 
What  has  survived  destruction  are  parts  of  collections  of  various 
size  which  obviously  were  arranged  within  the  framework  of  the  church 
year  and  oriented  according  to  the  liturgical  traditions  7.  Through 
these  memre  a  master  speaks  to  us,  who  belongs  to  the  few  of  the 
most  eminent  who  have  reached  the  zenith  of  producing  elegance 
of  style  in  Syriac  and  of  writing  what  were  to  become  the  recognized 
classics  in  the  Svriac  literature. 

Such  a  creation  necessitates  at  least  some  explanatory  words.  It 
is  unavoidable  to  characterize  briefly  the  nature  of  Narsai ’s  literary 
creation  in  the  memre ,  the  other  genders  of  his  poetical  work  can¬ 
not  be  touched  upon  here. 

Most  of  Narsai 's  literary  creation  grew  out  of  the  world  of  the 
Bible.  The  many  facets  of  its  thought  stimulated  his  literary  medita¬ 
tion.  He  focussed  upon  these  inexhaustible  sources  of  illumination 
and  inspiration  again  and  again.  Although  there  is  among  his 
memre  a  very  small  cycle  in  the  form  of  exegetical  studies,  in 
which  he  treats  the  biblical  texts  of  Genesis  in  a  more  systematic, 
methodical  and  scholarly  fashion,  his  real  interest  does  not  lie  in 
this  direction.  His  practical  mind  needed  greater  blocks  of  themes 
and  topics  more  elastic  and  profitable  for  his  didactic  interests.  So 
in  the  Old  Testament  he  was  attracted  by  biblical  history,  stories 
of  the  patriarchs,  and  other  personalities.  Episodes  relating  to 
religious  experiences  sparked  his  particular  fervor.  A  still  larger 
number  of  the  memre  draw  upon  the  New  Testament  sources.  These 
treat  narratives  in  the  Life  of  Jesus,  episodes  in  the  gospel  tradi- 


situation  in  the  Gannat  bussdmc , 
Ms.  Ryl.  syr.  41.  References  to 
Narsai  appear  in  the  commentaries 
of  Iso'dad,  Ms.  Br.  Mus.  or.  4524, 
Commentare,  Comment nire  I-ll  and 
in  Ishaq  Sebadnaia,  Ms.  Ming.  syr.  57, 
but  these  are  easily  recognized  as 


7  Homiliae  et  carmina,  ed.  Mingana, 
IT I.  However,  this  edition  contains 
only  a  part  of  the  memre  which  have 
survived;  the  rest  is  still  in  manu¬ 
scripts  waiting  to  be  edited.  See  a 
comprehensive  survey  of  these  mate¬ 
rials  in  Voobus,  School  of  Nisibis, 
chapter  III,  4. 


Testament,  Commentaries,  I-V,  there  is 
not  a  single  reference  to  Narsai. 


having  been  taken  from  the  memre. 
In  the  commentaries  of  Iso'dad  of 
Merv,  bishop  of  Hedata,  on  the  New 
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tion,  parables,  events  in  the  history  of  salvation,  and  outstanding 
evangelists  and  apostles.  In  the  same  manner  also  the  Christian 
Kerygma  has  provided  themes  for  a  number  of  the  memre.  Various 
truths  of  the  Christian  proclamation  have  been  set  into  verse. 

The  memre  which  bear  witness  to  his  interest  in  the  cult  constitute 
an  important  part  of  his  literary  creation.  Many  of  his  memre 
were  put  into  the  setting  of  the  church-year  and  are  liturgically 
orientated.  Many  deal  especially  with  the  festivals  and  feast-days. 
These  speak  loudly  of  the  inspiration  Narsai  drew  from  his  desire 
to  elucidate  the  meaning  of  worship.  Besides  the  more  general 
gender  of  his  memre  he  devoted  to  the  same  purpose  also  some 
commentaries  on  the  liturgies.  This  material  once  more  reveals  his 
desire  to  foster  the  cult  and  make  its  liturgy  alive  and  more 
meaningful. 

The  memre  which  have  been  inspired  by  other  sources  are  in 
the  minority.  A  small  cycle  of  the  memre  owes  its  birth  to  his 
reflection  on  special  issues  of  Christian  ethics.  Theological  reflec¬ 
tion,  speculation  and  finesse  of  dogmatic  definition  play  an 
insignificant  part  in  the  body  of  Narsai ’s  literary  creation.  Only 
occasionally  did  Narsai  rely  on  these  sources  for  inspiration.  His 
practically  oriented  mind  obviously  saw  little  attraction  and  stimu¬ 
lation  in  this  area. 

The  history  of  the  Christian  church  has  rarely  excited  Narsai ’s 
mind.  Only  a  few  facets  captured  his  imagination  sufficiently  to 
find  expression  in  his  memre  :  confessors,  martyrs,  Christian  mis¬ 
sion  and  the  pillars  of  the  Antiochian  School,  Diodor,  Theodore 
of  Mopsuestia  and  Nestorius. 

The  conditions  in  the  church  also  moved  him  to  speak.  Through 
these  verses  one  can  sense  some  of  the  atmosphere  in  which  he  lived, 
worked  and  struggled,  and  some  of  the  weaknesses  and  failures  in 
the  Christian  communities  and  in  the  clergy,  conditions  which 
rested  heavily  upon  his  heart7. 


7  The  collections  of  the  memre 
are  of  various  sizes.  The  largest  col¬ 
lection  in  Ms.  Alqos  160  and  161  con¬ 
tains  70  memre  (28  and  42  respecti¬ 
vely).  Ms.  Br.  Mus.  orient.  5463  has 
the  same  number.  Next  to  this  is  Ms. 


Br.  Mus.  orient.  9367  and  9368  with 
64  memre  (36  and  28  respectively). 
After  these  come  :  Ms.  Baghd.  603, 
part  I-IY:  51;  Ms.  Baghd.  605:38; 
Ms.  Ming.  syr.  55:  37;  Ms.  Mus.  Borg, 
syr.  79:33;  Ms.  Mus.  Borg.  syr.  83: 
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Narsai’s  manifold  contribution,  as  teacher,  author  and  director, 
is  the  more  important  since  it  took  place  at  a  time  which  was  the 
most  significant  epoch  for  Christendom  in  Persia,  namely  when 
the  foundations  were  laid  for  the  Christianity  of  the  Nestorian  creed. 

The  chronological  frame  of  Narsai’s  life  and  work  is  very  difficult, 
even  hopelessly  confused.  In  the  sources  at  our  disposal  we  have  to  do 
with  a  gradual  agglomeration  of  additions.  Their  boasting  of  exact- 
data  for  all  the  phases  of  Narsai’s  work  is  too  much.  Even  phantastic 
numbers  have  been  given.  In  such  a  situation  the  only  secure  way 
is  that  which  is  offered  by  the  texts  published  on  the  following 
pages.  Their  testimony  is  that  Narsai  was  still  in  his  office  in  the 
year  496,  namely  when  the  new  legislation  took  place. 

Further,  there  is  a  report  about  an  episode  regarding  an  intrigue, 
arranged  by  Narsai’s  adversaries  as  to  how  he  was  denounced  by 
certain  persons  whose  names  are  mentioned,  and  that  this  took  place 
when  Qawad  besieged  Amid  8.  If,  indeed,  this  story  is  historically 
true,  which,  incidentally,  is  supported  in  a  slightly  different  but 
independent  way  by  another  source,  then  Narsai  must  still  have 
been  alive  in  503,  the  year  when  this  siege  took  place  9. 

That  this  sad  event  in  the  stormy  history  of  Amid  is  related  to 
tne  end  of  Narsai’s  days  emerges  in  another  source  independent 
from  the  previous  one,  namely  in  the  Chronicle  of  Arbel.  This 


source  does  not  speak  about  the  intrigue  and  plots,  but  tells  us 
about  the  war  between  Emperor  Anastasius  and  Qawad,  that  the 
Persians  took  away  along  with  Amid  many  places  from  Byzantine 
territory.  But  then  the  Persians  were  compelled  to  return  in  order 
to  defend  their  own  country  against  the  incursion  of  the  Huns. 
In  this  connection  the  chronicle  adds  that  Mar  Narsai  died  while 


the  troops  were  in  Nisibis  10. 

Ibis  configuration  in  tradition,  receiving  support  from  two  dif¬ 
ferent  quarters,  can  be  regarded  as  reasonably  certain  that  at  the 


time  the  fortunes  of  war  began  to  turn  against  the  Persians,  Narsai 
closed  his  eyes  for  ever. 


32;  Ms.  Baghd.  601:31;  Ms.  Baghd. 
602:25;  Ms.  Bcrl.  Sach.  174,  175, 
176:  25;  Ms.  Vat.  syr.  588:  20;  Ms. 
Vat.  syr.  594:  17. 

8  Barhadbesabba,  Hi.stoire,  ed.  Nau, 


p.  613. 

9  Is5f  of  Zuqnin,  Chronicle ,  ed. 
Wright,  p.  50  f. 

10  Mesihazeka,  Hi.stoire,  ed.  Min- 
gana,  p.  70. 
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2.  ABRAHAM 


Alter  Narsai 's  death  Abraham  became  the  third  director  of 
the  school.  In  his  person  the  leadership  went  to  a  man  very  close 
to  Narsai.  Abraham  was  a  relative,  who  since  his  youth  had  grown 
up  under  Narsai ’s  hand  and  had  been  instructed  by  him.  So  Narsai 
had  created  an  image  of  the  school  in  him.  Also  in  other  respects 
Abraham  stepped  into  the  vestiges  of  his  great  teacher.  In  piety, 
asceticism  and  spirit  he  was  no  less  revered.  In  some  respects  he 


seems  to  have  excelled  his  master.  In  teaching  he  enjoyed  a  great 
reputation.  At  least  in  one  respect  he  was  credited  with  special 
accomplishment.  It  is  reported  that  for  many  students  it  was  very 
difficult  to  understand  the  meaning  of  the  Syriac  translations  of 
the  works  of  Theodore  of  Mopsuestia,  the  normative  textbooks  in 
the  curriculum,  since  these  were  complicated  because  of  the  intricacy 
of  the  Greek  style  of  Theodore.  Abraham  made  them  palatable  to 
the  students  and  so  facilitated  instruction  and  learning n.  Also 


his  literary  creation  reveals  a  wider  range.  This  change  is  marked 


by  a  definite  transition  from  poetry  to  prose.  Besides  his  contribution 
to  the  exegetical  field  12,  evidenced  by  the  tradition  13,  Abraham 
also  entered  studies  of  historical  nature  14. 

There  is  one  area  in  which  Abraham  first  was  not  fully  prepared. 
In  administration  he  did  not  have  the  necessary  experience.  Tradition 
has  kept  the  remembrances  of  some  unpleasant  episodes  which  are 
explained  by  the  lack  of  experience  in  his  youthful  age  15.  This  gave 


u  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  622. 

12  Barhadbesabba,  Fondation,  ed. 
Scher,  p.  389;  'Abdiso',  Catalogus,  ed. 
Assemani,  p.  71. 

13  In  a  repertory  of  exegetical  tradi¬ 
tions  of  the  great  luminaries  in  this 
discipline  on  the  Pentateuch  the  most 
frequently  quoted  authority  is  Abra¬ 
ham,  Ms.  Ming.  syr.  553,  fol.  8  a  ff., 
Ms.  Alqos  34  and  Ms.  Vat.  syr.  578. 
See  also  Ms.  Berl.  orient,  fol.  1261. 
Other  remnants  in  Ms.  Jer.  Patr.  syr. 
10,  fol.  125  a,  188  b  and  Ms.  Br.  Mus. 
orient.  4524,  fol.  84  a,  135  a  (Lev., 


Sam.) ;  Ms.  Ming.  syr.  58,  fol.  17  b. 
(Psalms) . 

14  The  text  in  'Abdiso',  Catalogue, 
ed.  Assemani,  p.  71  is  so  corrupted 
that  it  does  not  reveal  the  character 
of  this  work.  The  correct  title  is  : 
‘  the  Cause  of  the  Foundation  (of  the 
Schools)  in  Summary  Chapters  \  see  Ms. 
Borg.  syr.  1,  fol.  198  b;  Ms.  Borg.  syr. 
34,  fol.  116  a;  Ms.  Borg.  syr.  38,  fol. 
49  b;  Ms.  Par.  syr.  315,  fol.  59  a  and 
Ms.  Br.  Mus.  orient.  4069.  fol.  112  a. 
Cf.  f Abdiso*,  Catalogus,  ed.  Voobus. 

is  Sources  syriaques,  ed.  Mingana. 
p.  73  f. 
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ground  even  for  intrigues  ir>.  There  evidently  have  been  unfortunate 
experiences  which  must  have  embittered  Abraham’s  life,  although 
what  exactly  happened,  the  sources  try  to  pass  by  quickly  or  cover 
with  a  veneer  of  free  adjustments  in  the  facts.  According  to  all 
we  are  able  to  find  out  Johannan  of  Bet  Rabban  was  appointed 
Abraham’s  assistant  or  even  co-administrator17. 

However,  where  Abraham  first  failed  he  could  give  later  com¬ 
pensation.  Tradition  attributes  great  accomplishments  to  him.  Tinder 
his  directorship  the  efflorescence  of  the  school  reached  such  a  degree 
that  the  size  of  the  student  body  passed  the  number  of  1000 18. 
Tradition  also  credits  him  with  accomplishments  in  undertaking 
commensurate  steps  to  cope  with  the  needs  of  the  advancing  institu¬ 
tion.  These  involved  the  expansion  of  the  physical  facilities  and 
the  reorganization  of  the  institution  for  more  effective  work.  Thus 
new  buildings  for  the  residence  of  students,  study  and  maintenance 
were  created,  and  the  maintenance  of  the  neglected  part  of  the 
teaching  personnel  put  on  solid  financial  footing  10. 

Flourishing  life,  however,  was  not  spared  from  setbacks.  The  blow 
came  which  closed  the  school  for  2  years 20.  Obviously  political 
reasons  were  involved  in  this  action.  And  when  the  school  could 
resume  its  operation,  not  all  the  students  who  in  the  meantime  had 
attended  other  schools,  returned. 

Chronologically  speaking,  Abraham’s  case  is  in  even  deeper 
darkness  than  that  of  his  great  predecessor.  There  is  no  solid 
element  which  could  be  a  point  of  departure.  How  long  he  directed 
the  school  is  not  clear.  He  is  reported  to  have  guided  the  instruction 
tor  60  years  21.  The  tradition  on  this  matter  is  remarkably  consist¬ 
ent.  However,  the  possibilities  of  checking  its  trustworthiness  are 
nil.  Only  one  observation  of  merit  can  be  brought  forth  in  this 
connection.  At  the  time  Meslhazeka  wrote  his  annalistic  work, 
Abraham  still  occupied  the  chair.  Since  he  refers  to  the  return  of 


16  In  this  period  Elisa*  bar  Quzbaie 
took  over  the  leadership,  Barhadbe- 
sabba,  Histoire,  ed.  Nau,  p.  620.  This 
tradition,  however,  does  not  deserve 
trust,  since  it  obviously  has  confused 
the  picture,  see  the  discussion  of 
these  problems  in  Voobus,  School  of 
Nisibis,  chapter  IV. 


17  About  this  Johannan  see  ibid. 
chapter  VII. 

is  Barhadbesabba,  Histoire,  ed.  Nau, 

p.  620. 

19  Ibid.,  p.  620  ff. 

so  Ms.  Ming.  syr.  547,  fol.  80  b. 

2i  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  630. 
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tlie  Catholicos  Aba  from  Bet  Huzaie  22  in  t lie  year  551,  we  can 
infer  that  Abraham  was  at  that  time  still  in  office.  According  to 
our  sources  Abraham  was  able  to  continue  in  the  office  of  director 
until  about  569  A.D. 


3.  HENANA 

After  a  period  in  which  the  post  of  the  director  was  filled  only 
for  a  shorter  time  by  others  23  the  leadership  went  to  Henana.  He 
did  not  only  take  over  the  rule  for  a  long  period,  but  was  a  man  who 
exercised  great  influence  reaching  far  beyond  the  activities  within 
the  school.  The  spell  of  his  reputation  drew  also  other  schools  into 
the  orbit  of  his  influence  24. 

For  his  admirers  Henana  was  an  exceptional  luminary  in  personal 
devotion,  personality  and  intellectual  capacity.  In  this  respect  he 
was  celebrated  as  a  coryphee  without  counterpart.  This  is  illustrated 
by  an  eulogy  given  about  him,  written  by  a  grateful  disciple  at  a 
time  when  Henana  still  was  in  the  school  25.  In  fact  Henana  was  a 
man  of  stature,  equipped  with  many  gifts.  Cords  of  tradition  did  not 
bind  him  to  the  beaten  track.  In  exegesis  he  went  his  own  way, 
leaving  the  pure  grammatical,  historical  exegesis  of  the  Antiochian 
school,  refined  methodologically  by  Theodore  of  Mopsuestia.  Thereby 
in  the  stream  of  exegetical  traditions  of  the  Eastern  Syrians  Henana 
appears  as  a  new  tributary.  That  all  this  meant  enrichment  of  the 
exegetical  traditions  is  shown  by  the  vibration  of  his  influence  long 
after  the  echo  of  controversy,  which  Henana  had  aroused,  had 
disappeared  -6.  Also  in  his  theology  Henana  went  his  own  way 
and  did  not  conceal  his  penchant  for  Origen.  The  range  of  Henana ’s 
spirit  is  reflected  also  in  his  literary  creation,  which  produced  a 


22  Sources  syriaques,  ed.  Mingana, 
p.  75. 

23  Barhadbesabba  claims  that  after 
Abraham ’s  death  the  rule  over  the 
school  went  to  Isb'iahb  of  Bet  fAr- 
baia,  Fondation ,  ed.  Scher,  p.  389  f. 
Also  his  own  words  seem  to  allude  to 
this,  Synodicon  orientale,  ed.  Chabot, 
p.  167lg.  He  resigned  after  2  years 
in  order  to  become  bishop  of  Arzun. 
After  him  the  directorship  was  laid 


on  Abraham  Ni§ibnaia,  Barhadbesab¬ 
ba,  Fondation,  ed.  Scher,  p.  390.  Surfn 
calls  him  Abraham  Qardahe,  Memrd, 
ed.  Scher,  p.  400., 3 _14.  He  could  direct 
the  school  only  for  one  year. 

24  Barhadbesabba,  Fondation ,  ed. 
Scher,  p.  39212_13. 

25  Barhadbesabba,  Fondation ,  ed. 
Scher,  p.  392. 

26  Diettrich,  lso'dadh’s  Stellung, 
p.  LXff. 
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large  number  of  commentaries,  expositions  of  the  symbol  and  liturgy, 
and  other  works  27 . 


Such  a  spirit  at  the  helm  of  the  institution  brought  the  school 
once  again  to  its  elan.  If  we  are  to  believe  Marl,  the  number  of 
students  reached  the  mark  of  800  28.  However  this  was  a  zenith 
before  a  decline  of  critical  nature.  The  work  in  the  school  was 
precipitated  into  such  a  situation  by  the  implications  of  conflicts 
and  strifes  for  which  Henana  had  himself  to  blame. 

Henana  s  reorientation  on  his  theological  thinking  contained  so 
much  explosive  force,  since  it  meant  a  departure  from  the  normative, 
namely  the  authority  of  Theodore  of  Mopsuestia.  Thus,  for  many 
Henana  was  nothing  else  than  an  enfant  terrible,  who  had  succumbed 
to  heterodox  views  and  had  perverted  the  faith.  There  are  even 
authors  who  have  left  him  out  of  the  list  of  the  directors  of  the 
school  and  ignored  him  entirely29.  This  agitation  became  more 
acute  after  the  Catholicos  Is6rialib  pressed  through  a  condemnation 
of  Henana  s  work  in  5  8  5  30,  and  inaugurated  a  new  phase  in  the 
battles  and  quarrels  which  have  delighted  the  Jacobites  very 
much.  These  agitations  became  even  more  acute  when  Grlgor  became 
the  metropolitan  of  Nisibis,  about  596  31.  Nevertheless  Henana  could 
retain  his  position  in  the  school,  which  was  possible  only  because 
lie  had  influential  friends  and  protectors  in  the  hierarchy  and  at 
the  royal  court.  However,  if  his  adversaries  could  not  get  rid  of 
him,  they  prepared  a  blow  for  him  where  no  one  could  help  him  — 
a  revolt  m  the  school.  This  meant  a  loss  of  the  students  with  the 
exception  of  only  a  small  group  32  However,  in  the  light  of  the 


27  fABDis6e,  Catalogue,  ed.  Assemani. 
p.  81  ff.  This  list  hardly  scratches 
the  surface.  He  tries  to  justify  this 
kind  of  treatment  by  admitting  that 
the  literary  creation  Henana  produced 
was  far  larger  but  that  doctrinal  con¬ 
siderations  had  inspired  him  to  tamper 
Avith  the  report  :  ‘lie  has  many  (other) 
books,  rejected  on  the  account  of  the 
Interpreter  \  About  Henana ’s  liter¬ 
ary  work  see  Voobus,  School  of  Nisi¬ 
bis,  chapter  VIII. 

28  De  patriarchis  nest.,  ed.  Gismondt, 
p.  54. 


29  See  a  brief  survey  of  the  direc¬ 
tors,  Surjn,  Memra,  ed.  Scher,  p.  400. 

319  Canon  II,  Synodicon  orientate, 
ed.  Chaj30t,  p.  136  ff. 

31  According  to  the  testimony  of 
Mika  in  the  year  907  A.Gr.  —  596 
A.Ih  SabrIsof,  bishop  of  Lasoni  became 
catholicos  and  about  that  time  Grigor 
was  consecrated  as  metropolitan  of 
Nisibis,  Eliia,  Opus  chronologicum,  ed. 
Brooks  et  Chabot,  p.  124. 

32  Histore  nestorienne,  ed.  Scher, 
XIII,  p.  510. 
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documentary  evidence  in  the  texts  published  here,  we  are  left  with 
the  impression  that  in  the  year  602  the  school  must  have  recovered 
at  least  partly  from  the  loss  of  so  much  blood  33.  This  impression 
is  confirmed  by  some  other  observations 34. 

The  chronological  side  of  Henana ’s  life  and  work  is  very  un¬ 
satisfactory.  The  year  in  which  he  began  his  directorship  is  unknown, 
a  guess  puts  it  somewhere  around  570.  IIow  long  his  rule  lasted 
cannot  be  determined.  Only  considerations  of  a  general  nature  can 
guide  us.  One  source  comes  to  our  aid  by  telling  of  the  attempts 
at  the  court  to  bring  Henana  or  one  of  his  disciples  to  the  catholicos 
seat  —  an  action  35  which  naturally  must  have  caused  much  excite¬ 
ment36.  That  means  that  Henana  was  alive  at  that  time,  namely, 
after  the  death  of  Catholicos  Grlgor  in  609.  However,  when  in  612 
Khosrau  ordered  a  discussion  between  both  rival  ecclesiastical  parties 
and  in  connection  with  this  the  bishops  and  monks  prepared  a 
memorandum  and  anathematized  Henana  and  his  partisans,  Henana 
must  have  been  resting  from  the  strifes  and  quarrels  for  some 
years. 


33  See  page  103  f. 

34  Histoire  nestorienne,  ed.  Scher, 
XIII,  p.  528. 

35  These  were  the  aspirations  of 
Gabri’el,  a  physician,  see  Babai,  Tas'itd 
de-Mar  Giwargi,  ed.  Bedjan,  p.  505  f. 

30  This  terrifying  eventuality  haunt¬ 
ed  the  church  and  upset  it  as  described 


by  a  contemporary  witness  :  ‘then 
bishops  of  the  Orient  together  with 
true  believers,  zealous  of  faith,  were 
in  excitement  and  were  frightened, 
and  all  the  bishops  prepared  them¬ 
selves  to  travel  immediately  to  the 
court  in  order  to  find  a  way  out’, 
ibid.,  p.  506. 
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ORIGIN  OP  THE  STATUTES 
OF  THE  SCHOOL  OF  NISIBIS 

1.  THE  FIRST  CANONS  OF  NARSAI 

Regarding  the  existence  of  these  canons  for  the  School  of  Nisibis 
we  have  no  other  information  than  that  which  appears  in  the  texts 
edited  on  the  following  pages.  No  other  source  has  preserved  a 
memory  of  these.  However,  the  preamble  added  to  the  first  cycle  of 
the  canons,  in  the  part  that  reports  the  alleged  talk  during  the 
audience  before  Hosef,  bishop  of  Nisibis,  includes  en  passant  a 
brief  panoramic  survey  of  the  main  events  that  preceded  the  founda¬ 
tion  of  the  school  and  followed  it  which  determined  its  rapid  progress 
from  the  start.  Here  particularly  the  role  played  by  Bishop  Bar¬ 
sauma  is  depicted  so  that  this  had  contributed  vitally  to  the 
consolidation  of  the  life  of  the  school.  Here  the  vestige  of  the 
existence  of  the  first  canons  comes  to  the  surface.  On  this  occasion 
the  text  reads  :  ‘  He  showed  much  care  about  it  through  the  beautiful 
canons  which  he  set  up  for  them  in  order  that  they  would  be  guided 
through  these  without  disobedience  and  disorder.  Also  the  whole 
community  in  one  accord  consented  to  the  canons  which  Mar  Bar¬ 
sauma  the  bishop  set  up  for  them.  They  did  this  even  in  writinsr 
and  confirmed  (it)  by  their  signature'1. 

However,  this  claim  that  Bishop  Barsauma  set  up  these  canons, 
is  certainly  not  to  be  taken  literally.  In  this  respect  the  preamble 
is  more  colorful  than  factual.  Such  a  statement  has  arisen  out  of 
the  easily  understandable  reason  to  attribute  much  honor  to  the 
head  of  the  church  —  a  tendency  which  is  reflected  in  all  these 
preambles.  This  we  should  understand  realistically,  that  Narsai 
and  his  colleagues  were  instrumental  in  the  creation  of  these  norms. 

Further  the  text  tells  2  that  after  the  death  of  Bishop  Barsauma 


i  See  page  57  f. 


2  See  page  53  f. 
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difficulties  arose  in  t lie  school  through  the  activities  of  certain 
persons.  Such  a  situation  necessitated  a  new  look  at  the  legislation 
with  the  purpose  of  drawing  up  supplementary  regulations.  It  is 
not  said  explicitly,  but  an  impression  is  left  —  and  this,  indeed,  is 
natural  —  that  these  first  canons  were  amalgamated  into  an 
enlarged  recension  of  the  new  statutes. 


2.  THE  SECOND  CANONS  OF  NARSAI 


In  regard  to  the  circumstances  of  the  establishment  of  this  cycle 
of  canons  we  learn  in  the  longer  preamble  which  has  been  added 
to  the  canons3.  This  took  place  in  the  month  of  Tesri  qadim  of  the 
year  808  according  to  the  Greeks,  i.e.  496  A.D.  At  that  time  Hose' 
occupied  the  bishop’s  seat  in  Nisibis,  but  Narsai  was  still  the  director 
in  the  school.  The  procedure  is  described  so  that  the  leadership  of 
the  school  had  an  audience  before  the  bishop  and  submitted  to  him 
their  plan  regarding  the  revision  of  the  canons  in  the  interest  of 


the  welfare  of  the  school.  Their  motivation  was  that  there  were 
persons  who  had  caused  such  difficulties  which  had  endangered 
the  reputation  ot  the  whole  school,  causing  criticism  from  the  stran¬ 
gers  and  dismay  on  the  part  of  the  friends  of  the  school  4.  Hose'  wel¬ 
comed  the  plan,  although  he  felt  that  the  authorities  of  the  school 
knew  best  what  was  needed  for  such  a  new  legislation,  and 
authorized  them  to  set  up  the  canons. 

The  authorization  granted,  the  work  of  drafting  was  carried  out 
by  Narsai,  Jaunan,  the  presbyter  and  the  writer  of  the  school5. 
Certainly  assistance  came  from  other  teachers. 

The  preamble  quickly  passes  over  the  other  points  of  which 
^ e  would  like  to  learn  more,  but  dwells  in  a  lengthy  manner  on 
the  justification  of  this  undertaking.  Allusions  are  made  to  certain 
persons  whose  behavior  and  conduct  have  been  embarrassing  to 
the  school.  It  is  said  that  the  school  had  to  pass  through  even 
'■ritica!  moments.  Allusions  also  refer  to  some  who  from  outside 


have  come  to  their  aid,  aggravating  the  situation6.  The  acuteness  of 
these  difficulties  can  be  seen  also  in  the  statement  included  here, 
namely  that  evei>one  who  does  not  obey  and  seeks  for  assistance 


8  See  page  51  ff. 
4  See  page  53  ff. 


5  See  page  60. 

6  See  page  58. 
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from  the  laymen  or  clergymen  in  the  town  —  shall  be  cursed. 

Every  one  who  dares  to  assist  such  persons  is  threatened  in  a 
similar  way. 

The  preamble  ends  with  the  stipulation  guaranteeing  the  preser¬ 
vation  of  these  canons.  Every  one  who  dares  to  destroy  them  or 
alter  something,  will  be  punished  with  the  exclusion  from  the 
mysteries  of  the  church  7. 

The  cycle  of  22  canons  covers  two  areas  with  unequal  attention  : 
on  the  one  hand,  the  administration;  namely  the  rabbaitd  and  the 
teachers,  and  on  the  other  hand  the  students,  which  section  occupies 
most  of  the  space. 

The  cycle  opens  with  the  canons  for  the  strengthening  of  the 
office  of  the  rabbaitd ,  regulating  his  election,  duties  in  general, 
and  sanctions  in  the  case  of  failure  in  meeting  his  obligations8. 

For  the  teachers  there  is  only  one  canon  the  purpose  of  which  is 
to  prevent  possible  neglect  of  their  duties9. 

The  main  part  of  the  cycle  purports  to  put  strings  on  the  activities 
of  the  students.  This  covers  a  variety  of  aspects  relative  to  the 
work  and  life  in  the  school  :  admission  10,  studies  n,  and  life  12  and 
death  13  in  the  community.  Associated  are  also  some  norms  intended 
to  regulate  the  life  and  activity  of  the  students  at  the  time  of  the 
recess  14.  The  largest  subsection  comprises  disciplinary  canons  cover¬ 
ing  neglect  and  moral  lapse  15,  quarrel 16,  and  stealing  17. 


7  See  page  71  f. 

8  Can.  I  :  rules  for  election;  can. 
II  :  jurisdiction  in  carrying  out  his 
disciplinary  activity  and  handling 
financial  matters  and  determining  the 
norms  of  punishment;  can.  XXII  :  he 
has  to  pay  a  fine  and  accept  expulsion. 

About  the  qualifications  of  such  a 
rabbaitd  and  his  duties  in  monastic 
communities,  see  the  Pseudo-Nicean 
canons,  Sunhados  tibeldita  L,  1-7,  ed. 
Voobus;  fuller  attestation  of  manu¬ 
script  evidence,  see  in  Les  canons  de 
Pseudo  Nicee  en  syriaque ,  L,  1-7,  ed. 
Voobus. 

9  Can.  XX  :  reprimand  and  with¬ 

drawal  of  provisions. 


10  Can.  VII. 

11  Can.  VIII,  IX. 

12  Can.  V-VI,  X  XI. 

13  Can.  XVII  :  instructions  about 
the  validity  of  testaments. 

14  Can.  IV  :  trips  to  the  Byzan¬ 
tine  territory  are  forbidden.  This  is 
the  longest  canon  and  very  explicit. 
It  prohibits  any  kind  of  trip  whether 
in  the  interest  of  study,  religion  or 
business,  and  includes  norms  for 
punishment;  can  V  :  permissible  work 
and  its  regulation. 

15  Can.  Ill,  XV,  XIX  and  XXI. 
10  Can.  XII-XIII ;  can.  XVI  :  false 

accusations;  can.  XIX  :  beating. 

17  Can.  XIV. 
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3.  THE  CANONS  OF  HENANA 


It  is  a  fortunate  situation  that  we  have  some  information  also 
about  the  origin  of  the  canons  set  up  about  a  century  later.  At  that 
time  the  directorship  stood  in  the  hands  of  Henana.  A  short  preamble 
informs  us  that  this  took  place  in  the  12th  year  of  the  victory  of 
Hormizd,  i.e.  in  the  year  590  18.  Further  we  are  told  that  at  that 
time  ttemTm  was  the  metropolitan  of  Nisibis  and  that  he  sanctioned 
the  new  canons.  This  is  the  same  SenTon  who  appears  in  the  synodi¬ 
cal  acts  of  the  year  585  in  connection  with  a  serious  schism  19.  The 
mention  of  Qassa  20,  a  teacher,  Mar  Henanlso'  the  presbyter  and 
Hull  the  rcibbaita  does  not  help  us,  since  nothing  is  known  about 
them  in  other  sources. 


This  time  we  are  permitted  to  look  into  conditions  which  we 
would  particularly  like  to  know.  The  preamble  gives  only  vague 
allusions  to  the  situation  which  necessitated  this  new  legislation. 
Therefore  we  must  turn  to  other  sources.  Here  the  clues  are  tan- 
talizinglv  meagre.  However,  we  do  learn  that  under  Henana ’s 
leadership  new  winds  began  to  blow  between  the  walls  of  a  school 
which  had  already  a  tradition  of  venerable  age.  This  brought  the 
school  to  its  elan  21.  In  view  of  this  we  may  assume  that  such  a 
large  community  of  students  must  also  have  brought  its  problems 
with  it.  It  must  have  been  more  difficult  to  maintain  order  and  keep 
the  standards.  This  we  can  deduce  from  the  fact  that  the  same 
problems  remained  later.  In  602  the  established  rules  were  sought 
out  and  their  authority  was  reestablished  22 . 

W  hat  has  been  surmised,  rinds  confirmation  in  the  allusions  in 
the  canons  themselves.  Occasionally  they  speak  a  little  more  clearly 
about  their  background  situation.  The  mise-en-scene  reflects  a  need 
foi  strieter  discipline.  Whether  there  were  other  reasons  than  these, 
we  cannot  find  out. 

The  fiist  place  in  the  cycle  is  occupied  by  the  canons  for  the 
curator  ot  the  xenodocheion.  This  is  quite  understandable,  since 
up  to  now  nothing  had  been  fixed  in  the  older  canons  regarding 

O  o 


18  See  page  01. 

Synodicon  orientcile,  ed.  Chabot, 
p.  163. 


20  See  page  02. 

21  See  page  26. 

22  See  page  103  f. 
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this.  In  the  meantime  the  school  had  made  progress  in  adding  a 
xenodocheion  under  the  auspices  of  Abraham  23,  and  it  was  an  urgent 
necessity  to  tix  some  rules  for  the  operation  of  this  institution24. 

Obviously  there  were  needs  to  establish  new  and  adequate  norms 
foi  instruction,  particularly  in  questions  of  admission  2r>,  in  protec¬ 
tion  of  the  library  facilities20,  in  regulation  of  the  studies  in 
medicine 27  and  in  graduation28. 

As  urgent  as  the  directives  for  instruction  were  the  questions 
which  involved  the  extracurricular  activities  of  the  students.  Their 
activity  during  the  school  year  and  between  the  sessions  was  also 
the  concern  of  the  administration.  This  is  unfolded  in  several 
regulations  29. 

The  greater  number  of  canons  speak  of  need  for  stricter  discipline 
and  order  which  the  increased  student  body  made  necessary.  These 
involve  matters  like  maintenance  30,  study  31,  religious  obligations  32, 

care  for  decent  appearance 313  and  regulations  for  visiting  the 
town  34 . 

Finally  there  were  some  special  questions  which  were  felt  impor¬ 
tant  enough  to  be  included  35. 


23  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  622  f. 

24  Can.  I. 

25  Can.  XV. 

26  Can.  VIII. 

27  Can.  XIX-XX. 

28  Can.  VII. 

29  Can.  X  :  work;  can.  XII,  XVIII: 
teaching. 


30  Can.  II-IV,  IX  and  XIV. 

31  Can.  V. 

32  Can.  V,  XI. 

33  Can.  XVII. 

34  Can.  XIII,  and  XVI. 

35  Can.  VI  :  regulations  for  the  case 
of  death;  can.  XXI  :  rules  which  for¬ 
bid  hiding  of  escaped  prisoners  and 
helping  the  slaves  to  escape. 


IV 


PRESERVATION  OF  TIIE  STATUTES 


1.  IN  SYRIAO 


The  statutes  of  the  School  of  Nisibis  have  shared  the  same  fate 
as  many  other  Syriac  documents.  The  earliest  copies  have  not 
survived.  All  the  copies  produced  during  the  centuries  after  they 
were  set  up,  are  lost.  In  taking  the  particular  character  of  these 
documents  into  account,  this  is  not  surprising.  This  is  not  a  kind 
of  text  which  has  been  copied  and  used  frequently.  It  may  be  said 
that  it  is  rather  surprising  that  these  canons  have  survived  at  all. 

The  earliest  codex  which  remains  is  Ms.  Alqos  syr.  169  \  which 
helps  to  lead  us  back  into  the  13th  century.  This  is  so  in  the  best 
case.  It  might  also  belong  to  the  14th  century.  In  any  case  a  terrain 
which  covers  7-8  centuries,  cannot  be  crossed.  The  only  com¬ 
pensation  which  we  have  is  that  all  the  manuscripts  which  are  at 
our  disposal,  do  not  go  back  to  the  same  earliest  manuscript.  When 
the  manuscript  tradition  emerges  it  reveals  not  the  same  archetype 
but  here  we  stand  face  to  face  with  its  ramifications.  This  is  an 
advantage.  So,  in  the  light  of  the  manuscripts  which  come  from 
different  directions,  we  are  enabled  to  have  a  larger  field  of  vision 

which  gives  us  an  idea  of  the  past  of  the  transmission  of  these 
documents. 


Not  all  the  codices  which  are  at  our  disposal  have  preserved  the 
complete  text.  There  is  one  codex  which  offers  only  selected  canons 
of  both  sets  of  the  statutes.  This  is  Ms.  Ming.  syr.  47  2.  This  recension 
obviously  comes  from  a  collection  of  the  canonical  sources  from  which 
the  preambles  were  left  out  and  the  extent  of  the  canons  was  reduc¬ 
ed.  Particularly  the  first  selection  reveals  clearly  the  purpose  of 
including  the  norms  which  positively  speak  of  the  studies,  duties  and 
obligations.  4  his  selection  of  the  first  cycle  of  the  canons  presents 
the  following  canons  :  I  II,  V,  VII-XI,  XVIII,  and  XXII.  Of  the 
second  cycle  the  following  canons  are  included  :  I-II,  XIII,  XV- 


1  See  page  43. 


2  See  page  45. 
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XVIII,  and  XXI.  However  the  preambles  are  included  in  this 
manuscript. 

Finally  a  word  should  be  said  about  an  epitome  preserved  by  Ms. 
Par.  syr.  306  3.  It  is  a  very  short  epitome  which  includes  only  a 
limited  number  of  canons  and  produces  only  the  gist  of  them.  From 
the  first  cycle  only  the  following  canons  are  included  :  I  II,  IV, 
\  I,  IX,  XII,  XIV-XV,  and  XXI,  and  of  the  second  cycle  :  I, 
XIV-XVI,  and  XVII. 


2.  IN  ARABIC 

The  statutes  of  the  School  of  Nisibis  have  come  down  to  us  also 
in  an  Arabic  translation.  This  we  owe  to  the  translation  of  the 
codification  work  titled  :  Fiqh  an-nasraniya 4  which  among  other 
legislative  sources  has  also  included  these  two  cycles  of  the  canons. 
The  section  dealing  with  the  schools  offers  these  texts  but  without 
the  historically  significant  preambles. 

The  only  real  manuscript  of  the  Fiqh  an-nasrdnlya  has  been 
preserved  without  a  title  and  colophon  5,  and  so  all  the  data  about 
the  origin  of  this  source  are  lost  here.  However,  a  testimony  that 
comes  from  the  first  part  of  the  13th  century  in  Ibn  al-fAssal 
assures  us  that  this  translation  was  prepared  by  Ibn  at-Taiyib6, 
a  tradition  that  is  seconded  also  by  Abu  T-Barakat  (d.  1363)  7. 

llio  information  about  Ibn  at-Taiyib  comes  from  a  number  of 
sources  the  oldest  of  which  is  al-Baihaq!  (d.  1169)  who  tells  that 
he  was  a  Nestorian  Christian,  and  flourished  in  the  first  half  of  the 
11th  century  as  a  philosopher,  clergyman  and  physician  in  Bagh¬ 
dad  8.  He  was  well  known  as  an  author  of  many  scholarly  works  in 
various  fields  9.  He  died  in  1043  10. 


3  See  page  46. 

4  Ed.  Hoenerbach  et  Spies,  part,  II. 

3  Ms.  Vat.  arab.  153. 

6  !ts  title  is  quoted  as  :  Fiqh  an- 
nasara,  Nicoll,  Bibliothecae  Bodleia- 
nae  codium  mss.  catalogus  II,  1,  p. 
42. 

7  He  says  that,  lie  compiled  a  codi¬ 

fication  work  and  gives  its  title  • 

Fiqh  an-nasrdniya,  see  his  Misha  h 


az-zilina  VII,  ed.  Riedel,  p.  653. 

8  Tatimma  Siwan  al-hikma,  ed. 
Shafi,  p.  27  ff. 

9  Graf,  Geschichte  der  arahischen 
Literatur,  II,  p.  160. 

10  It  has  been  postulated  by  Riedel, 
Kirch enrechtsquellen,  p.  151  f.,  that  the 
author  of  the  Fiqh  was  another  one 
with  the  same  name  who  lived  in  the 
14th  century. 
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With  regard  to  the  character  of  the  Arabic  version  of  the  statutes, 
which  is  earlier  than  t lie  earliest  Syriac  manuscript  at  our  disposal, 
our  hopes  of  finding  some  aid  here  to  textual  criticism  are  dis¬ 
appointed.  This  translation  partly  shows  reductions,  partly  accre¬ 
tions.  There  are  also  modifications  and  changes.  As  an  analysis 
shows,  most  of  the  readings  rule  themselves  out  of  court,  without 
ado.  All  this  gives  the  impression  that  this  text  is  rather  a  recension 
than  a  translation.  Thus  here  the  outcome  is  the  same  as  that  which 
has  been  observed  in  other  parts  of  the  text  of  this  compendium 
in  Arabic,  namely  in  the  Leges  Constantini  et  Leonis  n,  the  synodical 
canons  12,  and  other  legislative  materials 13. 

However,  we  do  not  have  answers  to  all  our  questions  regarding 
the  sources  of  all  these  changes.  This  problem  becomes  more  com¬ 
plicated  since  Ibn  at-Taiyib  did  not  translate  these  materials  directly 
from  the  original  Syriac  documents  but  there  was  a  mediator  between 
the  authentic  sources  and  the  Arabic  version  of  them  —  namely  a 
codification  work  which  was  composed  in  Syriac.  Whether  this 
belonged,  as  it  has  been  assumed  14,  to  Gabri’el,  metropolitan  of 
Basra  who  composed  his  compendium  in  Syriac  in  the  second  half 
of  the  9th  century,  is  another  question  15.  There  is  the  possibility 
that  at  least  one  part  of  all  these  changes  goes  back  to  this  Syriac 
Vnterlage.  The  agglomeration  of  reductions,  additions  and  modifica¬ 
tions  is  what  appears  as  a  characteristic  feature  in  the  stream  of 
tradition  of  such  compendiums  16.  Thus  we  have  reasons  to  be  open 
to  the  possibility  that  there  are  elements  which  Ibn  at-Taiyib  found 


11  ‘...diesem  Auszug  heften  vie- 
lerlei  Fehler  aiq  die  aus  Unkenntnis, 
Missverstandnis  oder  Fliichtigkeit  her- 
vorgegangen  sind.  Derjenige  syrische 
Text,  welcher  dem  Ibn  Alta j jib  vor- 
lag,  ist  mit  alien  Fehlern  derselbe 
vie  die  uns  in  der  vatikanischen  Kopie 
vorliegende,  und  fiir  die  Interpreta¬ 
tion  der  einzelnen  Gesetze  gewinnt 
man  aus  seiner  Ubersetzung  nichts, 
oder  jedenfalls  kaum  mehr  als  einen 
weiteren  Beitrag  zur  Geseliiclite  dor 
Irrungen  ’,  Sachau,  Syrische  Rechts- 
biicher,  I,  p.  xiii. 


12  GviDl,  Ostsyrische  Bischofe,  p. 
388  f. 

13  Iso'  bar  Nun,  Qanune,  ed.  Voo- 
bus,  p.  191  ff. 

14  ‘...eine  fast  vollstandige  Uber¬ 
setzung  odei  vielmehr  wohl  eine  freie, 
kompilatorisclie  Bearbeitung  eines  sy- 
rischen  Rechtswerkes  des  nestoriani- 
schen  Bischofs  Gabriel  von  Ba§ra  ’, 
Graf,  Reclitsweric  des  Nestorianers 
Gabriel,  p.  518. 

15  ,See  VdoBUs,  Naclirichten  iiber 
das  Rcchtswerlc  des  Gabriel  von  Basra. 

16  VoobuSj  Vie  syrischen  Kanones- 
sammlungen,  II,  part  V. 
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already  in  the  Syriac  texts.  In  any  case,  in  view  of  all  this,  a  reading 
should  never  be  accepted  as  an  element  that  has  a  claim  for 
authenticity  unless  its  intrinsic  quality  can  stand  the  severest  test. 


3.  THE  COMPENDIUM  OF  'ABDISO* 


For  the  transmission  of  the  ecclesiastical  canons  there  is  another 
channel.  This  is  the  work  of  codification  17  prepared  by  fAbdIs5*, 
metropolitan  of  Nisibis  (d.  1318).  A  number  of  canons  have  escaped 
oblivion  only  through  this  channel 18. 

It  is  a  matter  of  regret  that  the  statutes  of  the  School  of  Nisibis 
have  not  been  included  into  these  legislative  materials.  This  is  not 
only  so  in  the  manuscript  14  edited  by  Assemani.  Since  certain 
manuscripts  show  differences  occasionally 20  and  the  codification 
work  does  include  something  of  the  rules  for  the  school,  it  was 
necessary  to  examine  the  situation  in  other  manuscripts. 

Thus  a  search  had  to  be  extended  to  all  the  manuscripts  of  the 
work  of  'Abdiso',  which  are  available  to  us,  in  the  hope  of  shedding 
new  light  on  the  problems  created  by  the  manner  of  his  presentation. 
Manuscripts  which  were  examined  are  located  in  the  following 
places  :  in  the  Vatican  —  both  the  general  collection  21  as  well  as 
that  of  Borgia-2  — ,  in  Paris23,  Berlin24,  Cambridge25,  London  26 
and  Birmingham  -7.  The  search  was  extended  also  to  manuscripts 
in  the  Orient.  Examined  were  the  codices  found  in  Baghdad 2s, 
Alqos  and  in  the  Monastery  of  Mar  Giwargi 30.  However,  none 
of  these  reveal  any  knowledge  of  these  statutes. 

Abdlso  ,  however,  offers  something  else.  There  is  a  piece  introduced 
by  the  title  :  ‘(the  canons)  of  the  School  of  Nisibis’31.  It  is  note¬ 
worthy  that  fAbdIsof  could  reproduce  this  piece  from  his  source 


17  Nomocanon,  ed.  Assemani. 

18  Voobus,  Vie  syrischen  Kanoncs- 
sammlungen,  IT,  part  I  II,  IV. 

i Ms.  Vat.  syr.  129. 

20  Voobus,  Die  syrischen  Kanones- 
sammlungen,  II,  part  V. 

21  Ms.  Vat.  syr.  128  (1556);  Ms. 
355. 

22  Ms.  Mus.  Borg.  syr.  52  (1468); 
Ms.  53  (1643). 

23  Ms.  Par.  syr.  323  (1881). 


24  Ms.  Berl.  Sacli.  120  (1714). 

25  Ms.  Cambr.  Add.  2022  (17  cent.). 

26  Ms.  Br.  Mus.  orient.  4398  (1890). 

27  Ms.  Ming.  syr.  121  (1655);  Ms. 
246  (1913). 

28  Ms.  Baghd.  401  (1564);  Ms.  402 
(17  cent.);  Ms.  Baghd.  A,  fol.  29  a- 
211b  (17  cent,). 

29  Ms.  Alqos  175  (1893). 

30  Ms.  Giw.  A  (1701). 

31  Nomocanon,  ed.  Assemani,  p.  132. 
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without  sensing  any  difficulty,  since  in  the  Fiqh  an-7iasranlya  the 
same  piece  is  introduced  as  a  part  under  the  general  heading  ‘the 
canons  of  the  Apostles  3J  without  any  reference  to  this  particular 
provenance.  Since  there  are  questions  which  are  not  clear,  it  would 
be  better  to  introduce  this  text  and  the  discussion  of  it  separately  as 
an  appendix  33. 


32  Ed.  Hoenerbach  et  Spies,  p.  161. 


33  See  page  107  ff. 
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THE  MANUSCRIPTS 
Ms.  Alqos  169 

This  is  the  earliest  codex  with  the  statutes  which  lias  come  down 
to  us.  Already  Chayyat  has  called  attention  to  this  manuscript 1. 
It  is  located  in  the  Monastery  of  Our  Lady  near  Alqos,  Iraq2. 
It  is  a  collection  of  materials  of  legislative  nature.  According  to 
its  own  terminology  it  is  :  ^  cxrarc'  ctoo.iocascxxjo 

fZp  QQjlA  v  rC'nA  O  (5hx)  r^ArC'  >1273  rtllra  cA^ 

r^llscA^  rc'^darjrc'.T  collection  of  the  synods  which  our  father, 
blessed  Mar  Eliia  the  First,  catholicos-patriareh,  collected  from 
the  volumes  of  the  blessed  fathers'3.  Thus  according  to  this  testi¬ 
mony  the  collection  was  prepared  by  Catholicos  Eliia 4.  This 
extensive  collection  incorporates  the  acts  of  the  synods  of  the 
Western  and  Oriental  provenance  and  a  large  number  of  documents 
of  various  kinds  important  for  canon-law  and  ecclesiastical  legis¬ 
lation  of  Eastern  Syrian  Christianity  5.  Among  these  materials  are 
also  included  the  first  6  and  the  second  7  cycle  of  the  statutes. 

The  claim,  however,  that  Catholicos  Eliia  was  the  author  of  this 
collection,  cannot  remain  unchallenged.  The  fact  that  the  earliest 
form  of  the  collection  of  these  priceless  documents  ended  with  the 
synodical  acts  under  Catholicos  Henan  Iso'  II  of  the  year  775  and 
did  not  include  those  of  his  followers 8,  proves  conclusively  that 
the  collection  was  arranged  during  HenanIsof,s  rule. 


l  Syri  orientales,  p.  122. 

-  Its  ancient  number  was  Ms.  90. 

3  This  is  the  text  that  appears  at 
the  end  of  the  manuscript,  cah.  42, 
fol.  5  b. 

4  He  ruled  from  1028  till  1049,  cf. 
Bar  'Ebraia,  Chronicon  ecclesiasticum, 
ed.  Abdeloos  et  Lamy,  II,  col.  275  ff. 

5  About  its  content  see  Voste,  Ca¬ 

talogue,  p.  63  ff. 

‘Tout  ce  que  contient  ce  volume  im- 


posant  se  rapporte  a  la  foi  ou  a  la 
discipline  de  1  ’Eglise,  et  emane  soit 
des  Conciles,  soit  des  Peres  de  PEglise 
ou  des  Pat.riarches  d ’Orient.  Nom- 
breuses  et  variees  les  matieres  qui  y 
sont  traitees’,  ibid.  p.  63. 

6  Cah.  17,  fol.  20  a  -  cah.  18,  fol.  6  b. 

7  Cah.  18,  fol.  6  b  -  9  a. 

8  About  these  documents,  see 
Voobus,  Die  syrischen  Kanonessamm- 
lungen,  II,  part  I. 
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The  codex  has  no  colophon  about  its  date,  since  it  bears  the 
signs  of  the  vicissitudes  of  time  and  has  suffered  particularly  at 
the  beginning  and  at  the  end8.  However  palaeographically  the 
character  of  the  script  can  be  placed  into  the  13th  or  the  14th 
century  9. 

This  is  the  codex  which  is  the  basis  for  the  edition  (A). 


Ms.  Mus.  Borg.  syr.  82 

This  codex10  is  a  collection  of  the  acts  of  the  synods  and  other 
cognate  documents11.  It  also  includes  the  statutes,  the  first 12  and 
the  second  cycle  13. 

The  manuscript  displays  many  lacunae  in  places  where  the  copist 
could  not  decipher  the  text  in  the  Vorlage. 

The  manuscript  is  a  recent  copy  written  before  the  year  1869 
when  the  Chorepiscopus  David  brought  it  from  Mossul  to  Rome. 

This  text  which  appears  in  the  critical  apparatus  as  B,  was 
edited  by  Guidi  14.  Unfortunately  a  number  of  typographical  errors 
have  escaped  the  correcting  eye  in  this  text  edition. 


Ms.  Vat.  syr.  599 


The  collection  of  legislative  sources  has  also  embedded  the  first 15 
and  the  second  1,1  cycle  of  the  statutes. 

The  codex  includes  a  colophon  '7,  which  informs  us  about  the 
time  and  place  of  its  origin  ;  ‘this  book  was  written  in  the  village 
of  Alqos  m  the  land  of  Mossul,  in  the  year  1871  of  the  Messiah’. 

This  text  appears  in  the  critical  apparatus  as  C. 


s  There  was  even  the  need  to  sup¬ 
plement  one  part  of  it,  namely  the 
history  and  the  canons  of  the  council 
of  Nicaea. 

9  See  also  Scher,  Notice  sur  lea 
manuscrits,  p.  58. 

10  Scher,  Notice  sur  les  manu¬ 
scrits,  p.  268. 

‘Der  Copist...  liess  statt  der  zahl- 
reichen  ihm  unleserlich  gewordenen 
S telle n  entsprechende  Liicken.  Anfang 
und  Schluss  fehlen.  Audi  ist  die  Ab- 
schrift  ebenso  incorrect  als  kalligra- 
phisch  schon  und  zwingt  zu  zahlrei- 


chen  Correcturen’,  Braun,  Bucli  der 
Synhados,  p.  3  f. 

11  Regarding  the  description  of  its 
content  see  Cersoy,  Manuscrits  oriem 
taux,  p.  365  ff  •  about  a  fuller  descrip¬ 
tion  of  it,  see  Chabot,  Synodicon 
orientate,  p.  2  ff. 

12  Fob  351  b  -  358  a. 

is  Fob  358  a  -  360  b. 

14  Gli  statuti  della  scuola  di  Nisibi, 
p.  160  ff. 

15  Fob  87  a  -  95  a. 

i°»  Fob  05  a  -  07  b. 

17  Fob  305  a. 
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Ms.  Br.  Mus.  orient.  9386 

In  this  codex  of  similar  content,  in  the  second  part  of  it,  which 
has  its  independent  pagination,  there  also  appears  the  first 18  and 
the  second  cycle  19  of  the  statutes. 

The  text  reveals  lacunae  which  indicate  that  its  Vorlage  was 
already  defective. 

The  codex  is  of  recent  hand.  According  to  the  colophon 20  this 
part  of  the  manuscript  was  copied  in  the  village  of  Tell  Kepha 
by  Pheranses  bar  Samo,  in  the  year  1890.  It  was  later  acquired 
by  the  British  Museum.  However,  it  does  not  appear  in  the  supple¬ 
ment  of  the  catalogue  of  manuscripts 21 . 

This  manuscript  appears  in  the  critical  apparatus  as  D. 

Ms.  Ming.  syr.  47 

This  codex  of  similar  content  is  located  in  the  Sellv  Oak  Colleges 
near  Birmingham 22.  Among  the  legislative  documents  the  first 23 
and  the  second  cycle  24  of  the  statutes  have  also  been  embedded. 
However,  the  complete  text  of  both  cycles  has  not  been  included, 
but  only  selected  parts  of  it.  Thus,  this  witness  as  far  as  the  statutes 
are  concerned,  is  an  abridgement  25 . 

The  manuscript  is  of  recent  hand.  It  provides  us  with  no  accurate 
information  about  its  origin.  However,  the  last  piece 2G  of  text 
which  the  manuscript  includes  is  a  chronology  of  various  events 
that  took  place  in  the  Orient  from  1049  A.G.  till  1921  A. D.27. 
Judging  from  this  text  the  codex  must  be  later  than  the  date  just 
quoted. 

In  the  textual  apparatus  this  manuscript  bears  the  designation  E. 


is  Fol.  83  b  -  89  a. 

19  Fol.  89  a  -  94  a. 

20  Fol.  289  b. 

21  This  manuscript  does  not  appear 
in  Margoliouth,  Descriptive  List  which 
ends  with  Ms.  Br.  Mus.  orient.  5463. 

22  Mingana,  Catalogue,  I,  col.  121  - 
133. 

‘  bynods  of  the  East  Syrian  Church 


and  other  tracts...  Written  in  a  clear 
and  handsome  East  Syrian  hand.  Fully 
vowelled.  Profusely  rubricated’,  ibid., 
col.  121,  133. 

23  Fol.  156  b  -  162  b. 

24  Fol.  162  b  -  163  b. 

25  See  page  37. 

26  Fol.  268  a  -  268  b. 

27  Mingana,  Catalogue,  I,  col.  133. 
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Ms.  Ming.  syr.  586 

This  codex,  also  located  in  the  Selly  Oak  Colleges  near  Bir¬ 
mingham  2S,  is  the  first  volume  of  an  extensive  collection  of  legis¬ 
lative  materials,  which  include  also  the  first 29  and  the  second 
cycle  30  of  the  statutes. 

The  codex  is  of  recent  origin.  This  time  we  are  furnished  with 
exact  data  of  its  genesis.  The  colophon  at  the  end  of  the  manu¬ 
script  31  informs  that  it  was  copied  in  the  year  1932  in  the  village 
of  Alqos.  It  was  copied  through  the  Deacon  Mattai  bar  Paulos. 
Further  we  are  informed  that  the  manuscript  was  copied  in  the 
Monastery  of  Our  Lady  near  Alqos32. 

The  siglum  of  this  manuscript  for  the  textual  apparatus  is  F. 


Ms.  Par  syr.  3 

This  is  a  manuscript  which  has  included  various  texts  of  legis¬ 
lative  character33.  Here  also  a  cycle  of  the  statutes  has  been  used34. 
This,  however,  is  but  a  short  epitome  which  leaves  out  other  texts 
of  historical  character  and  includes  only  a  limited  number  of 
canons  3  \  (  sing  the  canons  this  epitome  produces  a  gist  of  them. 
1  his  is  what  the  compilator  has  also  done  with  other  material  of 
similar  nature  36. 

The  codex  was  written  in  the  year  1889  37. 


Ms.  Seert  65 

h  inally  some  words  should  be  mentioned  about  the  codex  which 
according  to  its  age  was  the  second  to  the  earliest  one.  Although 
it  does  not  exist  any  more  and  along  with  other  unique  documents 
has  t alien  victim  to  the  fury  of  devastation  in  Turkey,  it  still 


28  ‘An  extensive  collection  of  Syno¬ 
dical  Acts  and  Canons  according  to 
the  East  Syrian  Church’,  ibid.,  col. 
1109  f. 

-’9  Fol.  373  b  -  379  a. 

30  Fol.  379  a  -  382  b. 

31  Fol.  462  a. 

32  Mingana,  Catalogue,  I,  col.  1109f., 
1116. 

33  Chabot,  Notices  sur  les  manus- 


crits,  p.  254;  see  also  Nau,  Notices 
des  manuscrits,  p.  280. 

34  Fol.  Ill  b. 

35  See  page  38. 

30  Namely  in  the  canons  established 
by  Abraham  of  Kaskar  and  Dadlso' 
of  Bet  Daraie  for  the  community  in 
the  Monastery  of  Izla,  see  Syriac  and 
Arabic  Documents,  ed.  Voobus,  p. 
151,  164. 
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deserves  to  be  mentioned  since  this  codex  has  certainly  become  a 
source  of  the  variants  in  the  textual  transmission  of  the  statutes. 

Already  Chayyat  has  called  attention  to  this  codex38.  A  brief 
description  of  its  content  is  provided  by  Seller39.  It  was  a  copy 
of  a  defective  codex40.  From  the  description  it  is  not  clear41  but 
most  probably  t lie  manuscript  included  both  cycles  of  the  statutes. 

The  manuscript  did  not  contain  any  definite  information  about 
the  date  and  place  of  writing,  but  its  script  placed  the  codex  into 
the  17th  or  18th  century42. 


37  Pol.  34  b.  Further  the  colophon 
states  that  the  manuscript  was  copied 
by  'Abd  al-Aziz. 

38  Syri  orientales,  p.  122. 

39  Catalogue,  p.  48  ff. 

40  ‘  U  y  a,  en  outre,  des  lacunes 


dans  le  corps  du  livre  qui  parait  etre 
copie  sur  un  ouvrage  anterieure,  lui- 
meme  incomplete  ibid.,  p.  48. 

41  ‘  XYI°.  Regies  et  statuts  de 
1  ’Ecole  de  Nisibe  \  ibid.,  p.  50. 

43  Ibid.,  p.  51. 
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pc UcCixa 

3  rc'^tfc.'VD  rdX CVA.QO  r<Vl 


THE  CANONS 

OF  THE  HOLY  SCHOOL  OF  THE  TOWN  OF  NISIBIS 


i 


on cv^ \ .1  rc'ioo^^A^  ^ujl.i  A c\A*  tV 1  jj  i* rdra 
^3T-^3  rcbiL  ^3.T  rdsxiMVa  T^i^zio  rc'Mn^ 

2 r*A\  CU "1^3 i-^lra  rdrvVtpb  oifiocVA  ^.^n\v\^  rd^\  V^3 

jOOCUarC'i  rtl>rc'  >  T-^3  .  rcl^  ya.^3  ^_c\r3  rc'  rc'orA  rc^i  rdn^  rd^xuii 
r^vk*iu3  fxlwrc'  3  ^Ijjrc'  1  cnA^. A ci& iA^iin  rd^cvnJiii^ re* 

r^2-(\l2kX  cnL.i  r^llx^onsno  rc'^\x=>ia  rdlaTn^a  )ql^.  :  rtbo.vao 

1  A»ix=j  DEF  —  2  rC^  CU  is  .i^n.=3  O  B  —  3  ^AjAlrC'  B 


[PROEM] 

In  the  month  of  ’Ilul 1  of  the  thirteenth  year  of  the  victory 2 
of  our  gracious  and  beneficient. 3  lord  Khosrau,  king  of  kings, 
preserved  and  protected 4  through  the  grace  that  is  from  heaven, 
giving  peace  to  the  world,  victorious  until  eternity;  (and)  under 
the  direction  of  the  elect  friend  of  God,  blessed  father  Mar  Aha- 
deabuhi5,  the  bishop  —  metropolitan  of  Nisibis,  —  we,  the  prin- 


1  According  to  the  Syrians  the 
twelfth  month,  answering  to  most  of 
September  and  part  of  October. 

-  This  is  a  reference  to  the  events 
of  the  year  590  which  brought 
Khosrau  Parvez  to  the  throne,  cf. 
Christensen,  L’lran,  p.  444.  Accord¬ 
ing  to  the  calculation  given  in  our 
document  the  year  is  602  A.D. 

3  Christians  had  many  reasons  to 


use  such  epithets.  In  his  liberality 
Khosrau  Parvez  favored  Christians 
and  made  contributions  to  the  eccle¬ 
siastical  institutions.  See  footnote  3, 
page  103. 

4  This  seems  to  be  a  formula. 

5  Nothing  is  known  about  him  in 
other  sources  nor  can  a  definite  date 
be  assigned  to  his  rule,  see  footnote 
13,  page  105. 
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\n  .  ^i.r>  <K^.  ^*cnr3U-i  .  ^x3-*^lra  cnr> 

,  ijm.i  on  M  c\  CY1.=D  rcA  QQ  x°\  r^O  rC^CVJ^iAjL  ^  \  ^ 

rdx.SO.TJD  _  CVJCO  rdiOAxi  .1  CX-n-QjA  .1  vyr^  A  n  c\ 

rC'cVi  cin.r)  re's  r^l_*  n~o  ^  4  CV^lu  rC*  <Vi  rC^.l 

rtlicn  rdLQA^.l  ,  cnciraO^.!  OOcn.T  .rc'^v^l  rxli itra i_io o  rdl.acC^ 

cvio  <K_i  o  O  <Vi  .vjj  o\i  o  aanv.  »X-  i  i  ^573  oo  5 . 

^  O cri* -i 0.^1^  rC'oca^A  rsl^ <^\0Q  'So.l  rdl-uoi  rdj i «^> CU O  .  ^»y  CU2^ 
.1  K^i»  ^Va.I^Cza  ^ocrian  <A.  re*  r^x-co  ^rc'  ^  cUxU 
6  >  cri^a  .  rdi  cn  r<lsn.x^\  O  rC^  cn  rc'Mvw.n.A  rtl^A  <^\^<^\ 


1  CU^l  jj  <Vi  K'o  BE,  lacuna  D 

—  6  ,CTD  D 


5  lacuna  ABCD 


^  in°v ,  F  rC'cKl^iJtTira  E 


cipal G  and  baduqe 7  brothers,  together  with  the  maqreidne  8  and 
the  rabbaitd 9  and  mehageidna 10  of  the  community  of  those  who 
dwell  in  Nisibis,  whose  names  are  written  beneath  —  we  all  have 
approached  in  one  agreement  and  have  asked  11  the  fatherhood  of 
Mar  metropolitan  to  the  effect  that  he  [may  order]  that  these  first 
canons  which  were  set  up  and  decreed  by  the  holy  teachers  and  the 
blessed  fathers  and  the  medabrdne  12  of  the  church,  who  were  the 
founders  of  this  community,  should  be  searched  anew,  reissued 


6  rcjju^io  means  exactly  ‘evident’, 
‘obvious’,  ‘clearly  known’,  and  ‘pro¬ 
minent  ’. 

7  rcijo.xrj  means  a  ‘ scrutinizer ’, 

‘searcher’.  This  function  seems  to  have 
covered  a  variety  of  fields  outside  the 
elementary  instruction  and  exegesis. 

One  such  baduqd  in  the  School  ol 

Nisibis  composed  a  liturgico-historical 
work,  cf.  Ms.  Ming.  syr.  195,  fol.  25  a. 

These  functions  seem  to  have  embraced 
also  instruction  in  non-theological 
areas.  One  such  baduqd,  MIka’el,  com¬ 
posed  for  instance  philosophical  works, 

cf.  Ms.  Br.  Mils.  or.  4071,  fol.  45  b; 
Ms.  Vat.  syr.  618,  fol.  116  b.  it  seems 
that  this  function  included  disciplines 


like  history,  geography  and  astronomy. 

8  See  footnote  41,  page  83. 

9  The  term  means  ‘a  head  of  the 
house’  i.e.  ‘steward’,  ‘manager’  or 
‘oeconomb  About  the  qualifications  of 
such  a  rabbaitd  and  his  duties  in 
monastic  communities,  see  the  so-called 
canons  of  Maruta,  Sunhados  tibe- 
Iciitd  L,  1-7,  ed.  Voobus,  p.  130  f.  In 
the  School  of  Nisibis,  the  rabbaitd  was 
the  director  of  the  discipline  and  also 
the  librarian,  see  canon  XIV,  page  81. 

10  See  footnote  42,  page  83. 

11  Lit.  ‘persuaded’. 

12  ‘Leaders’  or  ‘rulers’.  In  the 
ecclesiastical  terminology  it  is  used  for 
bishops  and  abbots. 
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rc'cnJ^-jj  G  rdxV^Ca.13  G  .  rc^inl^  rc'i  rC/<K_Xx_3  rc7^  0.1  i.a^ra.^3 1 

vyrC'  .  alna  <K_£*>  rc7.!  rcli_A_r3  0  rdxro  ^\cn  rtll=av=>  rc7a.\jt 

^  V  Tl*  r^i»  rC7  CVifc-  \*  h  rdA  O  <^v*  Kj  CYX.  cAa  l  v  «V\  rC7  rcA  — i ^  v  — >  ^ 

A^ra^rC'o  tkTj*  <xvi\  7  CV^i^rc'a  pC'jg.Ijd  aV=A=>^rc'o  .rsd^jl  ^ 
G^IajAi  rtliLs»3 .TD  rtL!S>3 ci AA s  CVaI  <KjL P^O  .'XlA^Al 

^  cLl_X3  *  .1  cn  re7  G  ora  &y  G  <V\  \i-1d  r^vlu  o  "T  ^  cin— > 

rdxAi.T  rd.L.3.x.O  rx'icncu.T  rduiorc7  ^  ^cua^o  GGcn  ^a^IaDd.i 
rc"T». a^A  jA^Soj^jg  ^abac  rdlin.^  10  ^jsz^^g  ooctd  ^Aao 
r^\o  CU^ja^rc'G  CuA^<^rc7G  oi  ^  &\£&  rC7  .  rtajii^zjiT  A  cvsxnra 

r<l2.GT^.T  rc7 A_a._2s_ i A  A^* \  A  A  tX7  rc7! G  . CVajl^ Ar. rC7 

GJL^AArC'G  CDF  —  8  0.1*  As- K'G  A —  9  QiZlQo  71  E  —  10  ^xCpiAgD 


and  established  in  our  community.  The  spiritual  gain  that  is  to 
be  expected  for  those  that  accomplish  them,  shall  now  also  those 
possess  who  are  being  directed  by  them.  But  particularly  we  were 
prepared  to  come  to  this  petition  and  supplication  through  the  evil 
operation  of  the  Satan  and  through  the  multitude  of  the  sins  of 
the  community  13  in  these  hard  and  evil  times  which  have  happened 
to  us  —  so  that  (all)  in  like  manner  were  sifted  in  a  sieve,  and  the 
true  brothers  were  not  recognized  from  the  false  ones.  And  the 
canons  became  disordered,  the  laws  trodden  underfoot,  the  eternal 
qeiamd  14  which  they  had  established,  was  brought  to  nought,  and 
the  first  boundaries  which  the  spiritual  fathers  had  established  in 
their  heritage,  were  changed  15.  But  even  these  canons  —  which 
were  set  up,  and  which  have  shown  to  us  the  way  of  the  light,  and 
the  path  of  life,  and  which  hindered  and  restrained  the  slothful 
and  encouraged  and  stimulated  the  diligent  ones  —  were  concealed 
and  hidden  by  the  evil  propensity  of  the  insolent  ones.  These  were 


13  The  word  used  here  is  nc'cv'^ 
‘the  inside’  or  ‘inner  part’,  meta¬ 
phorically  a  body  of  people  in  the 
sense  of  community. 

14  This  term  means  ‘covenant’  but 
can  mean  also  ‘oath’  and  ‘vow’, 
Nesliana,  ed.  Bedjan,  p.  579;  Legends, 


ed.  Wensinck  I,  p.  9.  About  the 
importance  of  the  qcidrnd  and  its  role 
in  Syrian  Christianity,  see  Voobus, 
Institution  of  the  benai  qeiamd,  p. 
19  ff.,  and  History  of  Asceticism  I, 
p.  97  ff. 

15  Cf.  Proverbs  XXII,  28. 
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CUcb  rdlOAo.i  Av.  Aurc'-ucnl 


A  O  Av* 

Auo  qg^Auo  .  r<li  on  r<ii.CU^r)  con  '‘xx.rvo  ^50  oocn.l 
Tiija?  Ai  Au  a  10  rc'Avsn*  A\*jl=j  o  rc/A\q^'  A\ira  i  i  A\xi  O  rC'Au^snX  rc'Ai  rdl  o 


rdlxra  rdlX-  Aq  n^'txa  A\1  O  .  rdA  oiuao  rc'n  rdq’Src'  Ay 


^  X 

rg*.i  rC'i  rC/C\_=xAc\  rcAi  i  Au^n  .1  rC^  CvJA^i^axA  rd^n.Tn  rC^^ 

rdAj^io  rd\_»  rdx-  rd^arq  rdlcn  rdlrs  v=>!  ^jA  on  rClA-xA^rDO 

1 1  C\A  GJ±£o  r^.i  pc'  ^SlxA^.  A«  rN'Ay  CVJLi^A^^zir) 

iAyjs  j_*A_»A\1CV  .^x-CLuji  cn\t..x»  ^J5>30  .  rdl^Acu  Av-^zuxina 
rdsziaA  ,  on  CVJL.  C\A^  O  .  rdaAA^  rdl  *i  Ai  CV*  O  rC'AviiqnY^  rC^  i  CV^j-cAi 

.rd^OQM  n^Ai  C\ rtjL^-QQra O  12  r< rC'AurDiA^  ^IsAa.l 


10  rc'Avio*  AyijloO  B  —  11  lacuna  B,  ^ _ CV.  A  CVSja?  r^l  F,  rv\  rv«i<v>  I) 

—  12  rd^O.li  BDEF 


sought  for  and  not  found.  Therefore  the  mind  of  the  prudent 16 
ones  was  moved  to  seek  wisely  and  to  search  carefully  17  for  the  copy 
of  these  canons  which  formerly  existed  in  this  community.  (Thus) 
let  it  be  searched  for,  made  known,  and  come  to  the  midst,  and  (then) 
it  shall  be  sanctioned  by  the  signatures  and  by  the  seals  and  be 
placed  in  the  archive  18  of  the  school ;  and  it  shall  be  read  year  after 
year  as  the  previous  custom  was,  for  the  stimulation  of  the  virtues 
and  for  the  shame  of  the  greedy  and  the  idle  ones  19,  those  who  in 
this  time  use  by  deception  the  usurped  20  and  false  name,  as  they  are 
clothed  in  the  * eskima  21  of  scholarship  and  of  the  love  of  learning, 
(but)  are  far  from  its  power,  (since)  they  are  drawn  after  the 
worldly  business  and  impure  profits,  and  the  good  name,  which  we 
have  learned,  they  defile  through  the  increase  of  (bitter)  tears 
and  through  the  accumulation  of  money.  And  through  lightminded  22 
persons  who  had  set  themselves  apart  for  an  empty  and  unprofitable 
service  that  is  foreign  to  our  * eskima  23,  our  community  was  despised 

16  The  term  fCj. oia  means  ‘dis¬ 
cerning’,  ‘capable  of  discernment’.  It 
lias  a  peculiar  flavor  as  an  ancient 
monastic  term,  see  Voobus,  Zur  Ter- 
minologie. 

17  Lit.  ‘clearly’. 

1®  —  ra  ap-yela  the 


public  library,  the  archives. 

10  Or  ‘the  empty  ones’. 

20  Lit.  ‘  borrowed  ’. 

21  rrf  * esJcima  —  ayr/fia, 
monastic  dress. 

22  Lit.  ‘thin’,  ‘easy’. 

23  See  footnote  21. 


PROEM 


55 


r£ln-» \£o  rdlwA C\°A  ^  Ocni'M  CVJLT^.l  rcAiAl  rd^O^T^raO 

13  ^.%Qaw<^rc'o  ^-ULCUj\  i^.\v  ^.rC*  .  ^?i*vqo rcA  ,*i^cu.T  ^  i^CU  rdX.iO 

V  rc'ncn  r<A\l*  ^  V^l^-1  rdiirjO  rtL*A\*n  ^p 

^  cvrsrc'  ocn  ciA. a  ^inr-  .v^  .  ^Acn  vyrc'no  ^Acm  ^_» caA^.i 

V/^-»  pc'  ^jYvYY^3  Jil^.  &\  <Yi  rc'o  ^91^.  14  |M  caA^  A  CY£i  1*1^3 

1,5  rc'^GCYi.i^o  rC^aCttiCnira  .1- rdw.l  rd^lX-O^  15  A^^.l  rdwOSa 


Jin  ^11  ^Y  17 1-aA  .r^saxa^)  cara.i  rdJ^a.icn.T 
CU3lw  <Y\  &y  rc'o  CC?l*S&  &\  &\  rC^.T  rcA^b  to  ^  C\J  ctd  rtii  CU-o.l  ^  Cctiiauj^ 
rdSia.aJSat^rc'  .^x.ooo  > \Jzn  rtln.Y^  rdii-^O.iA  19*iOL  ]H  ^P 
r^AicvJ^iYx.O  .pdlfAsao  rc'.Tixa  ,VSao  .QaA^Ao^iA^iia 

rC'iJL CVlisjn  cn=3  OO ctd  rc^\3\  i<Y\=j.i  rdwrC'o  rC'.iAtT] .1  ^  qcqA^.1 


13  *Qaw  <Vi  rc'o  E  — ■  14  .T^O  B  —  15  .x.iY  B,  ,JL\=)  CD,  jlS.I  E  — 
16  lacuna  B,  rC^Oon*^  CD,  rcA\ O oa_» 1  E  —  17  .toS^O  F,  ^Y  ,\n2i 

lacuna  B  —  18  lacuna  B  —  19  lacuna  B 


and  we  have  been  reviled  by  the  members  of  our  own  household 
and  the  outsiders  that  dwell  in  this  town. 

And  matters  like  these  —  as  our  father  Mar  metropolitan  heard 
and  learned,  he  suffered  with  us,  was  grieved  because  of  us,  like 
the  brain  that  is  over  the  body  that  suffers  by  the  feebleness  of 
sickness  of  the  members  in  the  body,  and  he  ordered  us  to  search 
diligently  for  the  copies  of  these  previous  canons  which  were  set 
forth  and  established  from  the  beginning  by  the  Bishop-Metro¬ 
politan  Mar  Hose* 24,  (a  man  of)  good  remembrance,  and  Mar 
Narsai  25,  presbyter  and  teacher,  and  by  the  approval 26  of  them  by 
the  teachers  and  brothers  who  after  that  time  were  in  this  community, 
through  the  action  (of  the  fathers)  of  pious  remembrance,  Mar 


24  Hose'  has  been  mixed  up  with 
Elisa'  bar  Quzbaie,  the  second  direc¬ 
tor  of  the  School  of  Nisibis,  by 
Chabot,  L’ecole  de  Nisibe,  p.  51;  cf. 
also  Litterature  syriaque,  p.  51; 
Tixeront,  Precis  de  patrologie,  p. 
424.  This  is  an  obvious  mistake.  This 
is  the  more  understandable  since 


paleographically  there  is  a  great 
similarity  between  both  names  in 
the  Syriac  script.  And  since  the  place 
of  activity  was  the  same  for  both 
men,  namely  Nisibis,  such  a  confusion 
is  no  surprise. 

25  See  page  21  ff. 

26  Lit.  ‘agreement’. 
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ooaAcu^  20  , »■.;  QQ».1  w  O  cn  A  CU .rClcn 

rdXiXn  'ncniorC'  >1-^3  rc'iA^O  QqA^A  aSviA^:^)  nr'cK  rv  o  cv>.  cy  ^ 

jjlU.t  ora  Acuira.vSJiral  rdiTjjrC'  rd\oAo:i  rc'Aj^Jto  a  A  o  .rdi^i^o 
^_CUCTD  .cnA^-Ac^iA^*)  rc^aam^r^  ^  cv^ix-  rdr2n 

v  rsAjg^ijj  rt4jj.i.i  craAcu°A3i3  aszuito A A  pc'* 

rc^dlri.T  ^l^x.rc'a  ^llnn.i  r^oOA  vyrc'.i 

v  r^lscra  rClx-CUi^  cna  OSOjj A A pc'*  ^  cu era 

A»i-*r^-=3  .rdl era  , cn C\ A_* pc'!  ^  O era  m»nr>.i  rdi_=>\o  pdx_iAc\ 

oa_»«^urc'n  . rtliLi cu »  21  rtllJrra  Ao  pcVdirar^Lisra  A  Alx«n  't2-»^n  ^ 

cna  .^c\  ^icnvn  rd^ra  u^Vsra  .iao.i  .^jlA  Alx.  rCiflOT^.irD 
rdi_sracu  rdSiAxzn  rdiirdi  rdJLCU^  .rdicra  rC.M'Urs 

rd_^zi_x>  i  O  rCJC_».TT3  *ta.irj  CUaira  .  rdvQo  iA  .1  rd<ku.Vira  ^».n^.lr3 
. overdo  •. ^a» ^A.i  cri\_*i  ““  rd_2i cuiflaxSi rd  *i^.x-0<TJ  »TJ5ra  rdcrArd.i 

20  rdi^rac  -  ,vaa  om.  D  —  21  ndyX^ra^o  C  —  22  om.  B 

Paulos 27,  bishop-metropolitan,  and  the  excellent  Mar  Abraham28, 
presbyter  and  teacher.  (Also)  the  addition  of  the  other  canons,  which 
(were  fixed)  under  the  direction  of  Mar  SenTon  29,  bishop-metro¬ 
politan  whose  soul  is  in  rest  —  these  which  were  set  up  during 
(the  office  of)  the  instruction  of  Denlia30  of  Hedaiab. 

According  to  the  command  which  we  received,  we  searched  and 

found  a  copy  of  these  previous  canons  which  had  been  established 
in  this  community. 

The  purpose  and  the  time  of  their  setting  up  was  this  :  in  the 
month  of  Tesrl  qadlm  ol  of  the  year  808  according  to  the  Greeks  32, 
that  is  according  to  the  Persians  the  ninth  year  of  Qawad 33,  the 
lvin„  of  kings,  on  the  twenty  first  of  this  month,  the  community  of 
the  oriental  brothers,  who  now  dwell  in  Nisibis,  the  town  of  the 
Persians,  came  before  the  holy  and  God-loving  Mar  Hose',  bishop 
of  Nisibis  and  said  :  ‘as  through  the  envy  of  Satan  —  that  one 


2<  See  footnote  3,  page  86. 

28  See  page  23  ff. 

29  See  footnote  4,  page  92. 

30  The  name  Denha  must  be  a 


mistake  for  Henana. 

31  Tesrl  I  is  October. 

32  496  A.D. 

33  Qawad  ruled  from  488  till  531. 
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.calxra^  rdxirc'  Txra.1  Gen  rc'^irA^  pc'.!  cn^7ia2^.=p 

co^vixra  r^A.i  . rtf 00^73 .1  rtliix.  aA.T  iva 

CV.L  r^l  ocn  T1JT3  .rc'iuix.l  ^  ftcnloA^  ^33  cn^rc'l 

rt'in^  o  rd.V.iS.3  rdla^  >cno^v*rc/o  rc^ CU O T^=a 

rtxX-CVla  .r<A\^n\  ^.*OX.  rcAi  rC^A^n  .rc'^oi^^l.l  rtLl^Aino 

.  CVcxjj.i  <^\  r^O  24  O.li^^rc'  rc'jkl*  *Ji33  jcniorc'  rdX  c\AQg  rC^  rdJcn 

cnan  region  rVAo^iAzA  rC'AAs.  ^*n  rc'ncnrao 
r<li*iao.il  re'evx.  pcAtA  n^n  rd^iAj-i  ^.».n^.ln  aO^i  cnao  .25*^xan 
.-Vja.n^vrc'  r^-°ia.Q-Qai.Qk re*  rd^n O^ira  ,i^n 

23  -\rns^t^rc'  C,  A  —  24  .vi\^^rc'  B  —  25  cu^lJin  E 


who  is  accustomed  to  disturb  the  peace  of  the  believers  through 
people  who  accomplish  his  will  in  order  that  his  wickedness  may 
not  be  accused  and  his  fraud  exposed  by  the  teaching  of  the  true 
ones  —  through  that  one  that  held  power  (over)  the  church  in 
tyranny  and  was  a  deceitful  worker,  a  rabid  dog  and  a  doctor  of 
falsehood,  under  a  pretext  that  does  not  deserve  to  be  investigated 
(here),  this  community  of  the  school  was  expelled  34  from  the  town 
of  Edessa  and  driven  away.  Under  this  circumstance  it  arrived  at 
this  faithful  town  of  Nisibis.  And  further  in  Nisibis  it  was  received 
by  the  iGod-loving  Mar  Barsauma 35,  worthy  of  good  remembrance, 
the  bishop  before  you.  He  showed  much  care  about  it  through  the 
beautiful  canons 36  which  he  set  up  for  them  in  order  that  they 
would  be  guided  through  these  without  disobedience  and  disorder. 


34  Regarding  the  date  the  sources 
are  divided.  According  to  the  Chron¬ 
icle  of  Arbel  this  has  taken  place 
after  the  death  of  Hiba,  i.e.  in  457, 
cf.  Sources  syriaques ,  ed.  Mingana,  p. 
70.  According  to  other  sources  this 
took  place  in  489  :  Sem'on  of  BeT 
Arsam,  Epistola,  ed.  Assemani,  p. 
353;  Barhadbesabba,  Histoire,  ed. 
Nau,  p.  599  ff. ;  Mari,  De  patriarchis 
nest.,  ed.  Gismondi,  p.  44. 

35  Sem'on  of  BeT  Arsam,  Epistola, 


ed.  Assemani  p.  353  is  wrong  when 
he  tells  of  the  return  of  Barsauma 
as  a  result  of  the  expulsion  in  the 
year  489,  Barsauma  must  have  returned 
much  earlier  for  he  was  already  bishop 
of  Nisibis  before  Narsai  arrived  there. 
The  information  in  Ms.  Vat.  syr.  67, 
fol.  43  a  and  Ms.  Vat.  syr.  520,  fol. 
41  b,  that  Bar§auma  became  a  bishop 
already  in  435  is  not  trustworthy. 

36  This  text  is  the  only  source  about 
the  existence  of  these  canons. 


58 


CANONS  OF  THE  SCHOOL  OF  NISIBIS 


nc'a-JL-^-X-  rtll  C\..1_X3  ,  CVjj  2r>  >cnCV.V^.  rc'iVi  rC^A 

rcA> CV1-.  rtlAl  ^Ooaro.i  .rc'aera  ^ordoo  ^_c\ crA i 

rdl  C\.lcA  rC^O^Ai.  crA^  t<aXCU£w  ArC'a  .  rcA\  C\A_Aj3  o 

a^.rc'  vw  .cisAx,  rc^c\^fia*°wrc'  rcL^cv^ro  ,i_S33  ^  O  crA  ‘Q-Qo.l 
CU oa=3  ^ocnao  .oiil-  _  O cnV x>  ^'irtlrao  . O yis.  A\fwr? 

^.^73.1  rcSA^no  rdx-crA  27  *m*v  rtliCULo 

caj*ic\^-  i  A\n  I^pao  .^.li  rdn.^  rdUra^ra  ^.1^30  .rCiiUrc' 

rdjijrc'  ^=o  ^Tirc'  ^urc'  .  rd°^  ClnOftiOj  rd^JO^ira  ,  i_^?3  rds^.^ia.i 

rdli^A  ^i^.1^730  .^Ao  rdA.i  ^A»rtl=3  ^ irj .1  ^  O mhy  n 

rdiA^oO  .rdlaJt-T.l  rdCtoCDU  ^3  ^:xO0  n^. 

^3a  rdl^cn  28  .T^.l  rc'.icn  ._  Ocal_^o.i  rdx-is 
rd^a  cyx»  O  .ptiJLCU^,  cyA^A  rdOOT  r^AujjO^l  rdA>\  v  fdiAl  ^3] 
ndlL^o<k-=a  rdd^G  ^_c\.\jcn  <kl  1  rdinX  rdv*rd 

26  add.  rdxL  CU.^.1  E  —  27  rdjsa^rd  CEF  —  28  F 


Also  the  whole  community  in  one  accord  consented  to  the  canons 
which  Mar  Barsauma  the  bishop  set  up  for  them.  They  did  this 
even  in  writing  and  confirmed  (them)  by  their  signatures.  In  these 
canons,  as  much  as  possible  we  have  walked  up  to  now  —  some  of 
us  through  the  compulsion  of  necessity  and  some  of  us  with  good 
will.  And  because  after  the  departure  37  of  the  holy  Mar  Barsauma 
the  bishop,  some  of  the  brothers,  who  in  their  will  were  guided  by 
those  that  are  not  proper,  became  estranged  to  the  purpose  of  our 
community  as  they  thought  that  they  become  free  from  the  law  of 
censure  and  from  the  force  of  punishment.  While,  indeed,  this 
was  done  so  by  the  lightminded  38  ones,  it  became  a  matter  of  abuse 
for  tlie  entire  community,  and  gave  an  opportunity  for  the  outsiders 
to  become  offended  and  for  the  insiders  to  be  blamed.  With  the 
confidence  in  your  kindness  39  we  have  approached  (you)  and  make 

37  The  J cur  of  Bar§auma ’s  death  or  ‘easy’. 

is  not  known.  It  seems  that  his  sue-  39  The  term  means  ‘sweetness’, 
ccssor  Hosef  in  496  could  look  back  About  its  role  in  the  earliest  Syrian 
on  a  number  of  years  in  his  office.  terminology,  see  Voobus,  Original- 

38  Literally  the  word  means  ‘thin’  sprache  dcr  Oden  Salomos,  p.  283  f. 
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“nX  rdvuAvia.i  vyrc'.i  .vyiO.'U)  ^.lOK'o  pic  . vr\ Ay O^niQau  1 

r^Lso cvstai  A\  vy  icQAaO  .  ^ oaAv  jd cv°i A  v\  Av^vX 

►^31  rdra  ^iiAuLi*)  v^  rdl ctd  rdl.ai\->  kLacU-dO  29  rdi ijo C^j o 
.  p_»S ix^O  ^.vrc'  rd=3  0  pxinXl-  30 p.x>  Arc'o  .  v>^3 Auxtj G  cryv*  rC^ 

rds^l  rdl^A  CVxrsO  cnra  .rdJcn  rdx-CU^  *n*X)  AvJ  rdl^CD.i 
:ioaX<iAv_J  rcAo  .rc/i_r_2k_l-0  rdJ _ □  A  rtl^l-.X-  =3  0  .  rdi.  co_X 

•>  gdAovjo-*  rd_*jA^iO 

Vi  .rd^CVnQQt^rC^  ^.LOcn  ,i53  rC'cnXrc'.i  rd2XLMia  rdx*.To 
C cos.!  32  rdlij  AA  O  rdl\X^X  3 !  rtA  CVw-Qo  rC^i  rdjijrc'  p*>  .V31L  pXcn 

.,  A  ire's  ^cu  plXo.l  rA> r^L=D  rtlTirlXo  nd»^iAo  .Tai^oio  CfcAb 

rc'ocn  rdnX^  rC'uAy.i  p?3  vyre'  ^oAure'.l  .vszarc'  re'a^  cnAsAo 


r^Aojau^.  chA^.  rc'.icno  .r^j >5W  pc' >1LQ  rC'A CUx» A  A^. 
rc'OcrU  pTure'  V  rc'  rdA  CVAsJLCU^.l  rC\-ioA  A^.  _ 


cvaA 

o^ucu) 


29 


rCifioaeiO  B  —  30  Oin.  D—  31  rcA CVk3>  rC^ CDEF  —  32  r£lii  A O  BCDEF 


known  before  you,  that,  so  as  it  seems  to  your  insight,  you  would 
order  40  about  these  (matters),  and  through  your  order  the  laws, 
orders  and  canons  should  be  set  up  in  this  community  as  they 
become  confirmed  by  your  signature  and  your  seal.  And  also  we 
consent  and  confirm  it  through  our  signatures  that  in  this  way 
this  community  shall  be  established  through  study  and  teaching 
of  the  divine  books,  and  through  the  firm  and  beautiful  name  (so 
that)  it  shall  not  be  scattered  and  its  honor  reviled’. 

The  holy  and  God-loving  Mar  Hose',  the  bishop,  however,  when 
he  heard  these  (things)  from  the  brothers  of  the  school,  he  praised 
and  exalted  the  ardent  and  the  firm  ones  among  them,  and  he 
rebuked  and  admonished  the  weak  and  the  feeble  ones  through  those 
(words)  which  are  fitting,  and  he  said  to  everyone  of  the  commu¬ 
nity  41  :  ‘Since,  indeed,  you  yourselves  have  such  a  good  zeal  about 
the  stability  and  the  beautiful  name,  and  have  shown  all  this  care 
about  the  correction  of  your  community,  no  other  man  shall  be  a 

40  Lit.  ‘to  issue’,  ‘to  proceed  41  The  word  used  here  means  ‘the  in- 
forth  \  side  metaphorically  ‘  a  body  of  people  ’. 
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co  <V\  AO*  ixira  O  cA\  pc'  r^ArC'  .  rc^Jto  CVi*U  )orda>  <_ri«v\ 

\*t£o  O  rdxiTn  ^ICU  ,i^3C\  .rdl2i\^3  0  rdT.Tn  rCxilu*.! 

A  ^v-v^3-!  rc7  iv2n.  rdflocv^U  .V^  rdicvAJ^rc'^  coL.i 

'•^ora  rc'xA^.ars  r^A.i  ^urt'Aj.'v*  rdra  A\a  O in\. Q  w rv’-m . m 

CU73  0^Ui  ^O^Avre732  >^oir<lr3  0  _  a^rj^ra  rdArc'  .^Gj^an.^ 

^.^rC'  '!,i  ^irtlsO  ^lx^Vt,  >A»!  CVq.*tAoO  rdi  iX*  *2^ rc'o  .oiix-O 

v  34  ^-Lu  ^.T-ix.^3  ^A^jAujcdO 

rc'i^x^  ^  alnx»i  rc^amia^o  v^.rc'  ftAc^O?^  ^.1  rdiirc' 
CD^an.TanO  axl^^rc'  rC^CUClX-ra  rCL^O.a.QixSiPC'  .^LOCTD  ,i_^3 
^icu.  ,  *1-^3  0  .rdl^\ioc\  rZjLx*  o  >.00  il  ,T-io  rdau*i 
rc^  ev.l°i\,ro  ^_»cor3  Auk'i  ^A  co  K'Avn.jiAv^  ot^s.  35  r^lA  o^so 
rdl^-oa-^o  rCooam  r^TsJO  .  rc'^vx  A^*so  o  re^iAu^a 

^oq\ pc'.!  co^elvm  ^Oraira  r^l^A^A  coco  CVJ3 co* A> rcLi 

32  >^ir^_=3  0  B  —  33  B  —  34  u  i  ix.^  BE  — 

35  r^Aa^corc'i  CDEF 


](n\  gi\  er  to  you  except  you  yourselves.  Go  and  in  the  presence  of 
the  pious  Mar  Narsai,  presbyter  and  teacher,  and  Mar  Jaunan, 
persbyter  and  sdperd  42  of  the  school,  set  up  for  you  all  the  beautiful 
laws  which  you  deem  (good)  43,  and  put  (them)  expressly  in  writing 
that  your  goodness  may  be  without  pressure  44,  but  seal  and  confirm 
them  through  your  will  and  your  signature.  And  also  I  and  my 
clerics  consent  and  confirm  them  through  the  signature  and  seals’. 


Gut,  the  brothers  of  the  school  according  to  the  authorisation  that 
they  had  received  from  the  excellent  Mar  Iiosef,  bishop,  gathered 
unanimously  and  in  the  presence  of  the  pious  Mar  Narsai,  presbyter 
and  teacher,  and  Mar  Jaunan,  the  sdperd  45  of  the  school,  made  these 
(pieces  of)  writings  in  which  there  are  the  excellent  and  sublime 
teachings.  The  purpose  of  the  giving  of  the  laws  and  the  com¬ 
mandments  which  were  given,  was  for  the  prudent  ones 46  in  the 


4“  Tlie  word  means  ‘writer’  but 
here  it  obviously  means  a  ‘teacher  of 
writing  .  Hardly  can  its  meaning  be 
here  ‘a  clerk’. 


43  Lit.  ‘as  it  appears  to  you’. 

44  Lit.  ‘force’. 

45  See  footnote  42. 

46  Or  ‘rational  ones’. 
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cn„l.o  &\  CTD^v^.-v*  ^>C\i^us?ir3  rC'.IO  .  rdU^Oxj  T-^J  O 


cn.l.5\ 


AcvA 


j-IJJCjJ.l  ^*JCTD  CVxTJ  1 


i.r*Aa  aVun.^oX 


.1  ^JU! 


l»cv^  v^rc'  on^cv.Viii?3.T  ctd^to^Ao 
«V\T^=3  .•  r^iax.  ^33  , CUj  rC'xGln.l  crA^.  <^C\X.T 


rd^jAL  cYira  cVjj  O  orilxr}  ^  36 


cn cvA-*^.x_=3  pcH*rdn  rc' .*v* rtlrs o  .cnlDO^  r  .2^ULrc'.i 

•  rdo?  0^712 .1  o  rdl  "io  cv^  .1  xs  rC'<^u\a.x  coxa  w  rc'  .  ^Ajv..i  cn^i  aA-A^nraa 

V  39  ^  .ire'll  on  cKS.^1  rd^ixra  _  r^C\ 
A.\^  .40  rc^  cn  rC^a.l°kV^3ti  cn\_».i  ctl»t  ax.  jcnoiurc' 

*  nc'^a^ Cul^itd  ,cna^urc/.i  rdmrx  (XxJm  rdlxSk  acn  jxiIXJd.i 
rc'iraa.l.l  rC'^v^.'ua  r^lx^ra  cA  rdla^jg  rdl^la.*a  rd-V^icn 
:  rc^a^OAsni  chiiew  crA  CU^.I  ,0013  :  rC^cUTTj  rdX  rdilu.l 
Oili  .1^  :  cniaJD.I  reiAaOffO  mt.-i.-i  rd=_.a\j 


36  A\CX=.\  E  —  S7 
—  4(1  rc'Jcn  CDEF 


IU3  F 


38  add.  CDE  — 


39  ^r!'-  B 


magnitude  of  the  wisdom  of  one  good  and  merciful  God  :  (namely) 
how  through  the  excellence  of  the  knowledge  of  our  Creator  He 
restores47  our  nature  (so)  that  it  becomes  able  to  receive  and 
absorb  48  these  (things)  necessary  for  its  instruction  and  correction 
of  its  reason  according  to  the  preparation  of  its  will;  and  (how) 
His  love  was  poured  out  for  every  generation  of  men,  He  has  shown 
from  the  beginning  through  the  voice  which  He  allowed  to  be 
heard  in  time,  His  handiwork,  and  here  and  there  through  His  care 
and  providence  that  is  over  us,  either  through  the  giving  of  the 
commandments  and  laws  or  through  the  rest  of  His  good  deeds, 
which  are  towards  us. 

But  the  foundation  of  the  instruction  is  the  fact  that  the 

mortal  nature  as  long  as  it  is  in  mortality,  is  in  need  of  study 

and  instruction  and  does  not  possess  (by)  nature  the  knowledge 
of  the  manner  of  life  of  immortal  life  as  they  hold  back  the 

passions  of  the  mortality  from  the  preparation  of  his49  will  and 

expectation  of  his  hope,  as  becoming  tired  50  towards  (that)  entice- 


47  Or  ‘establishes’. 

48  Lit.  ‘  to  grow 


49  I.e.  man ’s  will, 
so  Lit.  ‘drudged’. 
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:  cm.^73  irA.i  rc'i.vL^rs  ^p  i»Au  caa.i  rc'^vu^cu* 
rcA.i  rd.cn_2w  i<^\_=3  cn_l-i_:w'iA  cnA 

❖  cn^oi  rCjjA 

rc'i.i^o  rc^io^>  crA  rd^ra^jao  rdlOGA  crA  aOm  rdl 
rdsacru  rd\.i  crA  ^Tx^_  oocn.i  .  rc'A  c\.l  i_^  cn\ 

r^lx^  pc' C\Cp  rCvxAs\  . ,CT3C\jjj.1  rdlxAcVJ^  ^p  pnA\r<n 

rc'^cv.L^JOrdrj  -\icn^iA  rc^b^i  Ocnjrc':  rt^^o^o  rdlAsa 
rc'cKa^  <Kxr>  rC^oind*,*  rdlxa^  'nxa>  .^O  .41  ctd^oLA^i 

:  rc^-=3^  ><^3rd  caiD.i  rc'^a!^  crA  rC^^2w.  :  rt'^xjtxnX 

'ts-M’io  .*3  »a  .^*3 o  .rc/^\Xx_nX.i  vyrc'  rdAucxaA  r <f  \cv>«-r» ty  rdlflo o 

cr^-^  V^J  cnA  >  co  o  Av_*  rdc\  -  r’gAv  \^\  ^  vy  rd 

rdlcnri  Ax^cn  cnra  .rdiAa?a  rc'ix^r.  rdx-M  can  ixAS.T  rds  ix>C\j3l 
Arc'  {A=3^  .caiix^A  oAosaa  odAvA  %%*?**  rdi-oi^ 

41  rdA  Cl  A  33.1  B 


ment  which  in  him  more  than  the  Enemy  outside  of  him,  is  stimu¬ 
lating  its  mind  ol  to  go  after  the  aberration  of  the  lusts  which  are 
not  proper  for  his  freedom. 

Therefore  he  needs  admonition,  and  correction  is  required  for 
him  and  discipline  is  a  profit  for  him,  that  awake  him  and  incite 
him  so  that  he  would  not  neglect  and  cease  from  the  service  of  his 
life.  For  a  capable  worker  is  a  rational  and  intelligent  nature  if  he 
wills  to  study  in  the  craft  of  reason.  And  although  the  free  will521 
is  placed  between  good  and  evil,  the  love  for  good  that  is  in  him 
compels  him  if  he  is  willing,  and  (so)  he  hates  and  throws  away 
the  evil  as  evil,  and  he  cherishes  and  loves  the  good  as  the  good. 
And  Ins  mind  is  to  him  a  furnace  of  trial  in  which  he  tries  the 
beautiful  and  hateful  manners.  Then,  in  this  distinguishing  mind  53 
that  makes  himself  wise  and  praises  his  Creator,  also  we,  the 
Christian  community  of  the  brothers,  that  are  gathered  in  the  house 
of  instruction  in  the  town  of  Nisibis,  and  are  occupied  with  study 
and  instiuction  of  the  divine  books,  —  wish  to  demonstrate 

51  0r  ‘conscience’.  pology  of  Theodore , 

52  See  Voobus,  Theological  Anthro-  53  Or  ‘consciousness’. 
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rdl®A CU  A\xra  ^xXxl^.i  rdjjcC'n  Ki^ix.^3  rdx-CU^  ^l.u 
. rdj,'crA rc'  rda^i  rtil^AcuxaO  rC'.^i cn_r3  *  w  r\  . rcAvL».V^> 

rC^  cdxA^za  \±n  .  ^Ax^ra  rcA>  OX-OT^.l  rdAixi  rC'CUJJ.l 

rC^U-^iA\  42  ^Ax^i^rC'  ^  r rC'TraOl  Az^n  ccA>C\°i.* 

^-l^OiuO  ^ix^rc'  aO^O  .  O^AcuAc  ^saA  rcio.ltO  rtlrcl^.l 

rC'i-ii.l.  rcf-X.i  l\  ^Xw.l  ^ArC'.l  A^.rdA3 lA  ^Ax^i 

Aa.t»  ^A  44  ^oA  rdlixx^J  rdx.w.1  ^AiQQ0^.!  43  ^  v^rd  A 
rdlxxXcv^  ^33  rdljL^jA  cyA  ^.ig.T-^3.1  *_CU  ob 


JD.T 


rC'^v^jL_^sjii  rtlcriA  i  A\za  45  ^.A  ^tn^O  ^_»  cn°^  ^  rcA\iiA^:i 
A\Ajj.t:i  rdlxln  ^A-S*j  ^.Aat,  ^A.»a^3  rdmiJ •wAuo  .rC^i’itT. 
"n  CL»  A  *i.~n  ^A  ^x^q  rc^.i  ^.iA » rd n  A » *s.  on  •A  1x3  .  rC'cnJA  rd 

vyrd rc'^aAi^oasg.i  cbincu  46  ^nA^i  rd^nA.i.i  .  ^A  .lioaixja  _  .1  ioo 
rdliV.s.  A\A3ixjin  rdlxxA  OA  rd^ooaio  »X-C\2AO  *.  rcAux-rj.! 


42  Clx2k»i  rd  CD,  lacuna  B  —  43  re*  *m  D  —  44  ^ciAn  B  —  45  add. 

rd^\3<V».T  rdlAjAo^  ^33  rdlx^.A  B  —  46  B,  ^nA^i  F 


the  power  of  discernment  that  has  been  planted  in  our  nature, 
through  the  care  and  diligence  regarding  the  chaste  discipline  of 
our  life  as  we  think  the  thought  that  is  fitting  and  right  for  our 
name  and  our  teaching.  And  further  we  have  awakened  and  stimu¬ 
lated  our  conscience  54  to  be  anxious  about  these  (things)  that  are 
necessary  and  required  for  the  true  purpose  of  our  calling,  as  we 
are  convinced  that  the  suffering-causing  passions  all  the  time  accom¬ 
pany  us,  these  which  confuse  the  conscience  55,  weaken  it  for  the 
services  of  the  good  things  as  they  lead  astray  and  lead  us  after 
the  aberration  of  the  shameful  desires,  and  pillage  56  us  more  than 
the  robbers,  and  take  from  us  the  possession  of  the  fear  of  God. 
Further,  the  fear  of  these  (things)  which  continue  to  harm  us  every 
day,  has  terrified  us  and  terrifies  us  that  the  weight  of  the  negli¬ 
gence  would  not  mark 57  us  as  in  sleep,  and  we  would  stay 
behind  and  cease  from  the  service  of  love  for  the  occupation  with 
spiritual  (values)  —  that  one  which  we  have  chosen  through  the 

54  Or  ‘ intellect ’.  5C  Lit.  ‘take  spoil’. 

55  Or  ‘intellect’.  57  Lit.  ‘stopped’. 
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>  c*a=3  •  <V»oir^A».i  CVT-ra  » ocn  . 

r^OCVA  rc'c^v  0.1-1^73  ooio  re"  Y » mi— .  ^<\\ 

^-A  rc'ocn  r^-\iQr?  \  47  n^cn  ocno  .^^cdfua?  A^..i  rc^io^o 
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t1"  48  ’  ••'  ^ocnio  .^l^i.i  rc^v*  )qtd  ^  Agjl^cy^i 
r^A(Wo.-v.  rd^.T^s  ixV^  ocn  .rcLx-oi^  ^.v^a.T  ^rC'AuuOia 

ix^cn  vyrx'  .cn<kx.:iA  ^Xxj.i  ^iLrc^a  cyA  ocn  'n^.xO.i 
»cncucuu  nc'cKA^r,!  :  ^  jd.h  .50  ^JUin  n^cn  v^^.i  r^^.i 
<^.1  rc'AAxA  cyh.4vx1.-U  TlV^  ^.xAc.^n  rc'AiOJLOiai.i  rdlxuA 
rC^v^A  txLrdA  *.  ^lxrx^.1  ndtU  51  rdi^o  jjlU.t  rc'ccm* 

*♦*  ^Ixlih-.T  rduiordrj 


^jAx^k'o  :  rdli  Aoin  ^.K  tCycna 


52 


cnr> 


^l*Av  Ax*w 


rc'-ujo.i  Ax.  ^  paiL»*ini  .rc'ikx IjjoH  rdL^b.i  rt!\i 


cn  vv 
cnra 


47 


om.  E  4s  ^»vh  BODE,  rc'vjjJ  F,  lacuna  A  —  49  lacuna  B  —  50  .  y  .  v  ->  B 
51  r^\o  E  —  52  om.  B  —  53  b 


powei  of  our  f i  t*o  will  inasmuch  as  we  have  learned  through 
experience  that  the  negligence  of  admonition  and  the  correction 
of  our  offences  has  maimed  us  often.  And  this  experience  is  (some¬ 
thing)  that  makes  us  wise,  calls  into  remembrance,  and  teaches  us  to 
depict  the  picture  of  our  negligence  before  the  sight  of  our  con¬ 
science  5S,  so  that  we  [see]  ourselves  in  the  mirror  of  the  distin¬ 
guishing  mind.  For  the  conscious  mind  is  accustomed  to  instruct  59 
itself  about  these  (matters)  that  are  necessary  for  its  apprehension. 
As,  then,  we  possess  understanding  such  as  this,  it  is  right  for  us 
that  we  should  show  openly  the  power  of  the  distinction  that  is  in 
us  and  manifest  the  cause  of  our  writings  in  the  sight  of  everyone, 
that  the  purpose  of  our  will  shall  be  manifest  and  open  for  those 
who  are  prepared  to  walk  on  the  road  of  our  occupation. 

As  we  thus  occupied  ourselves  with  this  profitable  occupation  and 
continued  in  the  study  of  the  spiritual  words  which  make  us  wise 
regarding  the  manner  of  life  of  this  temporal  world  and  regarding 


58  Or  ‘intellect7. 


59  Lit.  ‘make  wise\ 
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.'xAiA.t  even  54  .  rdlral.i  rdicn 

rdiTX*  CV^ra  cdcAcvA  rdlraCvA^  Aa^.i  even  vyrC/56r^x13  55  rdL^A^i 

rdliiA  CYlwX.lCV  . re* A\  CU-» \x* CV  rC^  Clio  cunjj.i  ocn  Arc'  rC'TD^cn.i 

•  • 

re'oen  ^cuen  rdiAAoAJev  rc'iu^uj  r^atfre'  y-»  ^v*v  ^ 

^Cavth  rdA-Oix-  A CVin.'ua  :  cvenja  ^  flm^<\\»Mi  k/\.v  ^ 

.rx'AL'  enra  relaW  ^_0  onra  iua  A  Ac=n  vaja?  rdi  .TO  ■rc^.’ain 

.  ^-x-X-CU-A.i  rd^lrdA  cnamio  rdxxra  rd^oix-  ^=o  i*A* 

^  .%a.  «. _ o  cn  A  cv_i_»  i-u.3  *T3  o  A  »  t~»  ^U)  o  rd^fii-u  „ cu  cn 

►Al  r-»T»  ctdCv  .  c\-»  i  ^vr>5a\  oo^ACvi  re'oen  Txa.i 

.r^a*  cv^rp  re* A\  ^ra\.i  rs^Ao  ocn  *ina>  rdA.io 

^AxA^i Acs  ,iuA\jj  cn  A*rCjA^  ^cicva\  jcnorc'vx*  »n\^  v^o 

r^A  pc'  •fc^Ocnivd^jip  ^73  cvd  ^\lo  cuAx.  rdA  ocnAi 

O^vajo  . rC'^v-. i_AJ3  rC'AcUjjA  ^  cv  cn  A  aje*  Aa=3  CUSnnArc' 


54  lacuna  A,  Aa^CV  BCE,  rc'-mW  n  DF  —  65  lacuna  B  —  56  lacuna  B 


that  of  the  eternal,  there  came  upon  us  a  gust  of  a  bad  whirlwind 
like  that  (which  came)  upon  blessed  Paul  in  the  midst  of  the  sea  60 
which  also  is  called  the  one  of  the  envy  and  of  quarrel,  and  it  disturb¬ 
ed  the  peace  of  our  conscience  61  through  haughty  and  deceitful  men 
whose  conscience  62  of  their  deceit  was  concealed  in  them  in  the  like¬ 
ness  to  the  rocks  which  are  hidden  in  the  sea  and  on  which  the  care¬ 
free  03  ships  unexpectedly  are  fractured.  But  more  than  hard 
rocks,  these  envious  and  haughty  ones  in  their  quarrels  have  stricken 
the  ship  of  our  community  until  the  (whole)  structure  of  our 
conscience64  was  close  (to  the  point)  of  becoming  dissolved.  And 
then  suddenly  and  unexpectedly  that  voice  has  inspirited  us  that 
has  inspirited  the  disciples  in  the  midst  of  the  sea.  And  although 
these  haughty  ones  in  the  mind  of  their  hearts  see  our  Savior 
manifestly,  they  have  not  ceased  and  abstained  from  their  conten¬ 
tion  but  in  their  perturbation  are  similar  to  a  wild  animal,  and  bait 
and  kick  one  another  like  senseless  ones  and  run  around  the  town 

GO  Cf.  Acts  XXVII,  14.  G3  Lit.  ‘tranquil’,  ‘calm’, 

61  Or  *  mind  \  turbed’. 

62  Or  ‘mind’.  64  Or  ‘mind’. 
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rc^nA^A  cnaauio  ctdcvAdo  rc'a  OcaVxxi  oal^,  ^33  rcAue.i.nA 


❖  ^  Cicnx<\\  crA*v 

07  ndA^rc'  rc'rd^.t  rtiAo  .i.v^3.1  rdAo  vyaxto.i  <KA.i  ^  vu 

T-^--=3  1  ciriSirtlsjA  rt'A A^Itd  ^xUSP3.i  rdA.lO  , r\ 

^.x\ct3.i  ^ocn^aii'Uj.i  rc'Au^js^  ^73  y.u  *2ux"  ^lr> (Kx-C\  yx^enrN' 
,cn  Ty-  r^La^J  rdlsaA^  ^Uj.1  58  r£j=o  vyre'  .n6»i^ 

°aA_^-\s^rC/  .*»lO_a  ^\_x-3.l  ^_CU  CT31  rt'A\r.n\*< 

r^icna  enrs  As.^cn  ^lx>  .^rc'  .  re7 CU  rd^k  .1  r^lli.iA  o  cn  M  (Xxs  i_^3 .1 
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57  rdo  E  —  58  rdJ^PC'  B 


howling  like  dogs,  and  like  those  without  hope  they  have  abandon¬ 
ed  05  and  have  cut  off  the  hope  of  their  life,  and  they  have 
erased  from  their  mind  the  power  of  nature  and  of  the  Scriptures 
—  on  that  account  envious  men,  bitter  in  soul,  that  are  like  to 
these,  have  become  helpers  and  auxiliaries  for  them.  And  they 
ha\e  helped  and  supported  the  evil  with  all  their  powTer  and  have 
thrown  away  and  have  rejected  the  good  from  all  their  soul. 

And  when  w7e  saw7  that  there  was  none  to  support  and  no  one  to 
help,  and  no  one  to  rebuke  nor  to  correct,  and  no  one  to  tame  the 
impetuosity  of  the  wildness  through  the  word  (then)  we  turned 
aw7av  and  abstained  also  from  the  vengeance  of  the  quarrels 66 
of  these  insolent  ones  —  as  we  have  seen  what  the  blessed  Moses 
did  regai ding  that  company  of  these  of  the  coterie  of  Korah  67  as 
he  left  judgement  of  their  insolence  to  the  Judge  of  righteousness 
therefore  w7e,  too,  have  trod  and  are  treading  on  that  path 

65  Lit  ‘enfeebled’.  Nau,  p#  614  f> 

66  C  f .  Barhadbesabba,  Uistoire,  ed.  67  Cf.  Numeri  XVI,  5  ff. 
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of  humility,  on  which  trod  that  Humble  one,  and  we  have  given 
the  judgement  regarding  the  vengeance  of  these  quarrelsome  ones 
that  are  found  among  us?  to  the  Messiah,  the  righteous  judge  of 
all  the  reasonable  ones.  With  regard  to  this  which  we  have  done  in 
writing  tve  have  not  made  mention  of  their  insolence  beyond  the 
purpose  of  the  Scriptures.  Moreover,  we  have  trodden  on  the  direct 
path  of  their  words,  and  we  have  learned  from  them  that  continue 
to  narrate  the  foolishness  of  the  foolish  ones  and  plait  a  wreath 
of  praise  for  the  diligent  ones  as  they  are  convinced  that  the  threat 
frightens  the  bad  ones  and  the  praise  inspirits  the  good  ones.  In 
this  respect  in  their  books  the  image  of  the  memory  of  the  good  and 
bad  ones  is  depicted.  There  was  also  among  us  a  memory  in  writings, 
admonishing  about  the  service  of  the  good  ones,  and  enlightening  the 
occupation  of  the  bad  ones.  But  it  has  perished  and  was  destroyed 
by  men  envious  of  excellencies68.  And  there  it  happened  also  to  us 
what  happened  to  the  book  of  the  blessed  Jeremiah  the  Prophet69  : 
when  the  wicked  King  Jehoiakim  was  not  able  to  endure  the  hardness 
of  the  sentences  of  the  prophecy,  the  insolent  one  was  daring  and 


fts  Or  ‘good  things’. 


«»  Cf.  Jeremiah  XXXVI,  23. 
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63  ^rd_uim  BCDE  —  64  rO^A^CjcAo  BC  —  65  rAn^^o  D 


burned  them  in  fire;  then  the  prophet  was  ordered  by  God  who 
had  given  it,  that  he  should  return  and  make  his  prophecy  a  second 
time  for  the  reproof  of  the  king  and  for  the  accusation  of  the 
people70.  Something  like  this,  therefore,  also  we  have  done  in 
1  emembrance  of  our  writings  —  since  the  first  ones  were  forgotten 
in  the  manner  of  the  words  of  the  prophet,  we  wished  to  renew 
the  same  ones  differently.  But  (by)  this  ‘differently’  we  assert  to 
make  a  remembrance  of  them,  not  contrary  to  their  purpose  that 
has  been  lost 71.  But  as  the  first  ones  were  confirmed  through  the 
witnesses  of  mortal  men,  and  were  sealed  by  the  seals  of  clay  of 
the  earth,  now,  instead  of  the  witnesses  of  the  mortals  and  the 
brittle 72  seals  of  clay,  we  confirm  them  through  the  three  holy 
names  of  the  substance  without  beginning  :  the  Father  and  the 
Son  and  the  Spirit  of  Holiness,  as  we  are  entrusting  our  life  and 
our  writings  to  these  holy  names  and  to  (that)  of  the  mediation  of 
our  beginning  7».  And  according  to  the  will  of  our  Creator  and  our 


70  Cf.  Jeremiah  XXXVI,  29  ff. 

71  Lit.  ‘corrupted’. 

72  AIeho,bld7i(i  means  more  exactly 
‘ destroying ‘corrupting’. 


72  Or  this  word  could  be  understood 
as  ‘first  fruit’,  cf.  I  Corinthians  XV, 
23  :  r^xxxSLio  rVo cn  ‘the  Mes¬ 

siah  the  first  fruits’. 
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rdwOi.TO  rc'irj.lO  rclrar^r  ,i  CUX.  rcAl  rC^  G  <k_*  rC^  rdxi.-VD 
{•ActA  ^ocn\  :  ^.o  ^uu  .ia  .rtlLicioi 

crA*.i  cnlxZD ^  v^rc'o  . <Kxi- i  n  cd<^>  cu^^d.tg  . re* y^n  rc'cD'^ix. 
^ui.lM.1  rtlJOilxD  Arc'  ^lAra  ^.U)  ^  *^lQr?  .  h ijjjma  ^oiral 

"rC^rc'.k  AcrAo  rdicn  r<li?3CU  ^  ^ia^A  ^ackpso 

.Q_i_^>^73 Cl  aij.1  O  rc't^A Q  r^~~^  OrC'  rdl  ■>  Vu  <Vi  \  rC'Oco.T  ^  i  j-p 
Oa:n*<Wl  ^,0^  rd^o  .rc'kh^Ji  re^xVV^n  ,<DCU,rC':i  rdi-CUlA 
rdsl3  Ore'  pc' ■in.V^ri  r^floa^  Tjjrc'a  .oAl  .  CD  A  cA^.**?  ^rc'  A v 
rd^=3  ctA^  1*  OK'  .rc'<kl*v^3l  OxuiAars  Ore'  f^^n\ v  ;in-.n 

rcAo  cn=3  ,<DO<k*rc'i  rdx.CUrk  ^73  O^a?  rdlftu^?]  cyA 
rdiX.O.1^.  crA^  cyA  .^in  kzm  rC^io^Ao  rdlsriA 

.  rCVxx3LS»3.i  re' A  C\A  A\  CVX.  ^33  rc'ocYii  rdJs^ijjL^  rdi  <d  .  >  CD  oLu  rc'.l 

^?3  ore'  cA  .rc'i.ix-  rdU5l* 02^33  'n^..i  rdA^lcu*  ^tjo 

cra-^  CYira  cq_*i  O  CD  rdAX»3L533i  crA_»i  cn^As^ro  rdA  re'  .  ^A*.i  rc'AAj^ 
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kL.mk'  E 


Renewer  we  have  set  up  among  us  also  the  canons  which  are 
profitable  and  necessary  for  our  correction  from  this  day  and  on. 
Everyone  of  us  who  becomes  a  cause  for  quarrel  or  strife,  and 
disturbs  and  annoys  the  community  of  his  brothers  through  false 
pretexts,  and  then  is  punished  because  of  his  follies,  and  (then) 
takes  refuge  with  the  men  or  women  or  the  seculars  or  the  clerics  of 
the  town  or  even  seeks  somebody  as  advocate  74,  except  the  com¬ 
munity  to  which  he  belongs,  and  does  not  obey  the  words  and  the 
correction  offered  to  him  by  the  whole  community  of  his  brothers 

—  this  one  shall  be  anathematized  from  the  fellowship  of  the 
Messiah,  and  from  the  intercourse  with  the  true  believers,  not  by 
us  or  by  our  word,  but  through  the  word  of  the  Messiah  Himself 

—  that  one  who  has  given  this  authority  to  the  mortals75.  And 
further  is  anathematized  through  this  word,  ruling  over  every  man 
or  woman  from  whatever  class76,  who  arises  and  aids  the  insolent 

74  The  word  also  means  ‘an  inter-  75  Cf.  Matthew  XVIII,  17-18. 
cessor’.  76 

tagmd  —  ray/xa. 
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rc^ cnra  data  Ocn  taiaiLSOO  .rC^v  Oit^A  rdA^\  OJL.  rxLj  cyA 

Ocn.i  rdl^r^  ^73  rc/^\^\3r</  O rc'  Aa,  .  A«v~>  c^A^Ax.  rc'^Ain 

rC'CN cn .1  . rdJ co  vyrc'n  ncAiV^n  rtlli-j^A  l.v^JO  ’Tj  rdo.l 

:  r^-^xsj  jcno^urc'  r<A  00^730.111=3  ocn.i  .rcAx-Ol^i  cnitrra  rc'AA v 

•  • 

. rtL. iuA O  rd-uT^aX  rtLiiT^oo  r^llviQQ^s  rc'ocn  rdArc' 

xuj.i^ts  tx'ocyxio  xx^uj  '  rc'ocnl  rdjsni**  rcLscnra  caa  rSllcn  ocn 

•  • 

vyrc'  . cn c\Aji.£i3  1  r^Inm  <^>CV°A  .  >  cn  ci  jj  r^i  rdjL.01^  ^73  ocn  Arc' 

v^rc'  oA  ^.1  ^Acn  .rdra^.T  68 

hTw  vyrc'  alo  .rtlAiiQain  J^rdra  rc'cVi  on*  <V\  1  rvli^ic^  j.-^rc' 
rtlz^J-A  ,^-Ixj  vyrt'  r<A  .^000*1011.1  rd*j\n^O  rdi  .*1=3  rtls 
A^-  .^A_=i  <^vrj=73  ^.jj.iinrt'i  ^A  cn  :  n£L*crAr</  rdri^xA.i  r^i* ii. 

rtlii-o.1^  fp  ^ocn\  ^.vaQ22kO  .r^iA^aaan  A^.i  rdii’i  ,iv\% 
^•ciwi^O  . r^lLoo rd\o  rt'ocuftii  r^L^niorAri  v/^ 

67  om.  CD  —  68  BCDEF 


will  of  one  such  who  was  the  cause  1 1  for  the  community,  (namely) 
lie  v  ho  in  liis  person  is  not  the  quarrelsome  one  but  an  auxiliary 
and  helper  to  the  insolent  and  the  quarrelsome  ones.  This,  too, 
shall  be  included  in  this  anathema,  and  he,  too,  shall  be  driven 
out  from  the  community  of  his  brothers  according  to  what  is  due 
to  his  foolishness,  according  to  the  word  of  the  Scripture78.  But 
these  we  have  set  down  in  our  writings  not  as  the  shutting  of 
the  doors  of  repentance  in  front  of  the  offenders,  and  not  as 
rejoi<  ing  about  the  perdition  and  shame  of  their  companions,  but 
as  these  who  apprehend  the  true  purpose  of  the  divine  books, 
those  which  continue  to  tell  perpetually  about  the  judgement  of 
th<  offenders,  and  cut  them  off  as  sick  and  incurable  members  from 
the  community  of  the  true  ones,  and  show  the  image  of  their 
\iciousness  to  all  who  see.  Thus  we,  too,  according  to  the  purpose 
of  the  holy  Scriptures,  endeavor  to  depict  in  our  writings  the 
image  of  the  names  of  these  quarrelsome  ones  who  became  for 

<7  Here  the  text  has  suffered.  78  Cf.  Matthew  XVIII,  17-18. 
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^•Ocn  ^-^=3  .  ix»  ^Oc rA^  ^.xiA  cn  cUAito  vA  \  crA 

,CDCUio^i.1  .rdx^vo  rcl=i<k^.l  ^  O cnxij  vyrc'  ^Lm  Arc'  ,\.\rp 
rc'^vVi^.  ^X  '  '  oOctd.i  .•  rC\j iu  ^Aco.i  ^  o  cri*  aa^nx.  *rA  v  \  ^  <Vv — > 

^X  iro  &\&n  rtlX.l  .rc'.icn  ^3  Arc'o  ^1x^3 cn r^.i  .rc'ckii.^  rAci3.l 
^.1-V^  ^rC'  ^  O  ctiljj  rc'.i  rdtym  ^xxjJL^cv  .rc'^y  >3^=1^ 

f-Zp  CV^X  TU) r^h  OCTlX  :  *^OCT2sJT^O.floXo  ^  O ooj, cn^TllX  ^  CU  rc' 
•  rcAA^a  ^aoal^.i  rdJv^cu»:ia  rsAin.i  . cn \* i  rt'.2x£D 

rt'Jlcna.^CX  rc^.io^\X.T  rc'  . .rj  bxszriS.  ^iX^Suj^vrc'  ^Am 

i  V  ^  -1  t1"  ^=»  ^ o  .  ^.Ix^ i  .1  rc^»  1 0  rdo  rc^.-i  tjttiX  a*  ^.xL  k'i 

^.IaXcu  ^\x=3.i  r^xai^a  rc^Ll  i  cn  CV.^  rdicn  Ocn 

•  • 

v  KlsnXcvxA  71  rd^o.-u^ 

rdsaoaiw  ^3  T-lrC'  ^rc'i  » 0.1  h  rc'icn  Arc'o  ^-*1 

C\a\  »*.T.^nX  ^*1  Ore'  72  ^.Acn.l  ^»nr»(V>  o\ -i  **^5*1^730  rg^Loa 

rC^  c\A  CUL.  ^53  74  rc'ocnl  rtli^CU  r^Llco  73  AsCuA.l.!  'n.,V^3  ^ems 


69  om.  D  —  70  ^jtr»  E  —  71  lacuna  C,  om.  D  —  72  lacuna  B, 

CD  —  73  rxA=3  CV.qX.1.1  BE  —  74  om.  B 


us  an  occasion  for  these  writings,  which  we  have  disregarded  and 
namely  for  the  reason  that  we  may  not  seem  to  be  seekers  of  vengeance 
and  like  those  who  enjoy  the  shame  of  their  brothers,  as  we  have 
delivered  over  their  names  and  their  deeds  to  that  one  that  holds 
the  sum  of  the  words  and  deeds  of  all  reasonable  ones  within  the 
fulness  of  His  knowledge.  However  we  endeavor  to  write  these  for 
the  correction  of  ourselves  and  for  the  remembrance  of  those  who 
are  prepared  to  tread  in  the  way  of  our  conscience  79.  We  will  that 
this  remembrance  of  our  writings  810  shall  be  observed  in  the  com¬ 
munity  of  the  house  of  our  teaching  until  the  end. 

We  however,  have  also  set  up  this  stipulation  among  ourselves, 
that  if  somebody  from  the  envious  ones  should  act  with  boldness 
and  dare  the  destruction  of  those  which  we  have  written,  or  to 
alter  something  in  them  to  the  contrary  —  this  one  shall  be 


79  Or  ‘mind\ 


80  Or  ‘our  documents \ 
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72 

00  rd'SQXtocvjo  . rc^ oa*\irc^ 

-x»cu\  .cn^aui^ai  rc'ocnio  .pc^zucyI^A 

fAn.n  rc'^COlVz-  rC^uxra  ^*.1  r£^xiT_^n.l  rd=>i 

rd^a.Toa^o  rds^ovra  ^Irc'  pa<kuO  .^*^.1  ^AcrA 

V 

.rdrsCUxa  »cn\  Ain^a  rcAo  rdiniaa  rC^^n  ^73  rdl*rc/.\^,0 

r^^3C*,xr3  cn_i3.i  . r^.°v ,\  » CUH.  ref n(y><\  , cn rv\  v.  ^ r>cv>c\ 

r^_\o  .^iX.CVlA  rc'o  cnl  .  rcAvx^i  cV\  75  r^icn  rC/CViX^3 .1 

V  ctd cnn\  1  5^* CTisa.:s-  A^\ «V>\  tire' 

75  rc'ico  BE 

foreign  to  the  fellowship  of  the  mysteries  81  of  the  church  and  to 
the  enjoyment  of  good  things  —  those  kept  for  the  believers.  The 
judgement  of  his  audacity  shall  be  kept  for  the  great  day  of  the 
revelation  of  the  Messiah.  But  we  all  in  one  consent  have  accepted 
and  approved  these  writings,  and  confirm  them  with  the  motions 
of  our  soul  and  with  the  members  of  our  bodies. 

And  everyone  of  us  who  opposes,  holds  in  light  esteem  and  does 
not  accept  them  in  love  —  we  have  determined  about  him  excom¬ 
munication  8-  (namely)  with  no  alteration  :  that  on  the  day  he  shows 
this  mind,  he  shall  become  foreign  to  our  community,  and  no  one 
shall  have  intercourse  with  him  for  his  shame. 


81  5 araze  more  specifically 

means  the  Eucharist. 


s-  Lit.  ‘cutting’,  here  ‘excommu¬ 
nication’  or  ‘anathema’. 


II 


[rdid 1x3 1 

rd.\ 6  coral  r^lraya  .  nAsaija  rdioxo 
rtlloz^aa  ^.=311  rdlXra  rdlX-  A^.l  rCH^O  ref  oq^A^  vy  rC* 

^cua^i  rc'^coaixo  .  rc"a\^  cti\a.io  rdX nim  r^i  coL.i 


[CANONS] 

The  first  canon.  At  the  time  when  it  is  proper,  that  the  rabbaitd  1 
should  be  (set  apart)  and  made  known  according  to  the  order  and 
custom  year  by  year,  with  the  counsel  of  our  rabban  2,  the  mepas- 
qdnd  3  of  the  school  and  with  that  of  the  whole  community  4  with 


i  Here  the  Arabic  version  departs  : 

i_A.>  tjli  M.  oi  tsJi  cSjiij 

<*  ^ 

Jj  jJ  oL)l  ‘  about  the  time 

■when  it  is  necessary  to  elect  an 
ha’zna  and  a  mudabbir  according  to 
the  custom  in  every  year’,  Fiqh  an- 
nasrarnya,  ed.  Hoenerbach  et  Spies, 

p.  162. 

Although  there  exists  an  Arabic 
form  of  this  Syriac  term,  it  is  note¬ 
worthy  that  the  Arabic  here  employs 
instead  the  term  lja'zna,  ‘supervisor’, 
‘inspector’.  This  is  not  the  usual 
Arabic  equivalent  for  rabbaita ,  see 
Bar  Bahlul,  Lexicon  Syriacum,  ed. 
Duval,  II,  col.  1866;  Manna,  Voca- 
bulaire  chaldeen  arabe,  p.  715  f.  How¬ 
ever  Bar  rAli  renders  it  so,  Ms.  Par. 
syr.  253,  fob  166  a  and  Ms.  299,  fob 
182  a;  cf.  Ms.  255,  fob  134  a;  see  also 
Payne  Smith,  Thesaurus  syriacus, 
II,  cob  3785.  The  Aramaic  ]Tn  has 
made  it.  more  popular,  DD-rn  pm 


noian  tra-i1?  nnui  n*nn  n&o,  sota  vil, 
8,  fob  41  a,  V,  p.  311 ;  cf.  Yoma  VII,  1. 

The  second  term  is  the  Syriac 
medabrdnd ,  ‘leader’,  cf.  footnote  12, 
page  52.  The  term  should  be  added 
to  the  nomenclature  in  Graf,  Ver- 
zeiclinis  arabischer  Icirchl.  Termini ,  p. 
104. 

2  Rabban  means  ‘our  master’,  here 
the  director  of  the  school  and  the 
head  of  the  community.  The  system 
that  the  mepasqdnd  was  also  the  head 
of  the  school  was  borrowed  from  the 
traditions  kept  in  the  School  of 
Edessa,  Barhadbesabba,  Fondation,  ed. 
Scher,  p.  382. 

31  ‘Commentator’,  ‘expositor’,  ‘in¬ 
terpreter’  or  ‘exegete’,  who  occupied 
the  most  important  post  in  the  school 
called  re'irvcviajcc^i  rx?±a>  ic\^  ‘the 
chair  of  interpretation’,  Barhadbe¬ 
sabba,  Fondation,  ed.  Scher,  p.  390. 

4  See  footnote  13,  page  53. 
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‘00.0.2.1  \Ax.  rcA  n  rc'a  . rCALO.1^1  cn i=DOlA  ^_cri5^i  r£lnb\ 
. rc'ocn  'Q.T-^3  A^.  .*  rtlX-CV^I-O  rClU'iijO  re^-iV^  v  Art 

^.1  'orC'aa  1  (.Acn  ^3  rC*u*  jjl^  A\x_^3.i  rdl^rc'a 

rxA CVA  K'ocaJO  rcjLV-=>  ^3-Qq.^O  A->r»  a  . rC'iu <k=*j O  r^i  ix- 

V  rt'i^na.iiAo  2  rdx.cu.aA 

gd  Avia  a  rda^A^zji  rdurc'  cch  rc'Awrai  .  i  A\  i  rdi cuo 

rdA  rt l2ifd=3  aQ2.5i^  .ftiLai&l  cniaoi  A^» 

rC'drAiNL  :  rt'AAA*  '^OrC'  rC'.icnfl!?  .i^An o  :  is.iAu  rdA  cpt<\i 

rdurdlO  pis  rdAirc  rtA.io  .XL^i  rdA  rdA <\aja> pc'*  rc'AviiSHO 
Aa.  rdArC'  .  r^^MJ  rdA  rdAaca^  A^w  rdl-is  tiCQ^l  : 

1  ^.Octd  B  —  -  rdLCUaAo  B  —  3  reA\\A>o  E 


one  consent  they  shall  elect  a  reliable  person  5  who  is  fitting  for  the 
guidance  of  the  community.  No  one  is  permitted  to  stand  up  and 
to  make  a  party,  quarrel  and  confusion  about  something  that  was 
right  (\  And  whosoever  is  found  that  he  does  one  of  these  (things), 
and  stands  up  against  the  truth  and  disputes,  shall  receive  punish¬ 
ment.  He  shall  become  foreign  to  the  community  and  the  residence 
in  the  town. 

The  second  canon.  The  rabbaitd,  however,  that  one  who  has  been 
elected  and  entrusted  with  the  guidance  of  the  community,  shall 
not  judge  by  taking  favor7,  and  shall  not  be  directed  by  his 
ov  n  conscience8,  and  shall  not  proceed  9  with  income  and  expense 
of  the  school  without  the  two  or  three  witnesses.  And  without  the 
counsel  of  our  rabban  and  that  of  the  outstanding 10  brothers  he 
shall  not  bring  punishment  on  the  offenders,  but  every  act, 


°  pars  ft  pci  —  TTpcxTomov. 

6  Lit.  ‘fair’. 

7  Lit.  ‘accepting  faces’. 

8  Or  ‘  mind 

Here  the  Arabic  version  renders  the 

text  differently  £2  j|  ^ 

JjATI  J.  C j  ‘lie  shall 

not  judge  in  falsehood  and  in  his  pas¬ 
sion  but  by  the  testimony  of  two  or 


three  (witnesses)  ’,  Fiqh  an-nasrcinlya , 
ed.  Hoenekbach  et  Spies,  p.  162. 

0  The  Arabic  version  reads  here 
‘and  he  shall  not  announce’, 
op.  tit.,  p.  162. 

10  A  term  used  for  outstanding  and 
influential  members  in  the  monastic 
communities,  see  Ms.  Dam.  Patr.  9/8, 
cah.  8,  fob  10  b. 
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r?  r 

(h 


rdl  nra  CVJL.  rc^o  rdx.irj  ^  m^-n  ^ 

V  V3-V1  r<L±j  r^.i  rd^i^lra 

rC'A  CA-^ja? pd\  <V\  K^l  rc.jijrc'  5  ^.Lri  r?  .4  rC'^A^.i  rt'.J  CVIjd 

rc'-n.&tf^A  ^A\i<Kx_i?30  w  OcqjA.ioc\jc_\  c\  rdlsAcu  -°A rc 

rC^CVaA^p  Ore'  rC^ CXO \.=  Ore'  rc'icvJ^rj  ore'  rdab.T 

rc'^O.AJmxcn  ^33  Ore'  rc^  ox.  i*jL=j  Ore' 

^_»cn_x ^v_» pc'.!  . rc'^v. o_.it ia?  CUn  i2£3i\  ^33-1^33  ore'  .rc^i^ix. 

rC^A  CVjj  C\  K^cA^-IO  rC'iVt  CXX-CV^X-C  PC' <Vl  CV.la.^33  "i_i33  O  -m 

OrC'  re'^oiicTD  Ore'  :  re'^O^xx_r>3i  re'^.V.V-^jQ  re'^UTD  <Vv  .  ->1 
relX  relAoAJtortlrJl  CUJ^.  cnA.^.  jl.QQ-^  re'^  O  i  »  on\^  cv>  pc' 

v  ^  OOcnl  re'^lx .V53i=3  6  rdA  Are'o  _  cAq..d 
reA OJAflP rel=3  ^  OCQjk. re'n  ^.Axrc'  rtiiirc'  ^33  .  rel^-rpi pc'.!  rdi CUc 
rdA  CV-^-ia?  re'.l  re'^-i.rai.io  rtljjre'.l  r£l\a<\SiCi  re'^AiO  .vAa 


4  canon  om.  E  —  5  ^sire'.l  BCD  —  6  om.  CD  —  7  canon  om.  E 


appointing  punishment  or  remission  or  something  else,  he  shall  do 
with  the  counsel  of  the  brothers. 

The  third  canon.  Some  of  the  brothers  who  come  to  the  school  to 
learn  instruction  and  abandon  their  promises  and  slip  to  take  wives 
or  are  detected  in  adultery  or  in  fornication  or  in  stealing  or  in 
witchcraft  or  in  a  mind  perverted  from  the  true  faith  or  are  deceived 
to  be  distracted  in  vanities  —  which  are  slander,  plotting,  confu¬ 
sion,  lie,  intrigue  11  in  the  houses  on  the  occasion  of  the  banquets  or 
contention  of  rebellion  —  the  whole  community  determines  that 
these  shall  not  be  received  in  the  school,  and  also  shall  not  be  in 
the  town. 

The  fourth  canon.  Those  brothers  who  are  in  the  school  are 
not  allowed  to  go  over  to  the  country  of  the  Romans  without  precept 


11  The  word  used  here  is  rc'.iA  cv..jj 
which  means  a  ‘mole*.  It  seems  that 
it  metaphorically  and  graphically 
refers  to  the  activities  of  intrigue. 
However  the  Arabic  text  has  under¬ 
stood  this  phrase  differently  and 
translates  :  °Arr' 1  ^ y  1)  ‘  and  they 


roam  in  the  houses’,  Fiqh  an-ncisramya, 
ed.  Hoenerbach  et  Spies,  p.  1G2.  Yet 
it  must  be  taken  into  account  that 
the  translator  has  not  rendered  the 
text  carefully  but  has  reduced  it, 
giving  here  only  an  abridged  compi¬ 
lation. 
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pdlfiAcui  PC'^r,  r^A  i=L^*A  rdA  rC^ocni.i  rc^ir^A 

.  0.1=3  V=*Ao  ^ V-^l\  1  vyrc'  r^'A^pt'a  .rt'itaX^i  r<l*3lJC_3  pd-\o 
pc'^cuxno^a  ^  .vAs  rc^aV^n  ok'  p^isAcui  pc^k^n  r*  ^ 
i  O^rc'Awi  ^.1  rc'AAizj  A^.  .Asm  All  rdA  nr''. TmN-n  A  re*  y 
>cp  vA.l  A^=zj  r^ocru.i  jd.i\  rc'&y  n\mc\^n  pclL^pc' 

r.i  ^  .pdxx-aiAi  cuixliA  pcii^cuo  .pdicuxin 

ocn  At*  PtV^i^io,  r^ocrnri  PC^irciA  Ar^Lo 

rdwrcAo  PCllraiA  pc^ujA\=?3  ^*.1  ^pc'  .A=loA\1  pdA  pdx-CVl^ra 

*-^\p3  .  ^GjL  rdA  1^.  rc'Ai CV.n.A^  ^Ocna  ^O.ia\U  .ptii.cu^=>n 
0.11  rtfjL aiiw.1  cnii^.  ^3  ial.i  oiu^^rc'  ia3A=>  pi  rcHw.i 
rc'A  i_»  i.L  >aiA\tD  .CV.W  pc'AiaV^a  r^Ao..  AApn  ^cu  cn 

.T_*a  .pApci'*.  pdA  pdA  0.102^^3  .vA-ra  .=>  G  A>1  , _ n  «n  cr><\\ 

.•^alnn  A\l  cn  .orA  (-> CV.i-1  rc'Ai aL V=g a  Pd«^rd^ 


and  order  of  the  brothers  and  that  of  the  rabbaitd  of  the  school, 
neither  for  the  cause  of  the  instruction  ^  nor  because  of  a  pretense 
of  prayer,  also  not  in  order  to  buy  or  to  sell.  Whoever,  however, 
enters  on  the  occasion  of  instruction  or  prayer  without  permission, 
shall  not  be  received  in  the  community.  For  the  purpose  of  trade  it 
is  not  lawful  to  get  permission  because  it  is  outside  the  will  of 
the  canons,  and  is  entirely  foreign  to  the  occupation  of  the  com¬ 
munity.  But  who,  then,  dares  and  enters  the  country  of  the  Romans 
to  work  out  a  business  1 3,  he  shall  not  be  received  in  the  community. 
But  if  it  seems  (good)  to  the  rabbaitd  and  to  the  brothers  of  the 
community  to  grant  grace  to  them  while  they  are  not  deserving  it, 
because  only  once  they  were  caught  that,  they  trod  outside  the  custom 


of  the 
prayer 
again 


community  —  those  who  entered  because  of  teaching  and 
shall  agree  under  strict 14  stipulation  that  they  shall  not  enter 
without  permission.  And  after  they  receive  censure  and 


lcbuke  which  they  deserve,  they  shall  be  received.  From  those  who 
entered  because  of  trade  shall  be  taken  what  they  brought  from  the 


l2  Obviously  the  reason  is  that 
schools  of  the  communities  and  monas- 
rics  in  the  Byzantine  territory  were 
regarded  as  centers  for  the  virus  of 


heterodoxy. 

13  pragmatia 

vpay/xaTeta. 
i*  Lit,  1  true  \ 
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CU  iVh  . cvA^.  r<^io!^r<^  ^  cucno 

^.V*cno  .rcAd,^  QPr^.l  rc'v^A  Acu^Jia  . rd^3 O ctdt .1  retire' 
.^OcrA  ^'urc'  rdn^  rC^ULi  •^CUrc'  rdurc'  ^.n  _  pc'  n\mA>^ 

c^v.X-rC'  rtlAc\ 


OrC'.l 


r 

ocnA^. 


^iwrc'  v*\  o  V3  OpC^  rdl.a.1^.-) 

10^_Ocni5»3  .\_a  <kx3  cu^urc'.i  9  r^Lzn  acnn  cnN^oy  rv  t%\ c\ 

rCjj’iorC'o  . rCvL 0.1^-)  ^  ftlin^U  11  . nAcAte^l 

❖  rdl-CUA  ^73  ^OXLU.T^U  w  re" 


12 


pt!53.T^.  caK'  jj 


i.rc'  ^33  :  ^dv^o  pu.i  reJT 


pc'— A  pc' 


rdJ  awrc'  rc'^o’i^  rd=>  ^ai  ^  ^33  i=A  'r^.Tn  ,ir. 


*1  _  pc'  .jjoA^I 

*A 


8  Ort'  B  —  9  om.  D  —  10  om.  B  —  11  lacuna  A,  ^  Oonral  F,  CUCTDO  BCD 
—  12  rdan  C\  B 


country  of  the  Homans  and  it  shall  enter  the  treasury  of  the  school, 
and  then  they  shall  be  received.  If,  however,  those  brothers  who 
have  a  good  name  and  nothing  is  heard  against  them  either  in  the 
community  or  in  another  place,  have  worked  out  business  15,  a  half 
of  that  what  they  have  brought  shall  be  taken  from  them  for  the 
treasury  of  the  school.  [Through  these  (proceedings)]  they  shall  be 
received  in  the  community.  (As  to)  the  second  journey  —  if  they  are 
captured,  they  shall  be  driven  away  entirely  from  the  community. 

The  fifth  canon.  No  one  of  the  brothers  shall  practice  business  16 
or  craft.  But  if  it  is  necessary  17  to  buy  and  sell  (then)  from  the 
month  5Ab  18  until  TesrI  qadlm  19  outside  of  Nisibis  20  in  other  couil- 


15  See  footnote  13,  page  76. 

16  See  footnote  13,  page  76. 

17  The  rules  leave  us  with  the 
impression  that  instruction  in  the 
school  was  free.  At  least  there  is 
nothing  said  about  the  financial 
obligations  of  the  pupils  towards  the 
teachers  and  the  school.  However  the 
students  had  to  take  care  of  their 
maintenance. 

18  The  month  of  August. 


19  The  month  of  October. 

20  Later  it  was  found  that  this 
arrangement  was  not  satisfactory  and 
this  order  was  changed.  Barhadbesab- 
ba,  Fondation,  ed.  Scher,  p.  397  f., 
speaks  of  the  fathers  who  have  arrang¬ 
ed  the  work  according  to  two  harvest 
seasons,  the  harvest  of  corn  and  the 
harvest  of  the  fruit,  so  that  the  ses¬ 
sions  in  the  school  followed  these  two 
seasons. 
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*■ —  c\_i ctd  ^  cVaA^i  rc"ix^^  rdA.i  rcA^  cxuzn o r^o 

'!•  ^u»i»  rcAA 

rc'iil*.!  crA  ^-»  i-»  ^ *1  r^Lj ^*.*1  j_\  re*  ,13  rt^Kx-i 

r^/<^Xx-J  'i-3  •  A  ^  r^A  ^n.a  ^_  CU  pc'  \  CU  .1  n^^ra  o  on 

r^A^Oa^xj  cn  ^3.1  v/^rC^  ^-*1  CVl  CT3  .  1^.3  ^urx'n  v/y  r^ 

n^vAy  r Aai-.l  r<L^  r^A  .1  A<Vvl  rcHl*.iA  r^  \u 

V  CTD  A\W-I  r^T.  CVA^ 

r^A  .  <^\_»  ^  \_x>  r<lx-CU-A  ^ArCiL.i  ^.1  r<U>rc/  .rsl^iLi 
y\*in.^O  •  rdx>  rdA  G  ccAvixa  "iA  ^  vu  <^\iz3.i  n^53^_  ,  n\nn  X\\ 

***  «. — OOcns.i  ^ocrA  r<lio  rdlSu rcLi  . r^<V\ giioA^n 


13  canon  om.  E 


trios.  In  Nisibis,  however,  except  the  workers21,  they  are  not 
allowed  to  practise  business  22  A  craft  however,  that  is  not  shameful, 
they  may  work  for  three  months. 

The  sixth  canon.  No  one  of  the  brothers  who  has  earned  denars 
beyond  his  need 22 ,  and  seeks  to  lend  them  shall  lend  on  usury. 
On  interest,  however,  as  this  is  in  the  church,  that  is  one  hundreth  24 
of  a  denar  per  year,  he  may  25  lend  in  order  that  the  community 
may  not  be  reviled  because  of  his  affair  if  he  takes  more. 

I  he  seventh.  The  brothers,  however,  who  enter  the  community 
newly,  shall  not  be  received  until  they  have  appeared  before  the 
rabbaitd  and  the  brothers,  and  have  received  instruction  as  to  how 
they  ought  to  be. 


21  Chabot,  L’ecole  de  Nisibe,  p.  73 
explains  this  in  a  specific  sense  :  ‘qui 
constituaient  probablement  une  sorte 
de  corporation  ou  de  syndicat  analogue 
a  ceux  dont  nous  connaissons  1  ’exis- 
tance  dans  d  ’autres  villes  grecques  en 
Syrie’.  The  Arabic  version,  however, 
reads  here  :  l^l  U,  *UI  ‘the  con¬ 
struction  work  and  similar’,  Fiqh  an- 
nasrdniya,  ed.  Hoenerbach  et  Spies, 
p.  163. 


22  See  footnote  13,  page  76. 

23  This  canon  shows  that  the  stu¬ 
dents  who  entered  the  community  of 
the  school  were  not  required  to  practice 
poverty. 

24  rt'-A7--Oa~\7-i:,<7’  heqatdstd  — 
(KaToarr/. 

25  A  short  epitome  of  the  canons 
reshapes  the  text  and  forbids  lending 
out  also  for  interest,  Ms.  Par.  syr. 
306,  fob  111b. 
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f-Jzn  ^Ocn*A\»rC'  rC\A  ci^£o  pc'!  i^.xzs.1  ^.*.1  r<lx>rc'  .r^xlsaAin 

rdA»i£)G  rd\  C\^CD  rC'.T  rthLCL^O  r^A  »  \^rnr>  reA'  n  \  ->  A\  «v  «m 

v  g\\,  :vti\  ^AyAx.  rdi  rc'AA  ^Arc'n  rds  i\\-i  :  pc'Aa^Ax*?  i 

oi-S33rC/.T  r&zn  rtlni  rein  AaCUS331  rdLav-3  t.^ 

rcA^liA>  rc'ibi  rcLsnO  .coAvAiA  A\ rdl  *A^.  . rdz.^oii  re'icupav^a 
rdA  14  rdx^ai  ^  v>^A:t  rdl^rC'o  .rc'Ax^O.l  v\CuAjo  *Aci  re'Air^ij 
T4J  pC'oco  reiA^i  A\  pc'inraa  Aa  rV.i  ^.1  _  cucn  .*utx. 

K'i.voa.aa  .  rdi-iJLn  rtUirtA  rc'ocrui  r?\ca<\i ao  *t»  to  1  re'iuco 

v  rC'Axj^oi  CU^rAi  rdi'iurc' 


14 


.1  C 


The  eighth.  The  brothers,  however,  who  (already)  are  in  the 
rank 20  of  the  9eskulaie 27  are  not  allowed  to  cease  from  writing, 
reading  28  and  interpretation  of  the  school  and  the  ‘recitation  of  the 
choirs  ’  29  without  an  urgent  affair. 

The  ninth.  In  the  time,  however,  of  the  great  mautbd 30  when 
they  have  recited  the  psalm  of  the  evening,  everyone  shall  go  into 
his  cell  31.  And  when  the  cock  crows  everybody  shall  come  and  take 
(his)  place32.  The  one  that  was  taken  from  the  evening  is  not  valid. 
Those,  however,  who  come  at  the  cock’s  crow  shall  leave  one  row 
before  the  bench33  to  be  for  the  brotliers-presbyters,  and  shall  take 
places  in  the  other  row. 


26  Lit.  ‘name’  or  ‘title’. 

27  rcA cx^co re'  _  cr^oAta  ‘students’, 
‘  disciples  ’. 

28  Lit.  ‘  reading  syllabi 

29  In  the  sVta  we  have  to  do  with 
two  choirs  arranged  for  antiphonal 
chanting.  -AbdIso%  Nomocanon ,  ed. 
Assemani,  p.  274,  in  connection  with 
the  same  term  describes  the  canticles 
which  were  used,  particularly  the 
* unlata  ‘response’.  These  two  things, 
interpretation  and  chanting  appear  in 
the  description  of  Narsai’s  work,  see 
Barhadbesabba,  Fondation,  ed.  Scher, 
p.  383. 

30  Atcvso  mautbd  ‘a  habitation’. 


In  the  liturgical  terminology  it  means 
a  part  of  a  service  sung  sitting  and 
also  a  division  of  the  Psalter,  see 
Syriac  and  Arabic  Documents,  ed. 
Voobus,  p.  169,  188.  Here  it  means  a 
part  of  the  work  of  the  school  that 
covers  the  session  in  the  year.  Con¬ 
cerning  the  latter  see  'Abdiso',  Nomo¬ 
canon,  ed.  Assemani,  p.  273  f.  and  the 
Appendix. 

31  rt'irvAn  qelditd  —  kI AAa. 

32  This  was  the  usual  practice  that 
study  lasted  from  the  morning  until 
evening,  see  Ms.  Mus.  Borg.  syr.  39, 
fol.  149  a. 

33  rxfAm^ot)  sapsila  rr  subsellium. 
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OL^Qt) rdA  ^xL rd  15  rd_*j rd  ^cv^v  ^ 

^poonA  rdii^rd  rdlrd  .^OVSlj^  rdA  rr'Ax  A  » 

❖  rdz-a^L  rdA.l 

:  rd<k_Axj  rd.iAxra  rdxird  icnv  mi 

.orA  >cnctt\n  *^00011  .«^ocnuaj  :u,  cnvw^rdo 


rcizj 


17 


OK'  cni=Lx>  ^  oA  <k»rd.i  rdl*rd  rd-x»rd  ,16 

r^X.i  cn^ii^.  ^3  A\  rdj  rcA  rd»V3.T  rd.1  »iA  ^»*iurd  *jrd 
.•u»  Aiw  iijk-o  *> rdurdo  .rd^xxai.io  rdiind:!  rdcV> qaqq<\*?i 

rdxJt-CUL^A  nc'i^A^vJ  •.  r^oi\^3  rcAo  rdiOtlo  ^Acn 

V  r^<Kl*.u=Ac\ 

r^3  ^pcm^urc'.i  ^xLrd  ^.i  rdiird  .18 

rd<kA^*i:i  rdfla^A^  *o*jd 

.rdCL^i  A^.  rdA  CV-1Q?  rda  ^AAsasaa  rv  r>  ^  <^vsu 


15  om.  E  —  16 


canon  om 


.  E  —  17  A*.  BDF 


18  canon  om.  E 


The  tenth.  The  brothers,  however,  who  come  to  the  school  shall 

not  dwell  singly  and  by  two’s  in  the  cell  but  shall  be  with  others 
without  confusion. 

The  eleventh.  The  brothers  who  reside  in  one  cell,  if  it  happens 

that  one  of  them  become  sick,  shall  be  with  him  and  serve  him  as 
is  becoming  34. 

The  twelfth.  A  brother  who  has  a  contention  with  his  companion 

or  against  someone  else,  shall  not  go  to  the  court  of  the  outsiders 

out  of  his  will  without  permission  of  the  brothers  and  the  rabbaitd. 

And  a  brother  who  dares  and  transgresses  one  of  these  canons  and 

does  not  repent,  shall  become  foreign  to  the  community  and  the 
town. 

dhe  thirteenth.  Those  brothers,  however,  who  are  in  the  school, 
if,  before  they  appear  to  be  trained  and  know  the  order  of  the 
word,  they  are  found  that  they  speak  in  the  school  about  an  affair 

34  ^  that  time  school  had  no  ham,  Bariiadbesabba,  Histoire,  ed. 
xenodocheion  which  was  established  Nau,  p.  620  ff.  About  this  episode 
later,  under  the  directorship  of  Abra-  see  page  21. 
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nAl-CU^  ^33  »^CVa.5j.l <^\1  r<lX CV^Qo  rda  pdLCl^L  ^  ^  v  r\ 

V  rC/^U.*  v^J  iTJO 

K'&rc'  PClXo  .'XDT-^73  rcAvvorc'  r^iurc'  ,19  ixn^^vrji nC'n 

.r<iX-a.li^3  rc'^Air)  v^.r*'  n^<kx=aiA  criA^  ^cv^o 

r^^=3  ore'  . cnL»  1  *nfla3G  .rc'^varc'  ,cn  cnL.i.i  ^  ocn 
.Ll^JO  .  CQl^3  21  .30^5.1  20  G !<*  003  \£}J  .*1  r^^\i31  re^-i  <V\«s, 

rdi-ia  'ts.oa^n  laicii  .>CT3CU^lCU  rC^r^J  rcAo  rcAx^rai  rtl^lo 

❖  nC'<kl*.T_^3  ^=*3  jDC^iO 

CTDia.aA=3  T^i.l  r^jdrc'  23  ^33  rCjjrc'  ,22  i  C*r^<^\x_=3i4j.i 

:  nC'o^  cKj^33  rcA  O  rC^io^>  cq_\  *=3  io^JO  ’To.v^S  rc<«V>  rv  \  1  ty>  r> 
^3  r*A\\mj  rt"^ .!_» <^33 o  rc'^VLraA  *^10^33  rc'i^nc'  rxAo  rtlsocriSsso 

19  canon  om.  E —  20  om.  B  —  21  oO^UO  B  —  22  canon  om.  E  — 

23  ^533.1  F 

of  the  community35,  and  cause  confusion  in  the  school  shall  be 
driven  away  from  the  community  and  from  the  town. 

The  fourteenth.  A  brother  who  finds  something  lost  and  does  not 
come  and  notify  the  rabbaitd  about  this  in  order  that  the  affair  may 
be  announced  in  the  community  and  the  one  whose  is  the  lost  may 
hear  and  take  his  own;  or  he  requests  a  book  from  the  rabbaitd 
in  order  to  read  in  it  or  to  copy  from  it,  and  it  happens  that  the 
rabbaitd  forgets  (about  it),  the  one  who  does  not  come  to  notify 
him  30  shall  receive  punishment  and  shall  go  from  the  town. 

The  fifteenth.  A  brother  from  among  the  brothers  who  notices 
that  his  companion  is  troubled 37  by  some  offence  and  offers  him 
correction,  and  he  does  not  regret  —  and  he  neglects  and  does  not 
come  to  inform  the  rabbaitd ,  and  the  matter  becomes  known  after 
a  certain  time  through  another  one,  he  shall  share  in  the  punishment 
of  that  who  offended. 


35  See  note  13,  page  53. 

36  The  Arabic  version  offers  here  a 

different  sense  :  j\ 

— 1  -d  I  o  ^  4.V3  .  ^  !  4*3  I  ^At  wd  I 

<oL?  ^$d)l  jlj,  %  ‘if  a  book 
from  which  he  reads  and  writes 


becomes  lost  for  the  rabbaitd,  and  the 
rabbaitd  forgets  about  it,  and  then 
the  one  who  finds  it  does  not  come  In 
order  to  notify  him’,  Fiqh  an-nasrd- 
riiya,  ed.  Hoenerbach  et  Spies,  p.  164. 

37  <  Is  vexed  ’  or  <  labors  under  some 
offence’. 
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rCr.in  rc'Oooi  ^iurc'  Tire'  Jzp  rdlra\  i<k^> 

<♦  A^jaort'.i  o  cn.i 

^ c\A^lXJcl3l  cnvx*A  -V^iA^n^.i  r^nc'  ,24  ^x..i 

ArsnJ  .  >  cn  cA^  re'oen  1-^3  rc^  Ax*  A\x_2ro c\  .  rc'cv.jj^n  n?A  q 

v  cn  in  ».\  crira  -^iA^-ai  >  cn  rc'cVi  cAfVCtA  re'evin  rdjL'io  m^n 

.  rC^arrA  ^ioo  rC'Airc'  ^  rJlrc'  ^  25  ^oov  A.~»t  ^ 

r^ocni  .rtjijrC'.TO  K'^rsii  rC'^CLa* ina  r<b  Av*.l  y>v  \  ^rc' 
r<jD^u.i  AA^ra  A>  Tnj^  Aiui  Vi  ^.1  ^  :  .va^n  )o.T-^ 

*•*  CV^09  rtA  Ac\.2*j  cyA  <K*  rt'.i  'Q.v^n  A  %  rv  pv  ^ 

r?3  rcH-rc'  \x.CU*3  rdwrc'  ^  Tire'  .ixn^A\r=nAi 

Qacai  Ara  o  .ctA  rd>^3  ore'  cni^jjA  reij^o  .,cni  rc'^.re'  ^Wv 
V  rtisLCUA,  cyAa  ‘did  re'oen  .oui  ^LrC'  ^ 

Ar*  r^JLCU^  .V^a^J  rdiirc'  ^  Tin^  . 26 

^  canon  om.  E  —  25  canon  om.  E  —  26  canon  om.  E 

The  sixteenth.  A  brother  who  accuses  his  companion  regarding 
some  offence  and  does  not  prove  it,  and  he  is  found  that  falsely  he 
has  told  about  him,  shall  receive  punishment  which  that  offence 
deserves  regarding  which  he  has  accused  his  companion. 

The  seventeenth.  When  somebody  of  the  brothers  becomes  ill 
and  approaches  death  —  if  lie  shall  make  a  will  38  in  the  presence 
of  the  r  abb  ait  d  and  the  brothers,  something  he  has  made  shall  be 
valid;  if  however,  he  shall  make  it  when  the  rabbaitd  is  far  off,  the 
will  he  has  made  shall  be  void,  and  all  he  has  shall  enter  (the  funds 
of)  the  school. 

The  eighteenth.  If  somebody  of  the  brothers  stretches  out  (his) 
hand  because  of  one  of  the  reasons  which  he  may  have  and  beats 
his  companion  or  reviles  him,  and  is  proven  by  those  who  have 
seen  it,  is  to  be  scourged  39  before  the  entire  community. 

Ihe  nineteenth.  If  somebody  of  the  brothers  is  scourged 40  in 

33  rxii^u.T  (UatJqid  —  Si.aOyjKq  ‘a  ed  out’,  ‘tortured’, 
covenant  ,  testament’.  40  About  this  term  see  the  preced- 

39  dlie  verb  can  also  mean  ‘stretch-  ing  footnote. 
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.  \n  rA  on  r<%jj  vy  rC^  rC^  "Va*  t^Aa  rv\«wcyi  pv  a  ^  ^  A>~> 

28  rCxX-CV_l_^  27  ^  ^OiLlO  .rCx-i-o  ^3-QQ-^3  .\"m^  rC'ocnA 

V  rC'^VL*  T_^3  ^50  O 

.rcAcUitondra  ^Ocni  ^A» rC'  rc^.lii.^cQ^ o  29^>^cr»v  ^ 

'Q-xODl  rtll_i  ia  1 0  rdlx^cn.T  ^.oan^n  w  rC' 

27  om.  D  —  28  om.  D  —  29  canon  om.  E 

the  community  because  of  a  matter  of  offence  for  three  times,  and 
does  not  reform  and  if  after  this  he  shall  commit  another  offence 
like  one  of  the  previous  ones,  he  shall  receive  punishment,  and  shall 
go  from  the  community  and  from  the  town. 

The  twentieth.  But  the  maqreidne  41  and  the  mehageiane  42,  those 
in  the  school,  if  they  despise  and  neglect  the  order  43  of  reading  by 
syllables44  and  reading  that  is  laid  upon  them,  without  a  reason 


41  Chabot,  L’ecole  de  Nisibe,  p. 
65  asserts  :  ‘le  terme  parait  designer 
specialement  le  professeur  charge  du 
cour  de  chant  liturgique’.  However, 
the  functions  of  these  ‘lecturers’  or 
‘teachers  of  reading’  must  have  been 
manysided.  These  must  have  included 
grammatical  studies.  One  of  these 
maqreidne  of  the  same  school,  Jausep 
Huzaia,  produced  the  most  ancient 
grammar  of  which  we  have  knowledge. 
Already  its  title  is  instructive  : 

A  rdru 

^nx--3 r^L*”V£i^)  r^»\Ooo  AfldCVj  > ^=5 

ysx>' u  >*».»>  ^3  V  about  the  sub¬ 
ject  of  grammar,  composed  by  Rabban 
Mar  Jausep  Huzaia,  a  maqreiand  of 
the  house  of  the  Rabban  Mar  Narsai, 
the  mepasqdnd,’,  Ms.  Baghd.  522,  fol. 
79  a.  Further  it  included  instruction  in 
liturgical  reading  namely  where  to 
raise  and  lower  one’s  voice  and  use 
different  intonation.  Regarding  the 


term  in  connection  with  this  artful 
liturgical  reading,  cf.  Ms.  Berl.  Sach. 
83,  fol.  6  a  and  Ms.  §arf.  Pair.  247, 
fol.  46  b.  Finally,  these  functions 
included  liturgical  chanting,  see  foot¬ 
note  29,  page  79. 

42  Etymologically  it  can  mean  a 
teacher  helping  to  read  syllables  or  a 
teacher  in  meditation.  Chabot,  follow¬ 
ing  the  last  line,  has  supposed  that 
the  term  here  refers  to  a  teacher  in 
rhetoric,  Lyecole  de  Nisibe,  p.  65  f. 
In  other  sources  the  term  evidently 
refers  to  the  elementary  instruction 
in  reading,  cf.  Ms.  Par.  syr.  375,  fol. 
152  b.  Thus  one  of  his  functions  was 
to  explicate  the  words  and  help  the 
students  in  difficulties  caused  by  the 
differences  between  the  vernacular  and 
literary  language. 

43  rdcnAp  taksa  —  ra£iv. 

44  rdix^cn  means  ‘  reading  by  syl¬ 
lables  ’  as  a  beginner. 
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30  canon  om.  E  31  rdwK'B- 32  add.  .\anl  F  _  33  ^  ^  ^  B  p^-,  GD 

of  sickness  and  permission  of  our  r  abb  an,  they  shall  receive  a  rebuke; 
sustenance  which  they  are  entitled  to  receive,  is  withheld  from 

them,  and  they  cannot 40  be  present  to  hear  the  judgement  of  the 
school. 

The  twenty  first.  Whoever  is  detected  because  of  some  offence, 
and  the  brothers  and  the  rabbaitd  of  the  community  have  determined 
the  punishment  upon  him  which  he  is  to  receive  according  to  his 
offence,  but  he  does  not  obey  the  decision  that  they  have  determined 
over  him,  and  he  goes  and  takes  refuge  with  some  cleric  40  or  one  of 

the  seculars  and  seeks  for  himself  patrons  47  and  a  defender 48  _ 

he  shall  not  be  worthy  of  mercy  even  if  his  offence  is  small.  And  he 
shall  be  driven  away  from  the  fellowship  of  the  community45*  and 
hom  the  dwelling  place  that  is  in  the  town  (because)  he  persisted 

obstinately  and  did  not  accept  the  decision  that  was  (made)  against 
him. 


4,>  I  his  seems  to  be  the  meaning 
of  this  sentence.  Literally  however 
the  translation  reads  :  ‘they  do  not 
come  near’. 

46  ‘Ceci  montre  que  l’Ecole  etait 
exempte  cle  la  juridiction  episcopale, 
privilege  ...  accorde  a  un  grand  nom- 
bre  de  monasteres  et  d  ’etablissements 
scolaires  \  Chabot,  Ecole  de  Nisibe, 


p.  76  f. 

47  patrone  —  patronus. 

48  4a  —  napacTTaaLa  does 
not  appear  in  Payne  Smith,  Thesaurus 
syriacus,  col.  3242  ff. 

41)  Here  the  Arabic  version  adds 
that  lie  shall  be  excluded  also  from 
the  church,  Fiqh  an-nasrdmya,  ed- 
Hoenerbach  et  Spies,  p.  165. 
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The  twenty  second.  Every  one  who  has  become  a  rabbaitd  is  not 
allowed  to  act  contrary  to  these  (rules)  that  are  written  in  this 
book.  And  if  he  shows  himself  that  he  acts  otherwise,  he  shall  give 
to  the  school  as  a  recompense  50  10  denars  of  gold,  and  shall  leave 
the  community  and  the  town  in  shame51. 


(The  canons)  end. 


50  qatadlqa  —  kcltclS Urj 

‘sentence’,  ‘punishment’,  ‘condem¬ 
nation  ’. 


51  About  the  qualifications  of  a 
rabbaitd ,  see  Maruta,  Sunhddds 
tibclditd  L,  ed.  Voobus,  p.  130  f. 
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[  rc'iioi.  I 

rx'ltT  ^73.1  crx^y  rdlcn  rdlrav^.i  rdwK'  Arc' 

rc'^y^ai^o  rc'^v.jjixajL.  cn  cu  is  *.sa=3  .  rd*k\jsn  v^£z3  oixtocv.^ 

rdiravrj.i  rcAcv.nQaArc'  oo C\A c\A  ,i^7]  rdac*.%x3i  crD^cucmi 

[EATIFICATION] 

Also  we,  brothers,  in  this  time  of  the  rule  of  the  peaceful  and 
kind  1  Khosrau  2,  king  of  the  kings,  under  the  glorious  and  upright 


leadership  of  the  highpriesthood 

1  From  that  which  we  know  of  the 
situation  at  that  time,  we  can  conclude 
that  it  was  an  epoch  marked  by 
favorable  conditions.  It  is  reflected 
in  a  lively  activity  in  erecting  monas¬ 
teries  during  the  period  of  the 
Catholicos  Jausep,  who  ruled  from 
552  till  566,  Eliia  bar  Sinaia,  Ms.  Yat. 
syr.  520,  fol.  214  a  -  251  a.  Khosrau 
had,  in  his  peace  treaty  with  the 
Emperor  Justinian  in  the  year  563, 
given  assurance  that  there  would  be 
freedom  of  religion  in  his  empire, 
including  permission  for  the  erection 
of  buildings,  designed  for  the  purpose 
of  the  cult,  Menander,  Fragmenta 
liistorica,  ed.  Dindorf,  II,  p.  24. 

2  This  is  Khosrau  I  Anosirvan  who 
ruled  from  531  till  579. 

3  The  chronicle  of  Mesiliazeka  in¬ 
forms  us  that  previously  he  was  a 
teacher  in  Hedaiab  where  he  served 
for  about  30  years,  Sources  syriaques, 
ed.  Mingana,  p.  75.  That  Paulos  took 
part  in  the  theological  discussions 


of  the  holy  Mar  Paulos3,  the  bis- 

with  the  Emperor  Justinian,  appears 
in  his  report  about  the  deliberations 
Avliich  was  sent  to  Qlswai,  a  physician 
at  the  court,  Abu  sl-Barakat,  Misbdh 
az-zilma,  ed.  Biedel,  p.  652;  a  letter 
of  Bar§auma,  bishop  of  Sus,  sent  to 
Isd'iahb  I,  refers  to  his  trip  to  the 
emperor,  Hisioire  nestorienne ,  ed. 
Scher,  XIII,  p.  568,  also  that  of 
GiwargI,  metropolitan  of  Mo§ul,  Ms. 
Vat.  arab.  110,  fol.  190  a  -  192  b.  An 
evidence  appears  also  in  a  document 
of  which  an  excerpt  has  survived,  Ms. 
Br.  Mus.  Add.  14,535,  fol.  16  b  -  18  b. 

The  attempt,  see  Mercati,  Vita  e 
gli  scritti  di  Paolo,  p.  3  ff.,  to  iden¬ 
tify  him  with  Paulos  the  Persian, 
described  by  Junilius  Africanus,  has 
found  much  approbation.  Junilius  re¬ 
ports  :  Ad  haec  ego  respondi,  vidisse 
me  quendam  Paulum  nomine,  Persam 
genere,  qui  in  Syrorum  schola  in 
Nisibi  urbe  est  edoctus,  ubi  divina 
lex  per  magistros  publicos,  sicut  a  pud 
nos  in  mundanis  studiis  grammatica 
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hop  who  in  our  period  is  entrusted  to  shepherd  the  sheep  of  the 
Messiah,  and  under  the  supreme  and  skilful  teaching'  of  our  fathers 
and  the  r  abb  and  •■',  God-loving  Mar  Abraham6,  presbyter  and 
mcpasqdnd  •  of  the  divine  books,  and  Mar  Narsai 8,  deacon  and 
maqreidnd u,  —  we  consent 10  and  accept  these  canons  which  were 
set  up  by  our  holy  fathers  11  and  entrusted  (to  us)  with  a  true 


et  rhetorica,  ordine  ac  regulariter  tra- 
ditur,  Instituta  regularia,  ed.  Migne, 
col.  15.  However  all  the  data  conflict 
wit h  the  evidence  in  the  sources,  see 
A  OOBUS,  School  of  Nisibis,  chapter 
V. 

Another  attempt  to  identify  him 
with  Paulos  of  Basra  who  composed 
a  work  on  the  logic  of  Aristotle, 
Logica ,  in  Anecdota  syriaca,  ed.  Land, 

,  p.  1  ff.,  dedicated  to  Khosrau, 
made  by  Nestle,  TLZ  I  (1876),  col. 
668  f . ;  Labourt,  Christ ianisme  dans 
V empire  perse,  p.  166,  and  Ciiabot, 
Littet atnre  syriaque,  p.  52,  is  impos¬ 
sible.  After  the  collapse  of  his  aspira¬ 
tions  to  become  metropolitan  of  Persis, 
this  Paulos  abandoned  the  Christian 
faith,  Bar  *Ebraia,  (  h  ronicon  cccl., 
ed.  Abbeloos  et  La  my,  II,  col.  07. 

4  His  consecration  could  not  have 
taken  place  before  Catholicos  Aba’s 
return  from  Bet.  Huzaie  in  551,  see 
Aba,  Lettre  V,  ed.  Chabot,  p.  03  • 


Tas'Tta  de-Mar  Aba,  ed.  Bedjan,  p. 
260  ff. 

It  seems  that  this  is  the  same 
prelate  whose  name  appears  among 
the  signatures  given  to  the  acts  of 
the  synod  held  in  the  year  554  under 
Catholicos  Jausep,  Synodicon  orien¬ 
tate,  ed.  Chabot,  p.  108. 

Paulos  died  at  the  time  of  the  con¬ 
quest  of  Dara  by  the  Persians,  His- 
toire  nestorienne,  ed.  Scher,  VII,  p. 
103  ff.,  i.e.  in  the  year  571. 

5  The  plural  form  of  ‘our  master’, 
cf.  footnote  2,  page  73. 

6  See  page  23  ff. 

7  See  footnote  3,  page  73. 

8  Nothing  is  known  about  his  per¬ 
son. 

Sec  footnote  41,  page  83. 

u>  Or  ‘approve’. 

ii  This  statement  corrects  the  asser¬ 
tion  made  by  the  Chronicle  of  Arbel 
that  rxfjcvAxj  ‘especial  canons’ 

were  set  up  for  the  rabbaita,  Sources 
syriaqnes,  ed.  Mingana,  p.  73. 
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♦♦♦  rcAvs-CUan  rdlSiLizj 

2  ^lArn2E_5*a  BE  —  3  rcW=3  0  CEF 

stipulation  that  we  do  and  fulfil  all  that  is  written  here  without 
resistance  and  impudence  12. 

And  whoever  is  caught  that  he  transgresses  one  of  these  laws 
according  to  what  is  written  above,  in  consent  we  issue  judgement 
over  him  and  no  one  shall  be  allowed  to  help  him  in  any  way  or 
(for)  any  reason. 

Confirmed  and  verified  is  this  book  through  the  Amen 13  that 
is  not  to  be  deceived. 

The  canons  end  (here)  which  were  set  up  in  the  days  of  Mar 
Hosef  14  and  Mar  Narsai 15  the  teachers  of  truth. 


12  The  Chronicle  of  Arbel  tells  that 
this  necessity  was  caused  by  the  unrest 
which  had  broken  out  because  of  bad 
management  of  the  property  of  the 
school.  Mesiiiazeka,  Histoire,  ed.  Min- 


GANA,  p.  73. 

13  Used  here  as  a  formula  of  con¬ 
firmation  or  sanction. 

14  See  page  55. 

15  See  page  21  ff. 
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FURTHER  —  OTHER  CANONS  OF  THE  SAME  SCHOOL 

Again  (these  are)  other  canons  which  were  set  up  and  laid  down  in 
the  12th  year  of  the  victory 1  of  the  merciful 2  and  beneficient3 
Hormizd,  king  of  the  kings,  under  the  leadership  of  the  watchful 


1  What  is  meant  here  is  the  event 
of  his  enthronization  in  February  579 
following  Khosrau  I.  The  twelfth 
year  would  be  590  A.D. 

Although  the  wording  is  somewhat 
strange,  it  cannot  refer  to  any  other 
event  since  his  rule  did  not  last  longer 
than  12  years. 

2  BaPamI  eulogizes  his  actions  and 
claims  that  his  justice  surpassed  that 
of  Anosirvan,  Chronique,  tr.  Zoten- 
berg,  II,  p.  246.  Also  Hisam  ibn 
Muhammad,  see  Tabari,  Ta*nh  ar- 
rusul ,  ed.  Barth,  Noldeke,  etc.  p.  988. 
However,  other  sources  draw  a  different 
picture.  Tabari  quotes  a  source  accord¬ 
ing  to  which  he  was  reckless  towards 
the  nobles  and  the  influential  people, 
whom  he  put  into  prison  and  executed 
them,  ibid.,  p.  990.  An  anonymous 
chronicle  in  Syriac  states  that  a  heavy 
yoke  was  placed  on  the  nobles  and  on 


all  the  people,  Chroniron  anonymum, 
ed.  Guidi,  p.  15. 

3  Christian  sources  praise  his  magna¬ 
nimity  and  kindness  greater  than  any 
other  king  had  offered,  Histoire  nes- 
torienne,  ed.  Scher,  VII,  p.  195; 
*Amr,  De  patriarchis  nest.,  ed.  Gis- 
mondi,  p.  45.  His  reply  to  the  Magi 
reveals  his  patent  sympathy  for  the 
Christians,  as  this  is  demonstrated  by 
a  reliable  tradition,  see  Tabari,  Ta’rih 
ar-rusul,  ed.  Barth,  Noldeke  etc.,  p. 
990  f.  These  sentiments  of  gratitude 
are  reflected  in  the  synodical  acts 
composed  under  Iso'iahb  I,  Synodicon 
orientale,  ed.  Chabot,  p.  130. 

However  we  hear  of  the  churches 
which  were  destroyed  under  Hormizd ’s 
rule,  Petros,  Tas'itd  de-Mar  Sabriso', 
ed.  Bedjan,  p.  306.  These  actions  must 
have  been  the  result  of  the  initiative 
of  the  local  authorities. 
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1  >i_^D  D 


shepherd  and  wise  director,  our  blessed  father,  Mar  SenFon  4,  bishop- 
met  lopolitan,  and  during  the  teaching  of  Henana  5,  presbyter,  skilful 
m  his  knowledge  and  glorious  in  his  humility,  and  Mar  Qassa  6,  ma- 
qreiana  7  and  baduqd  8,  and  Mar  Hen  an  Iso'  9,  presbyter  and  meha- 
goidnd  10  together  with  Huh  11  the  rabbaitd  of  the  school  and  all 

the  outstanding  and  baduqd  12  brothers  that  are  in  the  community 
this  time. 

The  first  canon.  The  * aksenddakrd  13  who  is  in  the  xenodocheion  14 
of  the  school  shall  carefully  provide  for  the  brothers  that  have 
become  sick,  and  nothing  shall  be  lacking  in  the  (things)  required 
for  their  nourishment  and  their  cure;  and  further  he  shall  not 


4  About  this  Semf6n  some  infor¬ 
mation  appears  in  the  synodical  acts 
of  t lie  year  585.  Can.  XXX  reports 
about  the  schism  between  Semfon  and 
Cilgor  of  Lew  Ardasir  which  was  so 
serious  that  they  were  threatened  with 
suspension,  Synodicon  orientale,  ed. 
(  fiabot,  p.  163;  see  also  Voobus, 
Syrische  Kanonesmmmlungen ,  II,  In 
the  preamble  of  the  canons  of  DadIsof, 
in  the  Monastery  of  Izla,  written  in 
the  10th  year  of  the  rule  of  Hormizd, 
January  588,  he  is  referred  to  as  ‘  the 
martyr  and  holy  Mar  Sem'diU,  Syriac 
and  Arabic  Documents ,  ed.  Voobus, 


p.  165. 

5  See  page  25  ff. 

6  Nothing  is  known  about  him. 

7  See  footnote  41,  page  83. 

8  See  footnote  7,  page  52. 

9  Nothing  is  known  about  him. 

10  See  footnote  42,  page  83. 

11  This  word  obviously  must  be  a 
name. 

12  See  footnote  7,  page  52. 

rc'i^o.'una^rx'  > aksanddakrd  — 
$evoSoKo<i  ‘the  curator  of  a  hospi¬ 
tal  \ 

14  ^.x^o.'ura^rc'  > afcsdnddduicxn  — 
^eroSo^eioy  ‘a  hospital \ 
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n^d^flerc'i  rc^vciajo  rC'AvAA^.  r<A  CVixito  rc^i  r<'\<\\'m  ^  ^lao 
rdiOAnra  <Acn  ^=0  rc'xu.i  xx£»<kti>3  ^  rc^o  y->v  a  rcA 

ocno  .cni^a  .aJ3ai<ki  ore'  'ta.v^a  A*.  rcA  ^cn 

xicv^l  0 1 A  Cfl\  r^X  ~  ^*i^va?n^  rc'iot  rdo_*  ^\y  n  A<^u 

v  rc/^a_..TJi73  ^ioo  rt'Acuutorc'  ne'jv  ^ 
rc'Av_xA_o.i  •  rdA  CV_^£c>  r^A  ^_» A\  r^.T  rdxj  rc'n  . 

.\Ax.  *A  r^xla.* Av*o  *1  re*  iAfio  rtA  o^so  rdra 

V  Ana  ckl  rcA  rcA  OA.Q0  rcf.n  ^  rC^O 

•pll  crxi.-UJOA  rgA^iri ,1  crA  J3.l'\  4  rCijLCUn.l  nc'^vxni  .3  rc'^A^i 
^ ^*~> Actj  r^m »x\  ^  re'  .r^lnliQft  rdjjrC'  A\^^d  v^xVkAvi?3 

jlr^a  . „ _ CU  re*  oi.v»i*A  rd^raAvSa  rdl>.\=>  Ord  OcrA  'nmm\ 


"A^rd 


B 


canon  om.  E  —  4  om.  CD 


steal  or  be  unfaithful  in  something  that  has  been  entrusted  to  him 
in  order  to  manage  it.  Without  the  malpdnd  16  of  the  school  he  shall 
not  arrange  16  income  and  expenses  of  the  school.  If  he  is  found 
that  he  does  not  do  one  of  these  that  are  written  in  these  canons, 
everything  that  he  has  defrauded  or  concealed,  shall  be  taken  from 
him.  He  shall  give  as  punishment 17  money  1S,  50  * estiren  19  for  the 
xenodocheion.  Then  he  shall  leave  the  school  and  the  town  in  shame. 

The  second.  The  brothers  who  come  to  the  school  —  as  long  as 
the  cells20  in  the  school  are  empty  —  no  one  is  allowed  to  dwell 
with  the  Nisibeans.  If  one  dwells  (with  them),  lie  shall  not  be 
received  in  the  school. 

The  third.  The  rabbaitd  of  the  community  ought  to  fulfil  the  order 
of  our  rabban  21  as  he  goes  around  because  of  the  needy  brothers 
whether  it  is  necessary  to  set  bread  before  them,  or  whether  it  is 


15  ‘Doctor’.  As  the  highest  de¬ 
signation  in  Ms.  Par.  syr.  375,  fol. 
198  b.  However,  it  is  also  used  gen¬ 
erally  for  all  teachers,  cf.  Ms.  Mus. 
Borg.  syr.  155,  fol.  8  b. 

16  Lit.  ‘shall  not  make’. 

17  See  footnote  50,  page  85. 

18  The  text  has  zUze,  the  plural  of 


zuz,  a  coin  equal  to  a  Greek  drachma 
or  to  a  quarter  shekel  of  Jewish 
money.  Here  it  is  not  used  in  its 
exact  meaning  but  in  general  sense  as 
money. 

1°  3Estlra,  a  stater  worth  four  zuze. 

20  See  footnote  31,  page  79. 

21  See  footnote  2,  page  73. 
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r^L2irC/  pA  rj  rdjm.uA  -~»cv>  rdjjrd  ^rn 

v  rd t^1=>  vyuK&UO  cnl*i^.  rd^-U  rC/A>o.cu.i\ 
rdimcu^  rd^'U  rdX  %ird  rd^\ CVn_».i\  AC^i^a.i  .5  rd^rai rd.l 
•rd^M^.v^n  ^3  TjA  rdwicx^  cnA  rdlaJO  jaCVJNJO  rdiird  Ta^.i 

.ia*jrdi  ndxtoami  rdi^acv^.  rdXrd  .rdckl^T^a  7  Ay  6  ord 

V  rd^i  CVjA  Ord  rdi*  A  A\  rdl  rd^ra  ^  rdo 

rdax-OA.lO  rdJUio.i  Ord  rd\ix..i  rdlavra.l  rd^rdi  .fe  rdx^CLu.i 
4^-  CLQ5  C\  M^O.l  .  ^a.sjL^k  rd\  10  rd(Viv  «  m  ^  9  O  rd 

5  canon  om.  E  —  6  om.  BCD  —  7  %^0  BCD  —  8  canon  om  E  _ 

9  om.  BCD  —  10  rd<Kikjjao .1 0  BCD 


necessary  to  aid  them  in  the  court22.  No  one  of  the  brothers  is 
allowed  to  take  bread  for  another23.  He  shall  not  be  slack  in  his 
occupation,  not  even  in  the  pretence  24  of  righteousness,  and  shall 
not  go  around  in  the  town. 

The  fourth.  No  one  shall  leave  under  the  pretext 25  of  right¬ 
eousness 2G  the  dwelling-place  with  the  brothers  and  go  out  and 
build  for  himself  a  hut  27  outside  the  town  or  by  the  side  of  the 
town,  but  shall  keep  the  lawful  dwelling  place.  If  he  desires  to 
excel28  he  may  go  into  a  monastery  or  into  the  desert. 

The  fifth.  The  brothers  who  are  not  found  in  the  time  of  the 
damp'29  or  reading  and  interpretation  or  choir  until  they  show 


22  Or  also  ‘judgement*. 

23  Here  the  Arabic  text  is  different. 
Instead  of  this  sentence  the  Arabic 
version  reads  : 

‘dJ  ^  1  »j  I  <>-  L»-  J)  |  yd 

‘no  one  of  the  students  is  allow¬ 
ed  to  perform  a  work  and  demand 
remuneration  for  it*,  Fiqh  an-nas- 
r  duly  a,  ed.  Hoenerbach  et  Spies,  p. 
166. 

“4  ^ parsupd  —  npoaomov. 

25  See  footnote  24. 

26  Or  ‘almsgiving*. 


27  rxojicv^  Jcurha  means  also  a  ‘  cell  ’. 

28  The  Arabic  version  reads  here  : 

l-utlj  j!  jlj  ‘if  he  wishes 

to  become  a  monk*,  Fiqh  an-nasrdniya, 
ed.  Hoenerbach  et  Spies,  p.  166. 

29  The  text  is  not  quite  clear  here. 
The  Arabic  version  also  is  of  no 
help  since  it  has  not  translated  these 
words.  The  most  natural  way  would 
be  to  understand  this  word  as  a  ref¬ 
erence  to  the  vigils.  Vigils  at  night 
and  work  in  the  morning  in  the  school 
appear  in  the  same  connection  in  other 
documents,  cf.  Ms.  Br.  Mus.  Add.  12, 
174;  fob  254  a. 
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\  CV.i.\  ^  *  ‘Ji,  %  Qff.l  f^ia\  CO  tYi\\^*-r| r^v  . 

rc'^vi^i  ore'  :  *^cvn.n^^a  rc'ikAjo  ,jLi  o re'  ^  rvn->  Aw\ 

v  re'ckiio  „x-t\  rd\  ^  re'  .relXoAJtore'.T 

ore'  :  rdXoAJQorc'  ^p  CUJJL  CC53.%r>.T  ^vLrc'  rdurc'i  .n  re'^.i 
r^i_rj<^»  rc'i.ao.l  ^-2p3  1  l\.1  ^..vaaS.  ^VYJro  *.  orara  ^  O cn.  (Vv*  r^ 

re'jQocoila  ^_» .oocn  r^iire'  txjja? CDH  re'vso cu^o 

^33  re'in^re'  .^evg^o  r^A  re'AcL^itore'.T  re'cv^.i 

rcA re'.i  rtljjrcAo  rc'ckxra  iAn  Con  ^^rC'.^ocrA  re'oeni  f^.^v 

•  • 

v  rel2k0^i^  ocn  re'oj-i  re'u jkza 
^-»V-A*<k^j  .30^0  rell.gAo.vr3  b\* reliirc'.i  ,12  rd^nx-i 

A\rel^i\  rt^JUgAsa  ^*3  ^»*ci^^330  rdl  ivjrelX  oaLs*A 
rt'vt^J  Pw.l.vl.^.0  .  reA  OJAQo  re'.i  rc'^o.iujrc'  A^O  ,  o 

^A  ^-*.1  ».. _ OcqA  JX-Qa_^  . re'^vA_» .v^i=3  cncyA  re'ocn.T 

11  canon  om.  E  —  12  canon  om.  E 


an  evident 30  affair  because  of  which  they  have  neglected  the  time 
that  was  set  for  study,  shall  not  be  excused ;  or  they  shall  be  sought 
out  by  the  heads31  of  the  cells32  or  by  the  rabbaitd  of  the  school 
if  they  do  not  obey  the  heads  of  the  cells. 

The  sixth.  Those  brothers  who  leave  the  school  before  completion, 
or  when  being  in  it,  are  found  that  they  are  outside  the  firm  rules  33 
and  lawful  life  with  the  brothers  —  when  they  die,  shall  not  share 
in  the  law  of  the  community34  of  the  school.  They  shall,  however, 
have  more  honor  than  a  secular,  —  if  it  seems  to  the  rabbaitd  and  to 
the  brothers  of  the  school  that  this  person  35  deserves  it. 

The  seventh.  The  brothers  who  excel  in  the  learning  and  further 
appear  (that  they  are)  able  to  teach  others,  and  are  ordered  by  the 
malpdnd 30  to  go  and  to  teach,  and  because  they  are  possessed  37  by 
the  school  and  the  long  stay 38  which  they  had  in  the  town,  it  is 


30  Lit.  ‘  known  ’. 

31  Discipline  in  the  school  was 
carried  out  by  a  scale  of  officers.  These 
‘heads  of  the  cells’  seem  to  represent 
the  lowest  rank  in  the  system  of  super¬ 
vision. 

32  See  footnote  31,  page  79. 


33  Or  ‘stable  life’. 

34  See  footnote  13,  page  53. 

35  See  footnote  5,  page  74. 

36  See  footnote  15,  page  93. 

37  Lit.  ‘  holding  ’. 

38  Lit.  ‘acquaintance’,  ‘intimacy’, 
‘  relation  ’. 
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♦>  rc'Wr*!^  redans'  red  rc'oca^  r^Acv^Xtfn^ 

•  C rd*irc/  ^>3  r^\  <\\Co  rdX 

rdii^O.l  rtvA.l  r^wrc'  ^3  ore'  rc'^zu^Di  ^3  Tire'  X* Zrezi  w  pc' 
rA  retocasA  redo -H)on£=>  ore'  ore'  .reHil^n 

*•*  »-_Oca\  re'evoru  re'Aii.  vsa^.i  rr'v^oo.i.  red^re'  .  A  .\» 
f1  —-®011-50  *"  •”*»»  re'WLirt'  rdiire'.T  14  rc'vT  A,1 

*_OCT3i=.o.l  re'acnl  re'o.^.l  redre' .Ao^rC-J  red  crdo  catoj  r^-^,.\ 

❖  kjxnidaj  v^a  re' 

red  cn-Ulu  TIPS'  redi.Sk.1  Ore'  re'.T-u.T  rdl=v=.T  15  rr-S tv,v 

,cu4,  :  A^rJO  vao^oxi  cn  A>cu\. .  .d^-n  ooi>euum.=  o  :  relsn-u 

’•'  »coeu»rA  A\am  Aco.to.l 

13  canon  ora.  E  —  14  canon  ora.  E  —  15  canon  ora.  E 


difficult  for  them  to  separate,  are  not  allowed  to  be  in  the  school, 
not  even  to  stay  in  the  town. 

the  eighth.  The  books  which  have  been  determined  for  the  school 
by  the  brothers  who  have  deceased  —  if  somebody  of  the  robai- 
bdte  or  of  the  brothers  is  caught  that  he  blurs  the  memory  of 
the  deceased  ones,  or  changes  or  steals  (these  books)  are  not  allowed 

t°  be  in  the  school ;  they  shall  not  even  have  a  dwelling  place  in  the 
town. 

The  ninth.  Of  the  brothers  who  live  together,  each  of  them  shall 

not  eat  bread  by  himself,  but  their  life  shall  be  in  common  as  their 
study. 

The  tenth.  In  the  time  of  harvest 40  or  (season  of)  the  workers41, 
no  one  shall  calumniate  his  companion  and  in  his  wretchedness, 
because  of  his  avidity,  shall  not  turn  and  deny  the  stipulation  which 
he  previously  had  made  with  his  brothers  regarding  the  work. 


39  What  is  meant  thereby  is  the 
erasure  of  the  lines  of  dedication 
found  usually  on  the  first  or  the  last 
folios  of  the  codices.  The  same  phrase 
occurs  in  the  manuscripts,  cf.  Ms.  Bibl. 
Publ.  Len.  3.  Pigoulewski,  Manuscrits 
syriaques ,  p.  399. 


40  See  footnote  20,  page  77. 

41  The  Arabic  version  has  here  a 
different  reading:  *L)1j  .  ..jUjJ 
‘in  the  time...  of  construction Fiqh 
an-nasramya ,  ed.  Hoenerbach  et 
Spies,  p.  107. 
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i=A  Tire'  rc'icai-.l  OrC'rC rc^kx^ix. .1  ,16  ixn^Tu.l 

p3C  \At.  rd\  A^Al.T  rC^k^.T*  rdoJUrc'  ^  Ore'  rc^cnicVA  ^ 

*  rcAcVAXtfrc'  cyAa  'o.v*  ^OA^U  pc'.tc n  ^ 

p^-2Acu*  AA^Sa  rcAcUAJ^rrA  r* &  r^n  r^irc'  17  i  cv>  v 

r^A.i  .^Ax.  rdX  rc'Wvsoo  :vaA.:*A  rdA\.i  18  aiA oao?  pc'* 

Orc'.i  ^*.1  (- A_»  re'  .  TA>r<A  cA.^^^\xj  rcLl cn 

r^~_“:73  ^  •  «* A  <V‘tA  r^\  rcA>  cAjljjl^73  C\  r^  rC^  cVAxCo  ^73 

K^od  ^»3  i-*Au  .rrilnizA  ^CUara <Kxi  rdA^  ncAA  A>  ore* 
r<-A  ^  w^Cl.'5>3  TAJ  <V\  <^U  TAllO  .T  ^  Cl  in  (VvX3  ^  rc*\ %  \^-n 

♦>  C\CT2x  *^t^o  ^  cucn 

CU.fla<V?3  ^  TiA=a  Tire'  rcAoAfionC'T  rdiirc'  ^  .TXttA.^A^.1 
T-^Ol  A  a  rClinA  Ore*  pc' <K_L*  T-^l-ra  icojL5?lA  K'^j.ra  i  n  19 

16  canon  om.  E  —  17  canon  om.  E  —  18  <*>  rd\  cvax»  r^T  F  _  19  om.  E 


The  eleventh.  No  one  is  allowed  to  neglect  the  service  of  the  depart¬ 
ed  one  or  the  vigil  of  the  brothers,  with  the  exception  of  sickness 
or  evident  necessity.  The  one  who  abstains  from  this  shall  be 
corrected  before  the  entire  school. 

The  twelfth.  The  brothers  who  come  to  the  school  because  of 
study,  are  not  allowed  to  found  a  school  of  boys  in  the  town  so 
that  they  may  not  be  ensnared  by  other  (things)  4~.  Those,  however, 
who  seem  not  to  be  able  to  work  whether  because  of  age  or  because 
of  weakness,  shall  be  permitted  to  obtain  up  to  2  or  3  boys ;  if  they 
are  found  that  they  take  43  more  than  this  number,  they  shall  be 
excommunicated  by  the  school,  they  and  their  disciples  also. 

The  thirteenth.  No  one  of  the  brothers  of  the  school  is  allowed 
to  watch  44  in  the  town  or  to  eat 4o  (the  meal  of)  the  commemorations 
without  the  permission  of  the  rabbaita.  And  if  they  are  found 


42  The  Arabic  version  reads  : 

a.  4}  Li  I  ^s.  JjLi  ‘in  order  that 

he  may  not  be  hindered  in  his  own 
works’,  op.  cit.,  p.  167. 

42  Lit.  ‘make’. 


44  I.e.  ‘keep  vigil’. 

4,r*  Instead  of  this  the  Arabic  version 

reads  :  t‘ I JT 3  J^„^‘and  celebrate  the 

service  of  commemoration  ’,  op.  cit., 
p.  167. 
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r^ion  r<b\x=>  ai  vAjrj.i  ^rc'o  rdX 

V  ^  OOcrU  Txdcv^jaopC'  r^lAlxra 

^cuAaAJBrt'fl  ocn  r^.-sq  r  -it  rZiir?  20  i  c n± 

r^\  rC7^ CV^x^Do  ^*3  Or?'  rC'Ai  CV.Vxxxizl  ^73.1  Goal  pc'  Ocn^Aurc' 

T<lV cx^.Qo rc' .1  k'Autd  %r» i  ^  O oain.1  CUto  As*.  ^  cu*-i CU  »»\<\-yA 

^-*•1  rdl-irL*  cn_izj  .i>  ^  o caV  i 

A r^lriziV  :  rCLx_J  ^v_i_=d  ok' 

CVr<^  :  k'Aixst  OrC'  ^31  ^3.1  <V\33r^l^  rK7 tVAs^~->  :  ’Ta ^  *m 

^xxxii «V\z.i?3  ^rc'cv  .^xV^xVx.  rcA  ArdsjgA  21  oil^\T-TK/  rc^A.i*  rCUiK' 
^cd  VA^rt'.Tl  ^.xLrC'  .  rd3CV3l33  ^i.Tu  rdxirc'o  rdA^Viza  AC^iSa.i 

V  K'AvlAl.ia  ^30  r^xX-CVA^  ^^cv.n.jj.1  <^U  22  <^v»  r^  ^  CU  rC* 

r^-i n^lr3\l  '*o.,vd  rdlsAcuA  Kjij rc'  .ifla^. AvzJiOjj.i 

rdl.xi.nA  .rdL^.cux*>.i  rd^isi.xrao  rdriAvm  rdA-Szii  K'^-jn 


rs*8 

rc'ooai  rd^szj.i  rd_3iin 
rd^.i  A  A_iw  i.ux^ziA 


20 


canon  om 


•  E  —  21  ACD  —  22  om#  CD 


that  they  do  this  without  the  rabbaitd,  they  shall  be  in  (the  state 
of)  excommunication 46  from  the  school. 

The  fourteenth.  The  brothers,  however,  who  stand  in  the  honor 
of  the  scholarship  if  they  are  not  able  to  work  out  of  weakness  or 
defect47,  shall  inform  the  rabbaitd  of  the  school  of  their  needs, 
who  shall  help  them  as  much  as  possible.  However,  they  are  not 
allowed  to  beg  from  the  believers,  to  ask  something  at  the  door  of 
the  rich  ones  or  among  the  women,  under  the  pretext  that  they 
were  sent  from  our  rabban  or  from  the  rabbaitd  or  from  outstanding 
brothers.  And  if  they  are  found  that  on  behalf  of  the  wialpdne  4S 
and  brothers  they  beg  money  —  such  ones  as  these  shall  be  com¬ 
pletely  expelled  from  the  community  and  from  the  town. 

The  fifteenth.  The  brothers  who  come  to  the  instruction  before 
the  time  indicated  for  the  reading  of  the  words  of  the  books  and 


4<*  However^  the  term  can  mean 
suspension  \ 

47  The  Arabic  version  reads  :  J 


r  A)  ‘or  limping ’,  op.  cit.,  p.  167. 

48  See  footnote  15,  page  93  and 
footnote  36,  page  95. 
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^CTD  .^0.1  cno  *^OiCfll^i  rt^Awt  001  ref  s.  *-n  y\  c\ 

***  ^Oixxrj  r^.V  rdwrC'o  rC'Av^i  CUjo 

V  • 

r^\o^Q?rw.3i  rC^\  rtlur^  ^  ^ on v  <V>  A>t  ^ 

23  r^iArc'O  .^CvL^r^  r<A  rc'iwOSi  A\oO  rC^OA^a  ^  Ocru^rc' 
^A  rC*  .«^p.V3L^  rdmuii^o  r<Lili^  r*A\\iA?30  ncA-> 


CUD 


rdx-i^lA  rc'rd&.’i 


"V 


re'  : 


.co.-La 


-i-OQA  OCT)A\_sA 


CL=3 


re's  cm  rdl°A  CU 


rtlA  ei^a?  rc'.i 


♦♦  •^Ocn^ixDi  rd^piiiijaD  rc'O 
^-*1  rdurc'.i  .ixas.  ^vra.x..i 

f*A  1 0  H^L  CVa\  .1  CD  T^  _  O  CTl\  AA^^3 

.rdiJ=n\v  v^nc"  ^o=d *U  24  rc'V^cin  rdkr^  .fc_CUwi.Vs^ 
rcA\cAA\  XU-uil  rtli. CUaAs a  rc^<\M  rc'iSiCUna  rdArc' 


23  pcT-A^pC'  BCDE,  rdAr^F  —  24  ^ao  B 


the  hearing  of  the  meaning  (of  them)  shall  not  give  themselves  to 
the  reading  and  hearing  of  the  group.  These  shall  be  tested  with 
the  canon  49  by  the  rabbaitd  and  outstanding  brothers. 

The  sixteenth.  The  brothers  who  are  in  the  school,  so  long  as 
they  are  in  the  school,  shall  not  eat  in  the  taverns  and  restaurants, 
they  shall  also  not  arrange  picnics  50  and  drinking  parties  51  in  the 
gardens  and  parks52,  but  shall  endure  all  in  their  cells  as  is 
becoming  for  the  purpose  and  the  manner  53  of  their  qeiamd  54. 

The  seventeenth.  Along  with  learning  the  brothers  of  the  school 
shall  be  diligent  also  over  the  yeskimd  55  of  the  dress  and  hair  :  they 
shall  not  shave  entirely 56,  also  they  shall  not  grow  curls 57  like 
the  seculars  but  they  shall  go  about  within  the  school  and  on  the 
streets  of  the  town  in  chaste  tonsure  and  dignified  dress  that  is 


4®  A  brief  epitome  of  the  canons 
understands  this  as  ‘  in  matter  of 
faith’,  Ms.  Par.  syr.  306,  fol.  Ill  b. 

50  rdlii  cvno  sublet  —  (Tv/j.(3o\a . 
si  Lit.  ‘mixed  drinks’. 

52  The  Arabic  version  reads  :  ^ ^ 

% 

jbw  j  ‘they  also  shall  not 

eat  in  a  garden’,  Fiqh  an-nasrciniya, 
ed.  Hoenerbach  et  Spies,  p.  167. 


53  ’Eskimo,  —  o'yry/xa  meaning  here 
‘  form  ’,  ‘  shape  ’,  or  ‘  manner  ’. 

54  See  footnote  14,  page  53. 

55  See  footnote  21,  page  54. 

56  This  is  a  reference  to  the  form 
of  tonsure. 

57  The  Arabic  version  reads  : 

at 

U-Iju^I  ‘they  shall  not  grow 

temple  curls’,  op.  cit.,  p.  168. 
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rdl^.rc'  .rC'^U^.V^a.T  CVXraO  rcAcv^Xtorc'  cO^ra  *_CV^2icn<^ 

*>  rc^cktrAo  rC^T^euX  «_CUw.v<Kl  xllA  ^Aco  *33.1 

<ki=a  rclib  ^=»a  rAa^ja?rc/i  tint'  .  X\\yn  ^  .1 

rcA\_l_.i_^3  iAn  ore"  rcd\l*.v^3  r^^nm 

rcll\ito3i  rcA>CU_^rc'.i  r-cd^nc'  .\Al  rcA  25  CV°ApA  rcA^  c\jn.*:u 

p^.ICTD  rxd.l  .rwlsii  .T»  crA  rC'OcrU  p^yV^  r^^iK  r\ 

^urdiiurC'  jjl^  <kx_^73  w  rc'o  .rc'acnl  rC^.ia^o  rdli^ 

V  rcdw*  1^33  ^33  j3<\2iiO  rCjJLCVlA 

r^icLltor*'  'n..^  O^rC'  p^IaAo..  J^a.i  Zaire'  ,26  i  evavr  A^ 

Vq,^~  CVA-S?3  C\  pc' .1  r^.aA\^  r<l\.i  .  ^A^Ax.  r^A  ^  ti  v  ^n\ 

❖  ^^CTOcKi  27  rtiA.l  1*X3  rdx-.iCLo  ^=3 

2o  lacuna  B  —  26  canon  om.  E  —  27  lacuna  BCD 


far  from  luxury,  so  that  through  these  both  they  shall  be  known  to 

e\ erybody  ,  to  the  stranger  and  to  those  belonging  to  the  house- 
hold. 

The  eighteenth.  No  one  of  the  brothers  of  the  school  is  allowed  to 
teach  the  women,  benat  qeidmd 58  from  the  town  or  outside  the 
town  under  the  pretext 59  of  the  right  cause  «°,  also  no  one  shall  have 
continuance  of  talk  G1  and  prolonged  conversation  with  women,  in 
order  that  there  may  come  no  offence  and  blasphemy  through 
this  cause.  And  when  he  is  found  that  he  acts  otherwise,  he  shall 
be  foreign  to  the  community  and  go  from  the  town. 

.  The  nineteenth.  The  brothers  who  have  come  because  of  instruc¬ 
tion,  are  not  allowed  to  live  together  with  the  physicians  62  in  order 


58  ‘  The  daughters  of  the  covenant  ’, 
i.e.  the  female  members  of  the  ascetic 
institution  called  the  qeidmd.  About 
their  regulations  see  Rabbula,  Puq- 
ddine,  ed.  Voobus,  p.  37ff.;  Maruta, 
Sunhddds  tibelditd  XXVI,  ed.  Voo¬ 
bus,  p.  121  ff. 

About  this  institution  and  its  his¬ 
tory,  see  Voobus,  Celibacy,  p.  33  f f. ; 
id.  Institution  of  the  benai  qeidmd, 
p.  21  ff. 


58  See  footnote  24,  page  94. 

G0  Lit.  ‘righteousness’. 

61  The  Arabic  version  :  l .  L  ,  N  , 

*  AT  ^  jSCa\  ‘and  lie  shall  not  dwell 

at  a  woman  for  a  longer  time  ’,  Fiqh 
an-nasraniya,  ed.  Hoenerbach  et  Spies, 

p.  168. 

62  This  canon  shows  that  the  stu¬ 
dents  of  medicine  were  not  held  in  a 
high  esteem  in  the  school. 
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*^ca\  CUi9ilO  K'^aAcVJ^rC' <ACL3L2-1  retire'  28  ^ 

^Ooa_i_L_'w  A\_t_A  rc'^  G.l  cnxto  .r^<W  »  m^cA 

n^G.-ltfr*'  ^73  i\-Qo  nai-r)  ^-A^Ai.  rcA  refA  <\^Cd  rcT_=> 

v  rc'AxL.ji*)  y  \  -> 

rC/^\CVcu.l\  AG^i^ra  r<A  GAJa?  rcLl  n^irc'  ^3  *i  pc'  ..TwO  (.jcy>s  i 

^  ^  cuo  v^szA  G  pc'  .  rdLnr.  g  i  <kcaJS*A  jj  vsai  rd\ 

rN^r.cJiA  pC'gctu  rCl^i  rc'AAiw  rcA.i  29 


r?h  alAsa  .1  30  rdi 1 .1  cuw  ^  G  ca*  Au  fX'.i  i<1j  oiia 


G  crA^  .A  cn 


Goa*  t^>3 
rdi*.TD 


28 


canon  om.  E  —  29  lacuna  B 


30 


Ptli  T  .1  G^l  E 


that  the  books  of  the  craft  of  the  world  should  not  be  read  with 
the  books  of  the  holiness  in  one  light  63 . 

The  twentieth.  The  brothers  who  have  left  the  scholarship  and 
have  departed  for  the  (discipline  of)  medicine 64  —  if  there  is  no 
good  testimony  about  them,  they  are  not  allowed  to  hear  in  the 
school,  except,  however,  the  physicians,  inhabitants 65  of  the  town. 

The  twenty  first.  No  one  of  the  brothers  of  the  school  shall 
dare  to  shelter  the  captives  under  the  pretext  66  of  righteousness  or 
assist  the  slaves  to  flee  from  their  masters  67  in  order  that  there  may 
be  no  occasion  for  harm  for  the  holy  community. 

A\  e  have  consented  and  do  consent  to  all  these  canons  which  are 


63  Or  ‘flame’,  ‘torch’.  The  Arabic 

version  :  V  1  Ul  <  >JI  Uc 

‘for  the  books  of  religion  and 

the  books  of  the  world  do  not  get  on 
together’,  op.  cit.,  p.  168. 

64  The  Arabic  version  :  JLll 

vj  »  ^L-J!  jl 

*L'^  j j!  ^  I  ‘the  brothers  who 

have  left  the  school  and  have  gone 
into  the  villages,  shall  not  be  present 


at  the  hearing  and  reading  in  the 
school,  except  if  they  are  physicians  ’ 
op.  cit.,  p.  168. 

65  Lit.  ‘  sons  of  the  town  ’. 

60  See  footnote  24,  page  94. 

67  See  the  ruling  of  Maruta, 
Sunhados  tibelditd  LIV,  27,  ed. 
Voobus,  p.  144. 

Regarding  the  concern  of  the 
monastic  movement  for  people  suf¬ 
fering  injustice  and  oppression,  see 
Voobus,  Karitative  Tdtiglceit  des  syr. 
Monchtums,  p.  23  ff. 
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•V*^rc/  rdx 2^.1  r<ll  ^1^0  r^T^a^ao  rcA\  oi  rCjjl  rdlXto^pao 

r^uO.VaO  r4x* ID  rtLwnc'  ^  ^OcrA  psalx.G  .rc'i^Sk.iQ 

.  ^Av.rt'  <pi  rcA  cv^co  rcLi  rtir*.va  rdiJLCU^=3  rdl  era 

32rdl*r^O  i^a.l  ^0.1  pc' rCAfiocv^.T  31  pcoP^ac  pa  cryre' 

rtl»,i.akcu  ^_c\ ora  <Vt  i cu^i  pa  n^acn^ao  o cyii^73  rvA^m 

v  rda^acrAa  pcu\\  , on o <k_» pc' 

31  tlw  pa2£*ia  E  —  32  rdwrc'o  CE,  rdwrc'  D 

the  helpers  of  prudence,  the  disciplines  of  freedom,  promoters 
and  correctors  of  the  soul  and  of  the  body  likewise,  and  we,  all 
the  outstanding  and  baduqa 68  brothers  who  in  this  time  are  in  the 
holy  community  of  the  school  of  Nisibis,  indeed,  we  know  and  are 
convinced  that  these  commandments  are  of  our  Lord.  And  he 
who  turns  away  and  neglects  their  observance,  is  foreign  to  our 
community  and  the  manner  of  life  09  that  is  among  us. 


68  See  footnote  7,  page  52. 


00  Lit.  ‘  conversation 


V 


|  rc'iiai-l 

oo^cu^t.i  1  rc'jflav  AA<^  <kir.  r^icnac 
1  rc'vn^^ A<Vi.i  BCDE 


[RATIFICATION] 

In  this  13th  year  1  of  the  vietory  2  of  the  merciful  and  belief icient  3 


1  According  to  the  chronological 
calculations  the  year  would  be  602 
A.D. 

2  What  is  meant  here  are  the  events 
of  the  year  590  which  brought  Khos- 
rau  Parvez  to  the  throne.  The  aspi¬ 
rations  of  Vahram,  military  com¬ 
mander  of  Hyrcania  and  Khorasan, 
to  the  throne,  were  frustrated  by  the 
nobility  winch  hated  Hormizd  and 
was  ready  to  sacrifice  him  but  wanted 
to  salvage  the  dynasty  and  therefore 
proclaimed  his  son  Khosrau  as  the 
newr  king.  However  only  the  military 
help  given  him  by  Emperor  Maurice 
finally  secured  victory  over  the  rebel¬ 
lion,  Chronicon  anonymum,  ed.  Guidi, 
p.  15  f. 

3  Christians  had  many  reasons  to 
use  such  epithets.  According  to  Bar 
'Ebraia,  Chronicon  syr.,  ed.  Bruns  et 
Kirsch,  p.  97  in  his  liberality  he  built 
churches  for  Sirin  and  also  a  monas¬ 
tery,  Tas'ita  de-Mar  Sabriso',  ed.  Bed- 
jan,  p.  306.  He  made  donations  to  the 
Christian  institutions,  6  8e  rov  *Po>/zai- 
kov  fiacn\ev<i  aw/xaro^uAaKa?  cts 
Xocrporjv  i^tTrefxrrev  •  ct?  vovv  tolvvv 


fia\ o/xeco?  6  tw v  Ilepcraip  /?aoxAeus 
Tyv  dvwOev  aural  rrjs  e7nKovpia<i  yeyo- 
vv lav  poTrrjv ,  ra>  iv  jxdprvaLv  hn^>a- 
I'cararw  2epyi<p  aravpoy  Ik  ypucrou 
7T€7roir]fX€voVy  kiOoKoWrirov,  Sal pov  i.£e- 
7rep.7rev,  on  Srjra  ?£o(jp6r]<;  o  Ka/Ja Sov 
to  dcrrv  vapaaTrfcrajaeyo^ ,  Aa^upayw- 
yrjcras,  Iv  rois  r<ov  Ilepcrtov  avaKTopoLs 
(LTTtOtTO)  CTL  TO  P(OjU.aiKOV  GKTpTTpOV 
Touortvtavou  tov  avroKpaTopo 9  ori- 
fiaLvovTts,  Theophylactus,  Uistoria 
V,  13,  11,  ed.  Bekker,  p.  229  f.  He 
also  gave  his  permission  to  erect 
cult-buildings  wlierever  Christians  wish¬ 
ed  to  build,  al-Tha'alibi,  Histoire,  ed. 
ZOTENBERG,  p.  671. 

The  sources  speak  of  a  vigorous 
building-activity  that  took  place  at 
that  time.  Many  ruins  of  the  sanctu¬ 
aries  were  restored,  and  many  new 
churches  and  monasteries  wrere  erected, 
Petros,  Tas'ita  de-Mdr  Sabriso %  ed. 
Bedjan,  p.  306  f.  Particularly  out¬ 
standing  is  the  role  of  Jazdln,  a 
Christian  dignitary  at  the  court,  who 
lives  forth  in  the  tradition  as  a  great 
benefactor,  Chronicon  anonymum ,  ed. 
Guidi,  p.  23. 
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CV.r.1^  (Vi  rc'a  i-ix  .  rc?.A.33  v^Y_33  oia?  C\.^  rt^rA^ 

*  ^--^3  ^  VX^J  *1  t  A.3L  CV 1  *\  Cq\  \\  (^\»  \>  x)  W  .A  ctd  rdl  Oil  a  cv.ra^vnAirc'a 

'  ^  ^  O  T--^  O  ' xXj  VQ  t~v*  >j  rC* H  j  ^  c\ 

rc'Aioi.cnvo  ^.\m  rc^idio  voo  A\  Au  a  c\ii  A\xi  ^oio 

rc'AurM  rcT-lxrj  r^llx-  .\^  ^oin  Auo  .  rcA  Oj^Co  n^i  rc'Au.rira 
rc'itvx^  2  «_OcQUini  r^fj^nz.  Jzp*  rC'.li^pc'  .r^x.  CU^  ca\_^  'r>.TjD 
.^CV-sAaMJ  Ore'  rds  A\  rc'o  rdlirujO  ._  cO^o^jAu  Aurc'ink* 

4  rdA.i  aiTio  _  cuc\.^A\j  arc'  .rcA.-tn^  3  .  ^  octd.v^ 


_  cuai^j  ort'  .  rC^iaA*  3  . 

OCYiru.i  rdYi-)  r^*JO:A  6  rdiiwreA 


COOQi 


cti^L.i  .  rdjc  o  .13  O  r^jju  \o  ^Ijj  cv 

^Ix'roi  re"  :  ^A  on  rdl  CV.lrA.1  ^^colVx-i  ril^ioa.A  : 

2  cal^iJD.i  E  —  3  lacuna  A,  w  cAzxnac  BCDE,  ^  cuaio  F  —  4  rdAo  B 

—  B,  lacuna  CD  ^CVSniAu  E  —  6rdJlurC'  BCDE 


Ivhosrau  4,  king  of  kings,  when  these  canons  were  searched  for,  collect¬ 
ed  and  written  •’,  it  appeared  to  the  entire  community  that  through 
the  seal  and  signature  of  the  outstanding  and  the  baduqd 6  brothers 
along  with  the  rnaqrcidnd  7  and  the  rabbaitd  these  canons  should  be 
confirmed,  and  be  placed  in  the  guardianship  in  the  house  of  the 
school,  and  shall  be  read  one  time  before  the  entire  community 
year  after  year 8  so  that  the  assiduous  ones  may  become  more 
diligent  from  the  hearing  of  their  reading  and  the  slothful  and  the 
hypocrites  may  either  change  their  habit  or  [receive]  correction  or 
be  condemned  and  depart  and  others  may  not  be  drawn  to  the 
likeness  of  the  evil,  that  is  in  them. 

And  we,  the  outstanding  and  the  baduqd-  9  brothers,  whose  names 
are  written  besides  our  seals  for  the  indication  of  our  agreement  with 


4  This  is  Khosrau  II  Parvez  who 
ruled  from  590  till  62S. 

5  What  is  meant  is  that  the  text  was 
copied  from  the  original  rules. 

G  See  footnote  7,  page  52. 

7  See  footnote  41,  page  83. 

8  About  this  practice  to  read  the 
canons  before  the  entire  community, 

V  / 

see  the  canons  of  Maruta  of  Maipher- 


qat,  SUnhados  tibeldita,  LVIII,  1-4, 
ed.  Voobus,  p.  147.  According  to 
these  regulations  twice  a  year  the 
chorepiscopus  had  to  read  the  canons 
before  the  brnai  qeidmd,  the  monastic 
canons  before  the  community  of 
monks  and  the  ecclesiastical  canons 
before  the  congregation. 

9  See  footnote  7,  page  52. 
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on 


cun  y\ 


■l.QQ  i 


^rc'o  :  8  ^  iw  .u,  7rc':urc' 


rd^a-xa._flaxSkrC'  ,<DCU_r3 rc'.l rd^rc'  ,  ^  <x_=arC/.T 

. rdxvro  rdllw  rc/T^ui>3  ^rai.l  cn  <^>  c\x.  TnX  o  onA^A  o.c\^ 
oiix-o  ^AcT3  re$\n.iA\axj  ^Ocniv^  coitt)  _  cucn  Arc'o 

v  r^vi^cVLO  rclSiUjax-  rdA.T  jAsn^cniaa  ^Suix-o  ^.iirc' 


.  rd^73  pc'  ^x^x*  ^11  rcA  CV\ Qr>  r^  i  ^Aco  rdlOJLo  d5n\jL 

'  A*  B  —  8  add.  rdjjrc'  D 


these  canons  —  we  have  signed  and  sealed  (them),  each  one  of  us.  We 
make  petition  10  also  to  the  ‘election’ 11  of  our  blessed  father  Mar 
Ahadeabuhi 12,  bishop-metropolitan13,  and  to  the  holiness  of  our 
excellent  rabban  Mar  Henana 14,  presbyter.  And  also  these  have 
set  their  seals  with  us  on  these  writings  and  confirmed  them.  These 
are  confirmed  and  firm,  without  alteration  and  change. 

(Here)  end  the  canons  of  the  School  of  Nisibis,  the  mother  of 
the  towns. 


10  Lit.  ‘desire’. 

11  Used  by  the  Syrians  as  a  title 
in  respectful  address. 

12  This  name  is  very  unusual. 

13  The  time  of  his  rule  is  not  known. 
According  to  the  Church  History  of 
Mika,  Grlgor  became  metropolitan 
of  Nisibis  in  596,  Eliia  bar  Sinaia, 
Opus  rhronologicum,  ed.  Brooks,  I,  p. 


123;  after  some  time  he  was  expelled 
by  Khosrau,  Chronicon  anonymum,  ed. 
Guidi,  p.  18.  Ahadeabfihi  seems  to 
have  been  his  successor.  How  long  he 
kept  his  office  is  also  unknown.  In 
any  case  in  the  year  615  the  seat  was 
occupied  by  Mar  Basa,  Ms.  Br.  Mus. 
Add.  14,471,  fol.  108  a. 

14  See  page  25  ff. 


APPENDIX 


1.  THE  TEXT  OF  'ABDlSO' 


1  rtlA  CVivQo 


J  \jh  ol  2ltJj 


rc'oau  nc/^v_1.j^7D.va  Att  3 
K-.k'i  rc^r*'  rdn^\c\t73  ;?cli_CE> 

^  S  ^3  KLjlA  Oj\Q?  Kl\  r*'_'rr\xx\ 

r<lnT.n  .Yu  r<ln,ip 


^vA.l  rd^^nc'o  .  v>^\ ia.no 
1  ruler?  o  .  rd\ cvjiqc* rc^  «-r>  m\ 


^oJjir^iA  ^oc71-U>.\cva  ^a 
i  Kr>  A  rtaiD  ^ s  ^v=>  rcA  cvii-Q? 

.  rduj  ^  rd\.A  r<lnn  aaj 


r^^TUilD  ^-x_T3^\_^  ^  o  o  cn_i  o 
rt'  irux_t?3  \n  k'  ^\.i  *73  K'^ru^D  \n 


otT  61 3 . jijo  JjVl 

^  A*j  ijft j  I  (j 

!>**?:  ^  6'  .... 

Oj.i)l 


I  c ja  L50 1  (j) ^.5C s_9 

cTjJjj  . ^  JjVl  6>il 


Of  the  School  of  Nisibis 

In  the  first  year  if  there  is 
bread  in  the  school  the  niautbd  4 
shall  be  the  second  week  that  is 
after  the  Sunday  ‘  After  Thy 
burial’;  and  if  there  is  no  bread 
in  the  school  and  the  students 
have  the  need  to  eat  from  their 
labors,  the  second  week  that  is 
after  the  Sunday  ‘Not  from  the 
living  \ 

The  first  year  they  shall 
write  the  first  part  of  the  bet 

.  v 

1  'Abdiso',  Noviocanon,  ed.  Asse- 
mani,  p.  273  f. 

2  Ibn  at-Taiyib,  Fiqh  an-nasranlya , 
ed.  Hoenerbach  et  Spies,  II,  p.  161  f. 

3  The  manuscript  has  gaps  here. 


The  teachers  have  ordered  that 
in  the  first  year  it  will  be  read 
after  the  Sunday...  5  if  there 
is  bread  in  the  school;  and  after 
the  Sunday...  if  the  students 
are  compelled  to  take  care  of 
the  livelihood  for  themselves. 


The  extent  for  writing  in  this 
year  is  the  first  part  of...  and 

4  The  word  means  ‘a  habitation’ 
but  here  it  means  the  period  when 
the  school  was  in  session. 

5  Unfortunately  the  text  has  several 
lacunae. 
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rdn  rdjD  )s\cL^d  k_x_rD."\ 

.  SorV'o  00  C\_A  CV&  A 
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mantle 6,  the  book  of  Paul  and 
the  Torah. 

The  one  who  teaches  the 
chanting 7  shall  teach  together 
with  the  lections  of  the  table  8 
the  funeral  hymns9. 

But  in  the  second  year  they 
shall  write  the  second  part  of 
the  bet  mantle  and  David  and 
the  prophets;  and  together  with 
the  table  of  lections  they  shall 
learn  the  'uniat a  10  of  the  Mys¬ 
teries  n. 

In  the  third  year  the  third 
part  of  the  bet  mautbe  and  the 

6  bet  mautbe  is  a  liturgical  term 
niul  means  a  part  of  a  service  sung 
sitting  or  a  division  of  the  Psalms, 

or  prayers  repeated  between  the 
Psalms. 

The  Syriac  word  means  ‘compa¬ 
ny  ;  here  it  is  used  in  the  sense  of 
‘  choir  ’. 

g 

A  more  ordinary  form  of  this 
phrase  appears  in  the  following  sen- 


c.Jvf“  I  Aj  li)  I  4„U«J  | 

c-L~~JVlj  . 

v.AJI 

cJltll  *>J-I  \jh  iilliJI  JaJ  Jj 

the  book  of  Paul,  the  Torah, 
and  Prophet  Elisha. 


In  the  second  year  the  second 
part  will  be  written...  and  David, 
the  prophets  and  the  c -uniat d  of 
the  Mysteries  will  be  taught. 


In  the  third  year  the  third 
part  of  the  mautba,  will  be  read 

tence  as  ‘the  table  of  lections’. 

9  The  word  means  actually  ‘depart¬ 
ed’,  ‘defunct’.  What  is  meant  here 
aro  the  liturgical  parts  in  the  funeral 
service. 

The  'iniicita  are  the  ‘chants’  and 
‘responses’,  alternate  verses  sung  by 
the  choir. 

ii  These  are  the  f iinidta  of  the 
eucharistic  liturgy. 
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book  of  the  New  Testament,  and  and  the  New  Testament,  the 
together  with  the  table  of  lections  'uniata,  will  be  taught,  and  to- 
they  shall  learn  the  uniata.  gether  with  the  instruction  the 

tables  will  be  read. 

All  the  younger  ones  read  the 
Psalms  of  David,  the  books  of  the  New  Testament  and  the  lessons 
which  are  read  on  Sundays,  feast-  and  commemoration-days;  who 
ever  among  them  is  set  apart  for  the  priesthood,  has  to  read  besides 
the  text  also  a  short  commentary  by  Mar  Ephrem  and  a  long  one 
by  Mar  Theodore;  and  who  ever  is  set  apart  for  the  study  of 
medicine  will  be  sent  to  the  hospital. 

In  short  —  all  children  of  Christians  before  their  introduction 
to  professional  training,  shall  read  David,  the  New  Testament  and 
the  sections  of  the  lessons. 


2.  ANALYSIS 

'AbdIsoe’s  claim  is  that  this  is  a  text  which  belongs  to  the  tradi¬ 
tions  of  the  School  of  Nisibis.  If  so  then  another  piece  of  the 
legislation  has  come  down  to  us.  However,  such  a  claim  must  be 
submitted  to  examination. 

There  are  some  disquieting  signs  already  in  the  history  of  the 
transmission  of  this  text.  While  *Abdisoe  puts  boldly  ‘Of  the  School 
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ot  Nisibis  as  the  heading  to  the  text,  in  an  older  tradition,  as 
shown  by  Tbn  at-Taiyib  the  title  refers  simply  to  the  ‘teachers’, 
leaving  the  text  in  a  vague  state.  Such  a  situation  does  not 
encourage  one  to  put  trust  in  'AbdIsof’s  title.  How  easily  such  a 
colorless  title  could  be  developed  into  a  form  we  see  now  in 
'Abdisof’s  work. 

An  examination  of  the  intrinsic  evidence  leads  us  to  some  other 
observations  which  help  to  ripen  the  verdict.  All  these  tend  to 
strengthen  the  unfavorable  impression  fAbdIsof’s  contention  has 
already  made. 

With  regard  to  the  time  when  the  School  of  Nisibis  was  in  session 
we  are  not  in  the  dark.  Our  information  concerns  not  only  the 
older  but  also  the  later  practice.  The  older  tradition  laid  down 
in  the  statutes  knew  only  one  session  with  a  fixed  pattern  so  that 
the  work  in  the  school  was  in  recess  from  the  month  of  *Ab 
(August)  until  TesrI  qadlm  (October)  when  work  was  made  pos- 
•  ^  Holw  an  is  our  witness  that  later  this 

system  was  found  as  impractical  and  was  changed.  The  work  in 
the  school  was  reorganized  so  that  there  were  two  sessions,  the 
mautbd  of  the  summer  and  that  of  the  winter  The  revision 

was  motivated  by  the  seasons  of  harvest  which  wfere  so  important 
that  they  w^ere  taken  into  account.  The  new  school  year  is  described 
in  the  following  way  :  ‘likewise  also  the  fathers  have  done  that 
they  have  fixed  for  us  the  two  works  in  two  seasons  :  first  the 
period  of  the  summer-harvest,  and  then  the  mautbd  of  the  Apostles; 
and  first  the  period  of  the  winter,  the  work  on  the  figs  and  olives, 
and  then  the  mautbd  of  the  winter’15.  That  means  the  first  mautbd 
came  after  the  harvest  of  grain  and  the  second  after  the  harvest 
of  the  fruit.  The  information  that  *Abdisor’s  text  provides  does 
not  fit  in  with  the  traditions  of  the  School  of  Nisibis. 

Furthermore,  according  to  the  text  of  fAbdIsof  and  Ibn  at-Taiyib, 
the  school  normally  provided  maintenance  for  its  students,  and 


13  See  can.  V,  page  77  f. 

14  Fondation ,  ed.  Scher,  p.  3934  V 
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provisions  were  made  for  an  extraordinary  situation  when  it  was 
not  able  to  feed  them.  It  is  clear  that  in  the  light  of  the  statutes 
of  the  School  of  Nisibis,  this  was  not  the  practice  there.  We  are 
left  with  the  impression  that  instruction  in  the  School  of  Nisibis 
was  free,  but  the  students  had  to  take  care  of  their  livelihood16. 

Finally,  if  the  plus  in  the  Arabic  recension  of  this  text  stems 
f i om  the  same  source,  a  new  feature  emerges  which  complicates 
the  situation.  This  conjures  up  a  situation  which  is  different  from 
all  we  know  of  the  basic  works  used  in  the  discipline  of  biblical 
exegesis.  However  much  remains  in  darkness,  but  one  thing  is 
certain  —  there  was  no  symbiosis  of  the  exegetical  works  of 
Ephrem  and  Theodore  of  Mopsuestia  in  the  instruction.  Already 
in  the  School  of  Edessa  the  commentaries  of  Ephrem  were  replaced 
by  those  of  Theodore17,  and  in  the  School  of  Nisibis  Theodore’s 
works  were  used  as  normative,  and  their  author  was  regarded  as 
the  ‘Interpreter’18. 


1Q  See  page  77  f.,  93  f.,  97. 

Barhadbesabba,  Fondation,  ed. 
Scher.  p.  382. 


18  See  Voobus,  School  of  Nisibis, 
chapter  V,  2  and  VIII,  3,  particularly 
III,  15. 
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